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Abstract

The Iba∂i siyar literature can be considered a classical archive for 
Omani history and Iba∂i thought. Its conception and basic identifi-
cation are still obscure and ambiguously interpreted. However, there 
is an increasing interest in the study of Omani siyar as historical and 
theological documents. The concept of siyar will be analysed from 
two main perspectives: linguistic form and content, both of which 
aim to convey a better understanding of its specific meanings. This 
article focuses on three aspects of Omani siyar: 1) it provides a theo-
retical framework for examining the content of Omani siyar in the 
context of Arabic literature. Through a survey of existing theoretical 
scholarship, this article establishes the history and origins of this 
genre, tracing its development in earlier Arabic literature and its 
introduction into Oman. 2). This survey provides an opportunity to 
reassess these early stages of the genre and to introduce observations 
about the content of the siyar. And 3) the variables in the chrono-
logical development of the siyar literature are analysed in order to 
illustrate the way in which the texts developed in the context of 
Omani history.

As soon as a researcher starts reading through Omani historical 
sources, it is apparent that the primary historical sources of Oman 
are the Omani siyar. These siyar, which were written at different 
times by various writers, constitute a unique source of historical data 
unparalleled in any other country. These documents reflect the polit-
ical and social situation in Oman as well as the scholars’ ideologies. 
They also prompt us to look with greater care at the geography of 
Oman, which has shaped the history of the country. These aspects 
have influenced the Omani personality and scholarship and have 
given this part of the Arabian Peninsula a unique character through-
out history. This study is designed as a simple introduction to the 
Iba∂i/Omani siyar, in order to understand the position of this genre 
in classical Arabic literature, in place and time, and the various forms 
the siyar take, from the point of view of subject and chronology, 
clarifying the most important underlying influences in the formation 
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 1 EI  2, s.v. ‘sira’.
 2 MuÌammad b. ManÂur, Lisan al-¨arab (Beirut, 1955), 4:384; Isma¨il b. Îammad 
al-Jawhari, al-∑iÌaÌ fi al-lugha, ed. AÌmad ¨Abd al-Ghafur ¨A††ar (Cairo 1957), 2:691; 
MaÌmud b. ¨Umar al-Zamakhshari, Asas al-balagha, ed. ¨Abd al-RaÌim MaÌmud 
(Cairo 1953), 226; al-Firuzabadi, al-Qamus al-muÌi† (Cairo 1911), 2:54.
 3 Qur}an, ™aha 20:18. 
 4 Martin Hinds, ‘Maghazi and Sira in Early Islamic Scholarship’, in Toufiq 
Fahd (ed.), La vie du Prophete Mahomet: Colloque de Strasbourg, 1980 (Paris 1983), 
57–66.
 5 Faruq ¨Umar, Muqaddima fi maÒadir al-tarikh al-¨umani (Baghdad 1979), 55.

of this genre, and tracing the manner in which the siyar developed, 
with the aim of facilitating their interpretation as historical docu-
ments.

I Omani Siyar: History, Origins, and Description

The sira is a fundamental source in classical Arabic literature, 
particularly when it is understood to be connected with the life of 
the Prophet MuÌammad.1 In Arabic, the term siyar (essentially: 
biographies) has several meanings.2 First, it is derived from the verb 
meaning to walk or travel, thus, it has the sense of narrating stories 
of travel, and hence journeying through life. Second, it also means 
the sunna, conduct, which itself means a way of living. Third, it is 
also connected to the idea of origin. This sense is found in the Qur}
an 20 (™aha ):18, which reads: sanu}iduha sirataha al-ula, ‘We will 
restore it to its first state’.3 There, the word sira is used to mean 
appearance, and the meaning of the verse is that God shall retain 
His original nature. Fourth, the word has another meaning denot-
ing narration of tales of the older generations. Conventionally, the 
word has been used to mean going to battles (maghazi  ), as was 
pointed out by M. Hinds,4 and as one sees it in such books as Abu 
IsÌaq al-Fazari’s K. al-Siyar. 

The Omani siyar take the meaning of the term sira to a new level, 
whereby it comes to denote political-religious correspondence. The 
Omani siyar usually consist of around twenty to thirty pages each,5 
and are considered to be among the most important historical and 
intellectual sources for both Omani political history and Iba∂i theo-
logical thought, and that for four main reasons. First, they address 
specific ideational topics, i.e. the points of view of the {ulama’ (reli-
gious scholars) who wrote them. Second, they represent exchanges 
between several parties about certain issues, theological and social, 
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 6 Patricia Crone and Fritz Zimmermann, The Epistle of Salim ibn Dhakwan 
(Oxford 2001), 23.
 7 Abu al-Faraj al-IÒfahani, al-Aghani (Cairo 1927–79), 14:270. 
 8 Crone and Zimmermann, The Epistle of Salim ibn Dhakwan, 23. 
 9 Ibn Khaldun, Tarikh (Beirut, n.d), 3:248. 
 10 Crone and Zimmermann, The Epistle of Salim ibn Dhakwan, 23.

which emerged at that time and needed to be discussed. Third, they 
usually include legal edicts, or fatwas, which by themselves reveal 
prevailing attitudes or opinions about specific issues. Fourth, they 
often include information about famous people (imams or ‘ulama’ ). 
On the origins of the Omani siyar. Crone and Zimmermann wrote: 

Most siras in the Omani sense of doctrinal epistles are pulpit manifestos 
(much as St. Paul’s epistles will have been), i.e. they are letters written 
to a congregation setting out what we should or should not believe or 
do, to be read aloud by a preacher. The sermons with which such siras 
begin, often quite long, reflect their original Sitz im Leben. The name 
under which they came to be known in Oman has its roots in the later 
Umayyad period, when sira seems to have been used in the sense of 
‘doctrinal position’ or ‘stance’.6

The siyar also developed the term sira’s traditional Arabic sense of 
conduct or position. In a famous poem, the Murji} i poet Thabit 
Qu†na (d. 110/728) said: ‘Oh Hind, listen to me, our sira is that we 
worship God without giving Him a partner. We suspend judgment 
on things when they are doubtful’.7 Here, in setting out the basic 
tenets of Murji}ism, sira means doctrinal position.8 Also, when the 
Murji}i rebel al-Îarith b. Surayj was fighting against NaÒr b. Sayyar 
in Khurasan, he ordered his secretary Jahm b. ∑afwan to read publicly 
‘kitab sayyara lahu [bihi?] sirat al-Îarith (a tract in which he put 
forward/propagated the sira of al-IsÌaq)’. Al-Îarith had written his 
sira and it was read aloud in the streets and mosques of Marw, as 
another version has it, and, according to another, he ordered Jahm 
to read aloud to the people his sira and what he was propagating.9 
Again Crone and Zimmermann set out al-Îarith’s position in 
implicit or explicit contrast with that of the governor NaÒr. The tract 
in which the sira was recorded was composed for delivery to the 
public in a mosque.10 Likewise, Ridwan al-Sayyid through his research 
on the Zaydi epistles and monographs in Yemen found out that 
there is a convergence in using the term of sira between the Iba∂is 
in Oman and the Zaydis in Yemen in his discussion of the sira by 
MuÌammad al-Nafs al-Zakiya and he made a similar deduction to 

92897_JOSS10-2_06_Salimi.indd   11792897_JOSS10-2_06_Salimi.indd   117 8/03/10   10:398/03/10   10:39

 at N
ew

 Y
ork U

niversity on June 4, 2015
http://jss.oxfordjournals.org/

D
ow

nloaded from
 

http://jss.oxfordjournals.org/


IDENTIFYING THE (IBAΔI/OMANI) SIYAR

118

 11 Ri∂wan al-Sayyid, al-Mujtama{ wa-al-umma wa-al-Òul†a1, (Beirut 1997), 167–
206. 
 12 ™abari, History (Leiden, 1879–1901), 2: 1687–8.
 13 Abu Zakariya YaÌya b. Abi Bakr al-Warjalani, al-Siyar wa-akhbar al-a}imma, 
ed. al-¨Arabi Isma¨il (Algeria 1979); trans. E. Masqueray, Chronique d’Abou Zakaria 
(Algeria 1878); trans. R. Le Tourneau, ‘La chronique’ d’Abu Zakriyya} al-Warjlani}, 
Revue Africaine 104 (1960): 99–176, 322–90. 
 14 Tadeusez Lewicki, ‘La Repartition geographique des groupements Ibadites’, 
Rocznik Orientalistyczny 21 (1957), 309–43; ¨A. Ennami, ‘A Description of New 
Ibadi Manuscripts from North Africa’, JSS 15 (1970), 63–87.
 15 Ennami, ‘A Description of New Ibadi Manuscripts from North Africa’, 85.
 16 Abu al-¨Abbas Ahmad b. Sa¨id al-Darjini, Kitab †abaqat al-mashayikh, ed. by 
™alay Ibrahim. (Constantine 1979).
 17 Abu al-Qasim al-Barradi, K. al-Jawahir al-muntaqat fi ma akhalla bihi Kitab 
al-™abaqat (Cairo 1302/1885); Roberto Rubinacci, ‘Kitab al-Gawahir di al-Barradi’, 
Annali Istituto Orientale di Napoli 4 (1952), 95–110.
 18 AÌmad b. Sa¨id al-Shammakhi, al-Siyar, 1st ed. (Cairo 1301/1884); 2nd ed. 
(Muscat 1984). 
 19 Abu al-Qasim al-Barradi, Risala fi taqyid kutub aÒÌabina: Dirasa fi tarikh 
al-iba∂iya, ed. M. ¨Azab and ¨Awa∂ (Cairo, 1994). Based on a manuscript in Dar 
al-Kutub al-MiÒriya, no. 21791.B. 
 20 Ennami, ‘A Description of New Ibadi Manuscripts from North Africa’, 65.

Crone and Zimmerman as regards the sira’s root.11 Al-™abari also 
mentions that the term of sira was used by the imam Zayd b. ¨Ali and 
his son YaÌya.12

The term sira, although it invokes a mutual understanding among 
Omani Iba∂is to refer to a particular genre, has a different meaning 
and function when used by non-Omani Iba∂i groups, such as those 
in North Africa. Examples of these non-Omani siyar are al-Siyar wa-
akhbar al-a}imma, known as Tarikh Abi Zakariya, by Abu Zakariya 
YaÌya b. Abi Bakr (d. c. 471/1078);13 Siyar mashayikh Jabal Naffusa, 
by Muqriyn b. MuÌammad al-Bagh†uri (sixth/twelfth century);14 Siyar 
al-Wisyani, by Abu al-Rabi ̈ Sulayman b. ¨Abd al-Salam al-Wisyani 
(sixth/twelfth century);15 K. ™abaqat al-mashayikh, by Abu al-¨Abbas 
AÌmad b. Sa¨ id al-Darjini (d. c. 670/1271);16 K. al-Jawahir al-muntaqat 
fi ma akhalla bihi Kitab al-™abaqat, by Abu al-Qasim al-Barradi 
(d. second half eighth/fourteenth century);17 and K. al-Siyar by AÌmad 
b. Sa¨id al-Shammakhi (d. 928/1522).18 All these authors used the 
term sira to denote biography or biographical dictionary. Al-Barradi, 
however, gives a list19 of Eastern Mashriqi Iba∂i books that includes 
some of the Omani siyar. In 1970, Ennami gave a description of 
some early Iba∂i correspondence which is similar to the early Omani 
siyar.20
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 21 For further details, see Michael Cook, Early Muslim Dogma (Cambridge 1981), 
52.
 22 Ibid.
 23 Salim al-Îarithi, al-¨Uqud al-fi∂∂iya fi tarikh al-iba∂iya (Beirut 1974), 145. 
 24 Al-Siyar wa-al-jawabat, ed. Sayyida Kashif Isma¨il (Muscat 1984), 1:9. 
 25 Al-Siyar wa-al-jawabat, 1:149.

Michael Cook tried to assign distinctive features to mainstream 
religious epistles in Arabic literature,21 and proposed a method which 
might help to further delimit this genre. As far as the early Iba∂i 
tradition is concerned, he says:

[T]he Iba∂ites seem to have left Iraq before Arabic literature was 
seriously affected by what one might loosely describe as the onset of 
belles lettres. The Iba∂i tradition is thus a relatively unembroidered one. 
The proliferation of worthless correspondence from ¨Umar II to all and 
sundry, which we find in the Sunni tradition is not paralleled in the 
Iba∂i record figures of equivalent stature. But by the same token, Iba∂i 
archaism carries its cost for us. It is here that the tradition of religious 
epistle stayed alive longest with the implication that the art of epistolary 
forgery probably did so too.22 

When did these siyar start to be collected in volumes and who adopted 
and collected them? Salim al-Îarithi argues that Abu al-Îasan ¨Ali 
b. al-Îasan al-Bisyawi (fl. end of fourth/tenth–beginning of fifth/
eleventh century) was the first one to collect the siyar.23 On the other 
hand, Sayyida Kashif claims that they were first collected by Abu 
Bakr AÌmad b. ¨Abd Allah b. Musa al-Kindi (d. c. 557/1161), who 
wrote K. al-Ihtida} and K. al-Jawhar al-muqtaÒir, and who made use 
of several siyar.24 It could be argued that the siyar were collected after 
the third/ninth century on the orders of the Rustaq school, since both 
al-Bisyawi and al-Kindi were acolytes of this school. Another, theo-
retical, possibility is that Abu al-Îawari started to collect them at the 
beginning of the fourth/tenth century, since we have found a certain 
sira by Abu al-Mu}thir, which had been examined by Abu al-Îawari.25 
But this would be a premature conclusion, since a detailed inspection 
of the siyar, as we shall show, indicates that many of them were writ-
ten before the third/ninth century and, thus, before the formation of 
the Rustaq school. In addition, siyar continued to be written until the 
eleventh/seventeenth century.

Before we analyse the Omani siyar, it is useful to determine the 
specific period in which siyar developed and relate them to Iba∂i 
thought in Oman. The period that we will cover is the first/seventh–
eleventh/seventeenth centuries, for the following reasons:
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 26 Ibn QayÒar, Sirat al-Imam NaÒir b. Murshid, ed. ¨Abd al-Majid al-Qaysi 
(Muscat 1977).
 27 Îumayd b. MuÌammad b. Ruzayq, al-FatÌ al-mubin fi sirat al-sada al-Bu 
Sa¨idiyin (Muscat 1977); trans. Rev. G.P. Badger: Salil Ibn Ruzayq, History of the 
Imams and Seyyids of Oman (London 1871).
 28 Al-Azd are of three types: Azd Shanu}a, Azd al-Surat, and Azd ¨Uman. See 
details in Salama b. Muslim al-¨Awtabi, Ansab al-¨arab (Muscat, 1981–4), 1:43; Abu 
al-¨Abbas al-Qalqashandi, Nihayat al-arab fi ma¨rifat ansab al-¨arab (n.d.), 90; EI  2, 
s.v. ‘Azd’.
 29 Including ∑aliÌ b. ¨Ali al-Îarithi, ¨Ayn al-maÒaliÌ fi jawabat al-Shaykh al-∑aliÌ 
(Damascus n.d).

1. The seminal biography of the Imam NaÒir b. Murshid al-Ya¨rubi, 
the Imam of Oman (from 1034/1624 until 1059/1649), written 
by ¨Abd Allah b. Khalfan b. QayÒar26 did not come into existence 
until the eleventh/seventeenth century. This sira is considered to 
be the first biography in Omani literature and the work which 
developed the idea of sira as biography.

2. The style of Omani historical compilations during this period was 
developing in new directions. 

3. The development of the siyar was complete by the end of this 
period, and much of the work composed thereafter adds little 
more than embellishment and elaboration on the same themes. 
In addition, Omani historical works after the eleventh/seven-
teenth century ceased to use the sira form because it rarely suited 
their purposes. 

In the nineteenth century, Îumayd b. MuÌammad b. Ruzayq 
(d. 1291/1873) wrote a biography of Sultan Sa¨id b. Sul†an (1804–
56), entitled al-Badr al-tamam fi sirat al-Sayyid al-Humam Sa¨id 
b. Sul†an. He included it in his book al-FatÌ al-mubin fi sirat al-Sadat 
al-Bu Sa¨idiyin,27 which is divided into three sections. The first sec-
tion deals with the tribe of al-Azd28 and their genealogy until the Bu 
Sa¨idiyin. In the second section, he gives some biographical details 
about the imams of Oman, and in the third, a narrative of the Bu 
Sa¨idiyin from 1741 until 1856. Furthermore, Abu MuÌammad ¨Abd 
Allah b. Îumayd al-Salimi (1866–1913) wrote the biography of his 
teacher ∑aliÌ b. ¨Ali al-Îarithi in his al-Îaqq al-jali fi sirat al-Shaykh 
∑aliÌ b. ¨Ali.29 Like Ibn Ruzayq, he used the sira as a historical prin-
ciple in his book TuÌfat al-a¨yan bi-sirat ahl ¨Uman, in which he says: 
‘The influence of the Prophet and his Companions in Oman can be 
seen more than in any other country. My soul longed to write that 
which could tell the history of prominent leaders so that their history 
is known to the ignorant and that young scholars may see these as 
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 30 ¨Abd Allah al-Salimi, TuÌfat al-a¨yan bi-sirat ahl ¨Uman, ed. A. IsÌaq A†fayyish 
(Cairo 1380/1961). 
 31 Ibid., 1:4.
 32 Al-¨Awtabi, Ansab. 
 33 SirÌan, ‘Annals of Oman’, trans. E.C. Ross, The Journal of the Asiatic Society 
of Bengal 1, no. 2 (1874). 
 34 Îumayd b. MuÌammad b. Ruzayq, al-Shu¨a¨ al-sha}i¨ bi-al-lum¨an fi dhikr 
a}immat ¨Uman (Muscat 1978). Based on a manuscript in the Cambridge University 
Library, which consists of 184 lines of poetry on the imams preceding the Bu Sa¨ids.

leaders, despite the lack of material [about them] in this area’.30 
Because of the diversity in Iba∂i thought in Oman, he adds: ‘As a 
result you do not normally find an integrated biography or compre-
hensive history about them [i.e. prominent leaders]’. He says that he 
searched as much as he could in the books of history and wrote what 
he could about the history of Oman.31

From this we can conclude that, although the earliest biography 
written in Oman was thought to have been written in the eleventh/
seventeenth century, the first sira, which recorded the history and 
death of the imams and ‘ulama’ of Oman, was in fact written in the 
early ninth/fifteenth century by MuÌammad b. ¨Abd Allah b. Maddad. 
This sira is considered a milestone in the development of the sira 
in Oman and is a remarkable biography. Nevertheless, the siyar had 
been pronounced as primary sources in the classic writings of Omani 
historians, such as al-Ansab (fifth/eleventh century) by A. al-Mundhir 
al-¨Awtabi,32 Kashf al-ghumma: al-Jami¨ li akhbar al-umma (eleventh/
seventeenth) attributed to SirÌan b. Sa¨id al-Izkawi,33 al-shu¨a ̈ al-Sha}i¨ 
bi }l-lum¨an fi dhikr a}immat ¨Uman34 by Îumayd b. MuÌammad b. 
Ruzayq (d. 1875) and TuÌfat al-a¨yan bi sirat ahl ¨Uman by Nur al-
Din ¨Abdullah al-Salimi (1866–1914). 

II Introductory Remarks about the Context of the Omani Siyar

Before identifying the siyar that have survived, we must take into 
account several factors: 

1. The Omani siyar were issued as individual manuscripts in Oman; 
there was no collection or collation of them until the eleventh/
seventeenth century. This is the period which witnessed the first 
of the Omani siyar collections in a book entitled K. al-Siyar 
al-¨umaniya or al-Siyar al-iba∂iya. Some of these siyar are still in 
manuscript form, and were written in different times and places. 

2. Collections of Omani siyar were made at different times. 
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 35 Wilkinson suggests that the problems of identifying the Omani primary 
sources are: 

First, the conventions followed by the ‘ulama’ when citing their sources. The 
following basic rules seem to apply:
(a) they usually quote sources when opinions or attitudes are involved;
(b) they frequently quote a source when it contributes something of special impor-

tance;
(c) they quote when their source is not generally known by scholars or it is ques-

tionable;
(d) conversely, when the material seems to be generally accepted, the sources are 

not normally given. This, therefore, leaves a major area of unsupported state-
ments, which probably can never be identified.

Second, there is a problem of identifying the shorthand of the quoted source, 
e.g. ‘Abu Sa¨  id says…’ or ‘in the MuÒannaf I have found….’ This is relatively easy 
to overcome if the student is prepared to immerse himself in the scholarly tradition 
of the Iba∂i ‘ulama’. Thus, one soon learns that Abu Sa¨id is MuÌammad b. Sa¨  id 
al-Kudami, and one will not confuse him with MuÌammad b. Sa¨id al-Qalhati.

Third, there is the bibliographical problem of establishing the work that an 
author wrote, what has survived, and whether a direct quotation is in fact from the 
original source or from a version preserved in some other work.

See: John Wilkinson, “Bio-bibliographical Background to the Crisis Period in 
the Iba∂i Imamate of Oman,” Arabian Studies 3 (1976): 139. 

3. Some of the siyar which have been included in these differently 
dated collections are not Omani or Iba∂i but general Islamic litera-
ture, like the Sirat al-nabi ila al-¨Ala} b. al-Îa∂rami or Risalat Abi 
Bakr ila ¨Umar b. al-Kha††ab. They have been included in these 
collections because they give indirect support to the Iba∂i sect. 

4. Most of the siyar have clear aims, and are similar to what we might 
now refer to as monographs. These siyar fall generally into four main 
categories in terms of the manner by which they are identified: first, 
by name of the author, as in the Sira of Salim b. Dhakwan (second/
eighth century), and the Sira of Khalaf b. Ziyad al-BaÌrani (second/
eighth century); second by name of writer and the people to whom 
the letter is addressed, as in the Sira of Imam Muhanna b. Jayfar 
(226–37/841–51) to Mu¨adh b. Îarb, and the Sira of MuÌammad 
b. MaÌbub to Abu Ziyad Khalaf b. ¨Udhra.; third by the subject 
with which they are concerned, as in the Sira of Abu al-Mundhir 
Bashir b. MuÌammad b. MaÌbub (third/ninth century) Fi al-Ìadath 
al-waqi¨ bi-¨Uman, about the events that took place in Oman, and 
Sirat al-su}al by Abu al-Îasan ¨Ali b. MuÌammad al-Bisyawi (late 
fourth/tenth–early fifth/eleventh century); fourth is by topical title, 
as in K. al-AÌdath wa-al-Òifat and K. al-Muwazana.

5. Some siyar deal with more than one topic and, when this is so, 
additions are made to the second topic by copyists.35 In other 

92897_JOSS10-2_06_Salimi.indd   12292897_JOSS10-2_06_Salimi.indd   122 8/03/10   10:398/03/10   10:39

 at N
ew

 Y
ork U

niversity on June 4, 2015
http://jss.oxfordjournals.org/

D
ow

nloaded from
 

http://jss.oxfordjournals.org/


IDENTIFYING THE (IBAΔI/OMANI) SIYAR

123

 36 This microfilm was used by Michael Cook in Early Muslim Dogma and Crone 
and Zimmermann in The Epistle of Salim ibn Dhakwan. 
 37 EI 2, s.v. “Iba∂iyya.” 
 38 Al-Siyar wa-al-jawabat, 1:17. 

words, the copyists thought it useful to add their own comments 
about some subject that is dealt with in the sira. An example can 
be found in the Sira of Abu al-Mu}thir al-∑alt b. Khamis. 

In investigating the Omani siyar, it was found that a number 
of manuscripts had been grouped in collections:

1. The copy from the Ministry of National Heritage and Culture 
(MNHC) in Muscat. Kitab al-Siyar was written in 1299/1881 
and collected in three volumes. (MS 1).

2. The copy from the al-Salimi library in Biddiya. It was written in 
1120/1708 and collected in one volume entitled Kitab al-Siyar. 
(MS 2).

3. The copy from the collected manuscripts of AÌmad b. NaÒir al-
Sayfi in Nizwa. It was written in 1141/1728 and collected in 
three volumes entitled al-Siyar al-iba∂iya. (MS 3).

4. Kitab Taqyid by Abu MuÌammad ¨Abd Allah b. Baraka (fourth/
tenth century). It is kept in the al-Salimi library in Biddiya, and 
was written in 972/1564. (MS 4).

5. Al-Sira al-kalawiya. There are two manuscript copies belonging 
to MNHC. The acquisition numbers of these two manuscripts 
are 138 and 1409. (MS 5). 

6. The microfilm manuscript of al-Siyar in the Cambridge Univer-
sity Library, Or.1402. The date of this manuscript is unknown.36 
(Mc. 1). 

7. The microfilm manuscript of al-Siyar in the Wilkinson Archive 
at Exeter University Library. This came from the University of 
Lwow, and was used by Lewicki in the Encyclopaedia of Islam.37 
(Mc. 2)

Published Works Consulted:

1. K. al-Siyar wa-al-jawabat, edited by Sayyida Kashif Isma¨  il in 
1984. This manuscript is in the library of MNHC, and the orig-
inal manuscript is said by the editor to be dated 7 Jumada I 1009 
(13 November 1600). (Pub. 1).38

2. TuÌfat al-a¨yan bi-sirat ahl ¨Uman, by ¨Abd Allah b. Îumayd al-
Salimi (1284–1332/1875–1913). (Pub. 2).
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 39 Sayf al-Ba††ashi, ItÌaf al-a¨yan fi tarikh ba¨∂ ‘ulama’ ¨Uman (Muscat, 1st ed. 
1992, 2nd ed. 1998).
 40 Sa¨id al-Kharasini, Fawakih al-¨ulum fi †a¨at al-Îayy al-Qayyum (Muscat 1996).
 41 MS 1; MS 2; MS 3; Mc. 1; Mc. 2. In fact, there are some who doubt the 
authenticity of this sira, because the Prophet began to send his missionaries in the 
year 8/629; the end of the sira says ‘stamped by the ring of the Prophet’, whereas 
the Prophet used the ring only after the year 6/627. Moreover, the sira mentions 
Mu¨awiyah b. Abi Sufyan among the witnesses, although he only embraced Islam 
in 8/629. We can also find this sira in the Iba∂i tradition of North Africa by al-Ji†ali 
(sixth/twelfth century), Qana†ir al-khayrat (Muscat, 1989), 3:296. Wilkinson adds 
that, according to the text, this sira could have been quoted by Abu IsÌaq al-Îa∂rami 

3. ItÌaf al-a¨yan fi tarikh ba¨∂ ‘ulama’ ¨Uman, by Sayf b. Îammud 
b. Îamid al-Ba††ashi. (Pub. 3).39

4. K. Fawakih al-¨ulum fi †a¨at al-Îayy al-Qayyum, by Sa¨id b. AÌmad 
al-Kharassini (late eleventh/seventeenth–early twelfth/eighteenth 
century). (Pub. 4).40

For convenience, the Omani siyar will be studied according to three 
criteria:

I- Chronology 
II- Subject 
III- Form

Background debates concerning the authenticity of the siyar through a 
detailed examination of their contents will be explored and developed.

III Chronology and Subject of the Siyar

The First Period

This period extends from the beginning of Islam until the first Ima-
mate in Oman (131/748). It is divided into six stages:

1A. The first stage covers siyar that were written by neither Iba∂i nor 
Omani writers, consisting in fact of letters from the Prophet or his 
Companions. Only the Omani writers have collated these letters as 
siyar, possibly because there are parallels and similarities between 
them and the siyar penned by Omani writers. They appear under the 
rubric siyar only in the collection of al-Sayfi in the city of Nizwa 
(MS 3), and are arranged under the following topics:

I A sira from the Prophet MuÌammad to al-{Ala} b. al-Îarith; the 
Prophet had appointed the latter governor of Bahrain. Sources reckon 
that this sira was written in the year 4 /625.41 
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in The Imamate Tradition of Oman (Cambridge 1987), 167, 342; Abu Bakr al-
Kindi, al-Ihtida}, ed. Sayyida Kashif Isma¨il (Muscat 1986), 240–9. 
 42 MS 3.
 43 MS 3.
 44 MS 3.
 45 MS 3.
 46 MS 3. Ibn al-Athir, al-Kamil, edited by ¨Abd al-Wahhab al-Najar. (Cairo, 
1348/1930–1349/1931), 1:8.
 47 MS 3; Mc. 1. Al-Barradi mentions this sira; Risala fi taqyid kutub aÒÌabina, 53. 
This sira raises questions about its authenticity. Crone and Zimmermann comment: 
‘It cites information from the Kufan Shi¨ite al-A¨mash (d. 148/765) and gives verba-
tim extracts from Ibn IsÌaq (d. about 150/767), mostly without acknowledgement, 
though it does name him on one occasion. The work is unlikely to have been written 
much before the 150s/770s’. The Epistle of Salim ibn Dhakwan, 190. 
 48 MS 3. See also Ibn al-Athir, al-Kamil, 3:171.
 49 MS 3; Mc. 2.
 50 MS 2; MS 3; Mc. 1. Cf. M. Kafafi, ‘The Rise of Kharijism according to 
Abu Sa¨  id MuÌammad b. Sa¨id al-Azdi al-Qalhati’, Bulletin of the Faculty of Arts 
(Cairo) 14 (1952), 29–48. 

II A sira in the form of a letter from the caliph Abu Bakr to ¨Ali 
b. Abi ™alib.42

III A sira in the form of a letter from ¨Umar b. al-Kha††ab to ¨Ali 
b. Abi ™alib.43 

IV A sira in the form of a letter from ¨Ali b. Abi ™alib to Abu 
¨Ubayda ¨Amir b. al-JarraÌ.44

V A sira in the form of a sermon given by ¨Ali b. Abi ™alib on the 
day Abu Bakr died.45

VI A sira in the form of a statement by Abu Bakr addressed to 
¨Umar b. al-Kha††ab.46

1B. The second stage covers siyar that reflect important events 
occurring after the crisis resulting from the assassination of the caliph 
¨Uthman b. ¨Affan. The following siyar deal with the events of the 
period 35–45/656–65:

VII An anonymous summary of the accomplishments of ¨Uthman 
b. ¨Affan during his caliphate, known as MukhtaÒar min kitab Òifat 
aÌdath ¨Uthman b. ¨Affan. Al-Barradi includes it among the first of 
the Eastern Iba∂i compilations that were written in the second/eighth 
century.47

VIII A letter from ¨Ali b. Abi ™alib to the people of Nahrawan.48

IX A letter from the Muslims of Nahrawan to ¨Ali b. Abi ™alib.49

X A sira in the form of a debate between the Muslims of Nah-
rawan and ¨Abd Allah b. al-¨Abbas.50 
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 51 MS 3; Mc. 1. See Ibn Khaldun, Tarikh, 2:1131.
 52 MS 3; Mc. 1.
 53 MS 3; Mc. 1.
 54 MS 1; MS 2; MS 3; Mc. 1; Mc. 2; Pub. 1, 2:325.
 55 Michael Cook devotes a chapter to discussing the authenticity of the letters 
of ¨Abd Allah b. Iba∂ to ¨Abd al-Malik b. Marwan. Ibn Iba∂’s first letter is about 
¨Uthman and Mu¨awiya, and his second one concerns ¨Ali and his son al-Îasan. 
Cook believes that one cannot accept the first letter as a genuine composition of 
Ibn Iba∂. It is probably a copy of a letter from Jabir b. Zayd to some of his students 
at the end of the second/eighth century. Cook adds that if we accept the authentic-
ity of the letter, we would consider that the letter is actually from Jabir b. Zayd 
to ¨Abd al-Malik b. al-Muhallab b. Abi ∑ufra. He states that the form of the first 
letter is characteristic of letters dating to the end of the Umayyad period. Cook 
tries in his arguments to cast some doubts on the existence of Ibn Iba∂. Cook, 
Early Muslim Dogma, 51–67. See also Carl Brockelmann, Geschichte der arabischen 
Literatur Supplementband (Leiden 1936–42), 1:104; L. Sachau, ‘Über die religiösen 
Anschauungen der Ibaditischen Muhammedaner in Oman und Ostafrika’, Mitt-
heilungen des Seminars für Orientalische Sprachen 4 (1898), 61–82; Josef van Ess, 
Anfänge muslimischer Theologie (Beirut 1977), 7, 12, 151; R. Rubinacci, ‘Il califfo 
¨Abd al-Malik b. Marwan egli Ibadite’, Annali dell’ Istituto Universitario Orientale 
di Napoli 5 (1953), 106–21; van Ess, Theologie und Gesellschaft, (Berlin and New 
York 1992–7), 2:187–90. 

XI A letter from ¨Ali b. Abi ™alib to ¨Abd Allah b. ¨Abbas, when 
the latter was accused of embezzeling money from Basra when he left 
from the Hijaz.51

XII A sira that includes letters written by ¨Ali b. Abi ™alib to ¨Abd 
Allah b. ¨Abbas.52

XIII An anonymous sira known as Sira fi al-radd ¨ala ahl al-shakk. 
This sira was composed in response to those who harboured doubts 
about the people of Nahrawan, and attempts to explain why the 
latter had rejected the arbitration between ¨Ali and Mu¨awiya.53 

1C. The third stage is a collection of siyar which reflect the organi-
zation of the Iba∂i movement and the communications between its 
centre in Basra and several other groups of Iba∂is. It also presents 
political, theological and legal issues among Islamic sects. The third 
stage includes the following siyar:

XIV A sira from ¨Abd Allah b. Iba∂ (the eponym of the Iba∂iya) 
to ¨Abd al-Malik b. Marwan.54 The first of two, it is specifically about 
¨Uthman and Mu¨awiya. As such, it is a well-known correspondence 
and is considered to be one of the first Iba∂i works that clarifies Iba∂i 
thought as it stood in the first/seventh century.55
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 56 EI 2, s.v. ‘Djabir b. Zayd’; van Ess, TG, 2:190. 
 57 Ibn Ja¨far, Jami¨, MNHC, (Muscat 1981), 1:158. 
 58 Ibid., 1:93. 
 59 EI 2, s.v. ‘Iba∂iyya’; van Ess, TG, 2:193. Abu ¨Ubayda seems to have died 
after 150/760, because Abu ¨Ubayda ordered the killing of Ma¨n b. Za}idah al-
Shaybani after Ma¨n killed Zajir al-Îa∂rami. Ma¨n was killed in Sistan in 150/760. 
Al-Shammakhi, al-Siyar, 1:107.
 60 Al-Darjini, ™abaqat al-mashayikh, 2:278.
 61 MS 3; Mc. 1.
 62 Van Ess, TG, 2:196. 
 63 MS 3.
 64 MS 3; Mc. 1.

XV A sira by Jabir b. Zayd (d. c. 93/711).56 Jabir is considered to 
be the first Iba∂i leader in Basra. This sira is mentioned only by the 
author of Jami¨ Ibn Ja¨far and has not yet been found.57 

XVI A sira which records the sayings of Jabir b. Zayd. This sira is 
known only from a quotation in the aforementioned Jami¨ Ibn 
Ja¨far.58 

XVII A sira by Abu ¨Ubayda Muslim b. Abi Karima (d. c. 158/
775)59 and Abu Ayyub Wa}il b. Ayyub al-Îa∂rami.60 Abu ¨Ubayda 
was the second Iba∂i imam who organized the Iba∂i movement in 
Basra after Jabir b. Zayd. Abu ¨Ubayda and Abu Ayyub, who were 
originally from the Îa∂ramawt, were regarded as third- and fourth-
generation Iba∂is respectively. This sira talks about the nature of those 
human beings who insist on committing sins; as such it is considered 
to be the first Iba∂i theological tract. The sira explains the concept of 
reward and punishment earned by human actions, pointing out that, 
while the performance of good deeds leads to paradise, people who 
insist on committing sins will reside permanently in hellfire.61

XVIII A sira by Abu ¨Ubayda Muslim b. Abi Karima and Abu 
Mawdud Îajib b. Mawdud al-™a}i to al-Fa∂l b. Kathir. Abu Mawdud 
died in Basra between 136/753 and 148/764, and certainly before 
Abu ¨Ubayda.62 He was also considered as a second-generation Iba∂i 
and one of the political organizers of the movement in Basra. This 
sira discusses Iba∂i opinions on the theological issue of free will and 
predestination.63

XIX A sira by Abu ¨Ubayda Muslim b. Abi Karima. This sira 
consists of advice given to the followers of the Iba∂i sect, encouraging 
them to continue their work and activities in a more discrete way.64 

XX A sira in the form of a letter from Abu Mawdud to Abu 
al-Îurr b. al-Îusayn. Abu al-Îurr, regarded as second-generation, 
was a member of the Iba∂i delegation that went to the Caliph ¨Umar 
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 65 MS 3.
 66 Al-Barradi, Risala fi taqyid kutub aÒÌabina, 61.
 67 IÒfahani, al-Aghani, 23:236. 
 68 EI2, s.v. ‘MaÌbub b. al-RaÌil’; van Ess, TG, 2:201.
 69 Al-Darjini, ™abaqat al-mashayikh, 2:279; al-Barradi, Risala fi taqyid kutub 
aÒÌabina, 56.
 70 MS 2; MS 3; Mc. 1.
 71 MS 1; MS 2; MS 3; Mc. 2; Pub, 2:46. 
 72 Cook, Early Muslim Dogma, 20, 89, 103. 
 73 Crone and Zimmermann, The Epistle of Salim ibn Dhakwan, 299.

b. ¨Abd al-¨Aziz (99–101/717–720). This sira sheds light on the 
events which caused its author to leave Basra, and records the prob-
lems that he encountered, such as fear and expulsion.65

XXI A sira by Imam ¨Abd Allah b. YaÌya ™alib al-Îaqq (d. 131/
748). ™alib al-Îaqq was the Iba∂i leader of Yemen and Îa∂ramawt 
who revolted against the Umayyads in 129/746. This sira has been 
mentioned by al-Barradi, but has not yet come to light.66 It is, per-
haps, the sermon given by ™alib al-Îaqq when he occupied Yemen.67 

XXII A sira from MaÌbub b. al-RaÌil68 to Imam ¨Abd Allah 
b. YaÌya ™alib al-Îaqq. This sira was written when ™alib al-Îaqq 
rebelled in Yemen. It is recorded by al-Darjini.69 

XXIII A sira by Abu Mawdud Îajib b. Abi Mawdud al-™a}i. This 
sira is in the form of an invitation to the Iba∂i people to organize 
themselves for jihad and revolution in order to establish the Imamate. 
As such, it illustrates the fundamental principles of Iba∂i political 
thought: equality among the people and the principle of consultation 
(shura ).70

XXIV A sira by Abu Ayyub Wa}il b. Ayyub al-Îa∂rami. This sira, 
for which the author has chosen the title Nasab al-islam (The Gene-
alogy of Islam), is a summary of the main Islamic teachings. It also 
illustrates the Iba∂i position on the doctrine of divine unity (tawÌid ), 
refuting both anthropomorphism and the notion of the vision of God 
on the Day of Resurrection. The sira supports the idea that Islam 
consists of both faith and deeds.71

XXV A sira by Salim b. Dhakwan al-Hilali. Ibn Dhakwan was 
a member of the Iba∂i delegation which went to the Caliph ¨Umar 
b. ¨Abd al-¨Aziz (reg. 99–101/717–20). This sira is considered to be 
the most important Iba∂i document of the first half of the second/
eighth century. Cook argues that it could be dated between 72/680 and 
73/681,72 while Crone and Zimmermann suggest a date in the range 
of 133–77/750–93.73 This sira discusses several ways in which Iba∂i 
beliefs might be maintained. Additionally, it clarifies the differences 
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 74 MS 2; MS 3; Mc. 1. This sira is translated and studied by Crone and Zim-
mermann in The Epistle of Salim ibn Dhakwan. It is also studied by Cook in Early 
Muslim Dogma. Also see ¨A. K. Ennami, ‘Studies in Iba∂ism’ (Ph.D. diss., Univ. of 
Cambridge, 1971); van Ess, TG, 1:174; 2:661. 
 75 The year 132/748 witnessed the murder of al-Îarith b. Talid al-Îa∂rami and 
¨Abd al-Jabbar b. Qays al-Murradi. The people found the corpses of ¨Abd al-Jabbar 
and al-Îarith, each with the other’s sword in his body. Some blamed their deaths 
on ¨Abd al-RaÌman b. Îabib, who was the Abbasid governor (wali) of North Africa, 
claiming that he murdered them because he was afraid of the gradual extension 
of Iba∂i influence into North Africa. The murders were not connected with 
the attempt to establish the first Iba∂i Imamate in North Africa (140–4/758–62) 
by Abu al-Kha††ab ¨Abd al-A¨la b. al-SamÌ al-Ma¨afiri. Cf. MuÌammad Khalifat, 
Nash}a† al-Ìaraka al-iba∂iya (Amman 1978), 139–42; Werner Schwartz, Die 
Anfänge der Ibadin in Nordafrika (Wiesbaden 1983), 129–36; Ulrich Rebstock, Die 
Ibaditen im Magrib (2/8-4/10) (Berlin 1983), 53. 
 76 MS 3.
 77 MS 3.

in theological opinion between the Iba∂is and other Islamic sects, 
specifically the Murji}a. The sira rejects all Khariji opinions of the 
Azariqa, the Najdiya and the ∑ufriya, and their followers ¨A†iya 
b. ¨Amir, Abu Dawud and Abu Fudayk. It also expresses opinions 
on the issue of predestination, divine decree, and free will.74 

XXVI A sira from Abu ¨Ubayda and Abu Mawdud Îajib to the 
people of the Maghrib (North Africa). This is in the form of a letter 
to the Iba∂i people of Tripoli (Libya), advising them to remain united 
and to eschew division and sectarianism.75 A secondary aim of this 
sira was to interpret three fundamental principles of Islamic dogma 
(uÒul al-din) held by the Iba∂is, namely association (walaya), disso-
ciation (bara}a), and suspended judgment (wuquf    ). The authors 
advise the Iba∂is to adopt the principle of wuquf with regard to the 
murder of ¨Uthman.76 

XXVII A sira in the form of a letter from Abu ¨Ubayda Muslim 
b. Abi Karima and Abu Mawdud Îajib al-™a}i to the people of 
Oman. The date is unknown. This sira was written and sent in order 
to quell the sedition in Oman caused by Qutaybah b. Dirham and 
Sadus b. Yusuf, who were responsible for buying a free man from 
Thabit b. Juhri and enslaving him. This led the Iba∂i {ulama’ to 
proclaim dissociation (bara}a) from what they had done. This crisis 
demonstrated a lack of control in the internal affairs of Oman on 
the part of the authorities, and also led to confusion among scholars 
and some tribes at that time. Internal evidence in the sira points to 
its having been penned after the imamate of al-Julanda b. Mas¨ud 
in 134/750.77 
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 78 Wilkinson, ‘The Fiqh and other Early Manuscripts in the Muscat Collection’, 
Arabian Studies 4 (1978), 191–207. However, al-Baruni claims that this sira was 
a letter from Abu ¨Ubayda Muslim to Imam ¨Abd al-Wahhab. See Sulayman 
al-Baruni, al-Azhar al-riya∂iya (Cairo 1324/1905), 2:611. On the other hand, ¨Ali 
Dabbuz argues that this sira could be attributed to Abu ¨Ubayda ¨Abd al-Îamid 
al-Jinawani, who was a scholar from Jabal Naffusa at the end of the second/eighth 
century. ¨Ali Dabbuz, Tarikh al-maghrib al-kabir (Cairo 1963), 3:181. On al-Jinawani, 
see EI 2, s.v. ‘Djanawani’; al-Darjini, ™abaqat al-mashayikh, 2:291.
 79 MS 1; Mc. 2; Pub. 1, 2:320.
 80 Pub. 1, 1:300; Pub. 4, 3:241.
 81 MS 2; MS 3; Mc. 1.
 82 Pub. 1, 2:313. 

XXVIII A sira from Abu ¨Ubayda al-Maghribi to Imam ¨Abd al-
Wahhab b. ¨Abd al-RaÌman, the second Rustamid Imam of Tahart 
(168–208/784–823), whose accession to power sparked the Nukkar 
schism. This letter, which concerns the imam’s election, should be 
treated cautiously: if genuine, it provides a new terminus a quo for 
Abu ¨Ubayda’s death.78 At the end of the document there are several 
passages on Quranic exegesis. In fact, as it is well known that Abu 
¨Ubayda’s death was in the 150s/770s, there are doubts concerning 
the sira’s authenticity. In this regard, compare this work with the sira 
from al-Rabi¨ b. Îabib to the people of the Maghrib (XXXIII).79

XXIX A sira by Hilal b. ¨A†iya al-Khurasani (d. 134/751). Hilal was 
a judge in the service of Imam al-Julanda b. Mas¨ud (132–4/749–51), 
hailing originally from Khurasan. This sira has yet to be found.80 

XXX A sira by Khalaf b. Ziyad al-BaÌrani (second/eighth century). 
Khalaf was among the companions of Imam al-Julanda b. Mas¨ud. 
He was originally from Bahrain before going to Oman and joining 
al-Shurat, meaning the people who follow the idea of ‘selling’ oneself 
in God’s cause. He later became one of the leaders of al-Shurat. 
His sira outlines the underlying structure of al-Shurat and illustrates 
Iba∂i political and theological thought as it stood in the first half of 
the second/eighth century. The particular issue discussed in this sira 
is the unity of words and deeds. It also includes a response to the 
Khawarij, whom the author considers dissenters on account of the 
fact that they arrogated to themselves the authority to kill and take 
the property of any Muslim who disagreed with their ideas.81 

XXXI A sira by Shabib b. ¨A†iyah al-Khurasani. Shabib was one 
of the army commanders of Imam al-Julanda b. Mas¨ud during the 
latter’s fight against the Abbasids in 134/752. He was among the 
migrants from Khurasan, although Ibn Baraka identifies him as an 
Omani.82 He later lived in Oman, where he was known as a market 
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 83 MS 1; MS 2; MS 3; Mc. 1; Mc. 2; Pub. 1, 2:346. See also the comments on 
this sira by Cook, Early Muslim Dogma, 57, 179. 
 84 Al-Salimi, TuÌfat al-a¨yan, 1:111. 
 85 MS 3; Mc. 1. Al-Barradi mentions it as among the early Eastern Iba∂i com-
positions. See Risala fi taqyid kutub aÒÌabina, 54.
 86 Cook suggests that Rabi¨ died after 200 AH. Early Muslim Dogma, 56, 179. 
 87 MS 1.
 88 Van Ess, TG, 2:198.

inspector (muÌtasib), and he collected taxes. He continued this work 
after the death of al-Julanda up until shortly before the establishment 
of the imamate of MuÌammad b. ¨Abd Allah b. Abi ¨Affan (177–
9/793–5). Shabib wrote this sira after the death of Imam al-Julanda. 
We could consider this sira to stem from the period 140–65/756–81. 
The sira talks about a very important issue, namely that faith includes 
a combination of both words and deeds. The writer also calls for 
jihad in order to affect a revolution designed to re-establish the prin-
ciples of early Islam, namely justice, equality, and shura.83

XXXII A sira by Shabib b. ¨A†iya to ¨Abd al-Salam, a replication 
of al-Shakkak min al-murji}a (those who had doubted the righteous-
ness of the people of Nahrawan). This sira was probably written in 
the 160s/780s, because Shabib died before the establishment of Imam 
MuÌammad b. ¨Abd Allah b. Abi ¨Affan in 177/793.84 The sira shows 
the different theological positions taken in debates at that time among 
the various Islamic sects. This sira is a response to the Murji}i stance 
on the definition of faith as a combination of words and deeds. It also 
includes a reply to al-Shakkak, which claimed that ¨Uthman, ¨Ali 
b. Abi ™alib, and Mu¨awiya had made mistakes.85

XXXIII A sira from al-Rabi¨ b. Îabib (75–175/694–792)86 to the 
people of the Maghrib. This sira takes the form of a letter from Imam 
al-Rabi¨ to the Iba∂is of Tahart, in southern Algeria, after they fell 
into disagreement and schism over Imam ¨Abd al-Wahhab b. ¨Abd 
al-RaÌman b. Rustam (171–208/788–824), the second Rustamid 
imam. Al-Rabi ̈ had supported the imamate of ¨Abd al-Wahhab; how-
ever, a conflict arose at that time among the Iba∂is, spearheaded by 
Yazid b. Fandin and his followers, who were known as al-Nukkar 
(the deniers) as a result of their rejection of Imam ¨Abd al-Wahhab.87 
Van Ess, however, does not accept that al-Rabi¨ had a role in this 
schism.88

XXXIV A sira by Musa b. Abi Jabir (d. 181/797). He was one of 
four people who were Ìamalat al-¨ilm (missionaries) from Basra to 
Oman. He was also one of the most influential people in the imamate 
of MuÌammad b. ¨Abd Allah b. Abi ¨Affan al-YaÌmadi (177–9/793–5) 
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 89 MS 3; Mc. 1.
 90 MS 3; Mc. 1. 
 91 Al-Ba††ashi gives an account of his genealogy as Munir b. al-Nayyir b. ¨Abd 
al-Malik b. Wassar b. Wahab b. ¨Ubayd b. ∑alt b. YaÌya b. Îa∂rami b. Riyam 
al-Riyami; Pub. 3, 1:171. However, there is a debate about the date of his death 
and about whether they were one or two persons, because he has been mentioned 
twice. First, he is mentioned among the Ìamalat al-¨ilm from Basra to Oman. See 
Al-Salimi, al-Lum¨a al-mur∂iya min ashi¨¨at al-iba∂iya (Muscat 1983), 12. Second, 
he is mentioned as having been killed in 280/893 at Dama. See Al-Salimi, TuÌfat 
al-a¨yan, 1:260. Thus his existence is unclear. Cf. Crone and Zimmermann, The 
Epistle of Salim ibn Dhakwan, 341. It can be deduced that there is only one figure 
named Munir b. al-Nayyir (d.c. 220s) and this deduction emerges for two reasons: 
1. Munir is not mentioned in Omani Iba∂i tradtion since 220s, 2. he was not among 
the scholars who elected the Imamate in Oman since the Imam ¨Abd al-Malik b. 
Îumayd. See further ¨Abd al-Rahman al-Salimi, Ishkalat tawthiq al-shakhsiyat 
al-¨Umaniya al-mubakira: Munir b. al-Nayyir al-namudhaja, Nizwa magazine, 
Muscat, v44. 

in Oman. Musa was mufti of Oman after Imam al-Julanda b. Mas¨ud 
until Imam Ghassan b. ¨Abd Allah al-FajÌi (192–207/808–23). This 
sira is a political statement explaining the reasons behind the removal 
of Imam MuÌammad b. ¨Abd Allah b. Abi ¨Affan from the Imamate. 
One of these reasons was his severity in running the country’s affairs.89

1D. The fourth stage covers the siyar that were written during 
the imamates of Ghassan b. ¨Abd Allah al-FajÌi (192–207/808–23) 
and ¨Abd al-Malik b. Îumayd (208–26/823–41). The Imamate in 
Oman during their time was stronger because the Omanis succeeded 
in restoring it. 

XXXV The sira of Abu Mawdud Îabib b. ÎafÒ al-Hilali. He is 
believed to have been an Iba∂i scholar operating in Oman in the 
second/eighth century. This sira is in the form of a letter of advice to 
Imam Ghassan b. ¨Abd Allah al-FajÌi upon the latter’s accession to 
the Imamate. The author recommends that the imam strengthen 
the Imamate in Oman by promoting justice and equality among the 
people.90

XXXVI A sira from Munir b. al-Nayyir al-Riyami al-Ja¨lani 91 to 
Imam Ghassan b. ¨Abd Allah. Munir was one of the aforementioned 
quartet of missionaries (Ìamalat al-¨ilm) sent from Basra to Oman 
to help in the establishment of the Imamate in Oman after Imam 
al-Julanda was overthrown. This sira, like the preceding one, lauds 
the righteousness of the previous imams and the Iba∂i {ulama’. The 
author informs Imam Ghassan about a band of pirates who were 
attacking ships in the Gulf and the Indian Ocean. The pirates’ latest 
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atrocity was the slaughter of more than fifty people in the region 
between Basra and western Oman. No one had been able to capture 
them. Consequently, the Imam built the first fleet in Oman to 
destroy them. This mission was completed successfully during the 
imamate of ¨Abd al-Malik b. Îumayd (208–26/823–41). This in 
turn led to the expansion of the Imamate outside the Indian Ocean 
and helped to spread Iba∂i thought in Asia and East Africa. As such, 
this is an extremely significant event in the history of Oman, signal-
ling the achievement of independence for Oman from the Abbasid 
caliphate.92

XXXVII A sira from Hashim b. Ghaylan al-Sijani to Imam ¨Abd 
al-Malik b. Îumayd (208–26/823–41). Hashim was a powerful mem-
ber of the {ulama’ during the imamate of ¨Abd al-Malik. In this sira, 
he answers some questions posed by the imam about the battle of 
∑iffin, ¨Ali, Mu¨awiya, and the people of Nahrawan.93

XXXVIII A sira from Hashim b. Ghaylan al-Sijani to Imam ¨Abd 
al-Malik b. Îumayd. This sira concerns the Qadariya and the Murji}a, 
whose missionaries had established footholds in the cities of Sohar 
and Tuwam.94 At this time, theological debates between the various 
Islamic sects was on the rise. Oman had become a main centre for 
the influx of new theological ideas, since it was in close contact with 
the Abbasid capital of Baghdad. Iba∂i thought comes into greater 
focus after the establishment of the Imamate in Oman and its inde-
pendence from the Abbasid caliphate.95

XXXIX A sira addressed to Imam ¨Abd al-Malik b. Îumayd from 
Hashim b. Ghaylan, MuÌammad b. Musa, al-Azhar b. ¨Ali, al-¨Abbas 
b. al-Azhar, Musa b. MuÌammad, Musa b. ¨Ali, MuÌammad b. ¨Ali, 
and Sa¨id b. Ja¨far. All of these third/ninth century scholars hailed 
from Izki.96 This sira is in the form of a letter of advice to the imam 
concerning some of the people around him.97

XL A sira addressed to Imam ¨Abd al-Malik b. Îumayd from 
Musa b. ¨Ali and Hashim b. Ghaylan and the people of Izki. This sira 

 92 MS 1; MS 2; MS 3; Mc. 1; Pub. 1, 1:229.
 93 MS 2; MS 3; Mc. 1; Pub, 1:36.
 94 Shams al-Din al-Muqaddasi, AÌsan al-taqasim fi ma¨rifat al-aqalim, ed. M.J. de 
Goeje (Leiden 1906), 93. Tuwam is present-day Buraymi. 
 95 MS 1; MS 2; MS 3.
 96 Local tradition has it that Izki (in pre-Islamic times, Jurnan, from the name 
of the idol worshipped there) is the oldest settlement in Oman, pre-dating Nizwa 
by fifty years. See J. Wilkinson, ‘The Origins of the Aflaj of Oman’, Journal of 
Oman Studies 6 (1978), 177–94. 
 97 MS 3; Mc. 1.
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is very similar to the preceding one, consisting of advice to the imam 
on the necessity of adherence to Islamic jurisprudence.98

XLI A sira from Musa b. ¨Ali b. ¨Uzra (177–230/784–845) to 
Imam ¨Abd al-Malik b. Îumayd. This sira is a reply to the imam 
concerning the issue of jihad. Musa was the grandson of Musa b. Abi 
Jabir and a student of Hashim b. Ghaylan. He was a powerful figure 
in Oman at the end of the imamate of ¨Abd al-Malik b. Îumayd 
whom some of the Iba∂i scholars wanted to remove from the Imamate 
because of his failure to run the affairs of the country successfully, 
and on account of his advancing years. Musa, however, was against 
the idea of isolating the imam. His role increased in importance dur-
ing the imamate of Muhanna b. Jayfar al-FajÌi (226–37/841–51), 
because he was considered among the ahl al-Ìall wa-al-¨aqd (those 
who loosen and bind, i.e. the decision-makers).99

XLII A sira from Musa b. ¨Ali to ¨Abd al-Malik b. Îumayd. In 
this sira, Musa advises the imam not to appoint certain men to his 
government. As such, it demonstrates the role of the ‘ulama’ in the 
first Imamate of Oman.100

XLIII A sira from Musa b. ¨Ali to the ‘ulama’ and al-Shurat. In this 
sira, Musa divides people into three groups: unbelievers, Muslims, 
and ingrates (kuffar al-ni¨am). The relationship between the Iba∂is 
and the non-Iba∂is is clarified, and the concepts of walaya and bara}a 
are discussed.101

1E. The fifth stage covers the siyar which appeared during the ima-
mate of Muhanna b. Jayfar al-FajÌi (226–37/841–51). The Iba∂i 
movement had at this point succeeded in extending the Islamic state. 
The Imamate of the Rustamids in North Africa was in a stronger 
position, especially after having established trade routes through the 
Sahara. The two also exchanged opinions on theological issues such 
as the creation of the Qur}an. The siyar of this stage are:

XLIV A sira from Imam Muhanna b. Jayfar (226–37/841–51) to 
Mu¨adh b. Îarb. Originally this was a letter from the imam designed 
as a response to some fatwas. Ibn Ja¨far notes that this sira was written 
by the judge to Imam Abu ¨Ali Musa b. ¨Ali (d. 237/851).102 The imam 
discusses issues related to various theological and legal positions held 

 98 MS 3; Mc. 1; Mc. 2.
 99 MS 3; Mc. 1.
 100 MS 3.
 101 MS 3.
 102 Ibn Ja¨far, Jami¨, 2:46. 
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 103 MS 3; Mc. 1.
 104 MS 1; MS 2; MS 3; Mc. 2; Pub. 1, 1:273.
 105 MS 1; MS 2; MS 3; Mc. 2; Pub. 1, 1:305.
 106 MS 1; MS 2; MS 3; Mc. 2; Pub. 1, 1:323.
 107 Al-Salimi, TuÌfat al-a¨yan, 1:157-158; Crone and Zimmermann, The Epistle 
of Salim b. Dhakwan, 309–15. 
 108 Abu IsÌaq A†fayyish (the editor of TuÌfat al-a¨yan) says that the founder of 
this sect (al-Shu¨aybiya) was Shu¨ayb b. MuÌammad, who followed the ¨Ajarida of 
the Khawarij. This sub-sect had similar views to the Qadariya on predestination. 
See TuÌfat al-a¨yan, 1:157–8; Sa¨id al-Qalhati, al-Kashf wa-al-bayan, ed. Sayyida 
Kashif Isma¨il (Muscat 1980), 2:233; al-Shahrastani, al-Milal wa-al-niÌal, 1:204. 

by the Iba∂is. All of the responses outlined in this document reflect 
the basic differences which existed then between the Iba∂is and the 
other Sunnis, and which still exist today. These differences are: rejec-
tion of the notion of God as a corporeal entity or thing; opposition 
to the idea of man’s ability to see God on the Day of Resurrection; 
rejection of the practice of raising the hands when commencing 
prayer and clasping the hands over the abdomen during prayer, a 
practice known as sadal or isbal; and rejection of the idea that the 
name of God in surat al-FatiÌa (Qur}an, ch.1) is not a part of it. 
There are also opinions included in this sira that relate to the qunut 
during the prayer and the issue of truncated prayers during a journey. 
The imam was also advised, according to Iba∂i ethics, to forbid slav-
ery. The only reason to allow slavery, it was claimed, was to invite 
the slave to Islam; otherwise, slavery was prohibited.103 

XLV A sira from Abu Sufyan MaÌbub b. al-RaÌil to Imam 
Muhanna b. Jayfar about Harun b. al-Yaman.104 The author was the 
last Iba∂i leader in Basra, and died at the beginning of the third/ninth 
century.

XLVI A sira from Abu Sufyan MaÌbub b. al-RaÌil to the people 
of Îa∂ramawt concerning Harun b. al-Yaman.105

XLVII A sira from Harun b. al-Yaman to Imam Muhanna b. Jay-
far regarding MaÌbub b. al-RaÌil.106

The three siyar cited above help to explain Iba∂i thought on Islamic 
theological issues such as anthropomorphism, the vision of God on 
the Day of Resurrection, and the definition of faith whether or not it 
is combination of words and deeds. These siyar are of great importance 
to those studying the dynamics of interaction between the various 
Islamic sects. The author of TuÌfat al-a¨yan107 gives more information 
on these issues, stating that the people of Oman and Îa∂ramawt 
followed MaÌbub b. al-RaÌil while the people of Yemen followed 
Harun b. al-Yaman, who was also a member of the Shu¨aybiya sect.108 
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 109 Pub. 3, 2: 217–19. Also see further M. al-Kindi, Bayan al-shar}, (Muscat 1988), 
28: 83–5, 140; 68: 307. 
 110 Ibn Ja¨far, Jami ̈, 1:226.
 111 MS 3.
 112 MS 2; MS 3.

In contrast, al-Ba††ashi argues that the dispute between Harun and 
MaÌbub took place during the reign of Ghassan b. ¨Abd Allah (192–
207/808–23).109 

XLVIII The sira of Da¨wa. The author is unknown, and the sira 
is known only from a quotation in Ibn Ja¨far’s Jami¨.110 It is possible 
to argue that the sira was written at the end of third/ninth century, 
since it mentions the issue of MaÌbub and Harun.

1F. The sixth stage covers those siyar dating from the imamate of 
al-∑alt b. Malik al-KharuÒi (237–72/851–86). At this time, MuÌam-
mad b. MaÌbub (d. 260/874), son of the aforementioned MaÌbub 
b. al-RaÌil, had arrived in Oman. The centre of Iba∂i thought in Iraq 
had come to an end, causing the Iba∂is in general to split into two 
schools: the Mashariqa, or Eastern Iba∂is (in Oman, Yemen, and East 
Africa) and the Maghariba, or North African Iba∂is (in Libya, Tunis, 
and Algeria). The siyar of this stage are:

XLIX A sira from MuÌammad b. MaÌbub to Abu Ziyad Khalaf 
b. ¨Udhra. This is in the form of a legal fatwa, based on Iba∂i opin-
ions concerning ¨Uthman, ¨Ali, Mu¨awiya, and the Nahrawan issue.111 

L A sira from Imam al-∑alt b. Malik and MuÌammad b. MaÌbub 
to AÌmad b. Sulayman, the imam of the Îa∂ramawt. This sira was 
addressed to the Iba∂i people of Îa∂ramawt who had fallen into 
dissent and schism, resulting in opposition on the part of some of 
them to the rule of the imam. From this letter it appears that the root 
cause of the problem was the fact that the imam of Îa∂ramawt had 
abandoned jihad, the Friday prayer, and had sold some military 
equipment.112 

LI A sira from MuÌammad b. MaÌbub to the people of the 
Maghrib. MuÌammad wrote this sira in response to questions posed 
by the North Africans concerning zakat (the fourth pillar of Islam), 
particularly whether zakat should be paid to a government that offers 
them no protection. MuÌammad advises them not to pay zakat to 
any government or person unless the conditions of protection are 
fulfilled. This sira was intended only for the Iba∂i people of Tripoli 
(Libya), because at that time the Imamate of the Rustamids was 
established (171–297/788–909) in Tahart. Not without justification 
can this sira be considered tantamount to an invitation to the people 
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 113 MS 1; MS 2; MS 3.
 114 MS 1; MS 2; Mc. 2.
 115 Al-Fa∂l b. al-Îawari, Jami¨ (Muscat 1985), 3:207; al-Salimi, TuÌfat al-a¨yan, 
1:186. 
 116 MS 2; Pub. 2, 1:168.
 117 Pub. 2, 1:184.
 118 Cf. al-Salimi, TuÌfat al-a¨yan, 1:156; Nur al-Din al-Salimi, Raw∂ al-bayan 
¨ala fay∂ al-mannan fi al-radd ¨ala man idda¨a qidam al-Qur}an, ed. ¨Abd al-RaÌman 
al-Salimi (Muscat 1994).

to rise up in rebellion against the central government. The sira also 
outlines reasons for rejecting belief in anthropomorphism.113

LII A sira from the people of the Maghrib to Imam al-∑alt b. Malik. 
This is a letter defining the relationship of the Iba∂is with other 
Islamic sects and with non-Muslims as well, especially with regard to 
the concepts of association (walaya), dissociation (bara}a) and sus-
pended judgment (wuquf  ).114

LIII A sira by Imam al-∑alt b. Malik. Others, however, attribute 
authorship of this sira to MuÌammad b. MaÌbub.115 This sira is in 
the form of a proclamation to the Omani army, despatched to the 
island of Socotra to wage a jihad against the Ethiopian Christians 
who had occupied it in the third/ninth century. The sira outlines the 
Iba∂i ethics of jihad. The imam writes on correct conduct in warfare, 
and advises his army on how they should treat others, regardless of 
whether they are Muslim or Christian. In addition, this sira docu-
ments the powerful role of the Imamate of Oman in the Indian 
Ocean.116 

LIV A sira from Imam al-∑alt b. Malik to Ghassan b. Khulayd, 
advising the latter, who was governor of the city of Rustaq, on certain 
points of state policy. It also includes guidelines on how Iba∂is should 
treat non-Iba∂i Muslims, the People of the Book, and non-Muslims.117

LV A sira by ¨Azzan b. al-∑aqar al-YaÌmadi (d. 268/882) on the 
creation of the Qur}an. ¨Azzan is considered to have been the first 
Iba∂i scholar (¨alim) from the Banu KharuÒ, and was among the stu-
dents of MuÌammad b. MaÌbub. This sira is arguably the oldest 
surviving Islamic theological monograph dealing with the issue of 
the created or uncreated nature of the Qur}an, written in refutation 
of those who held that the Qur}an was created in time. This led to a 
long debate among the Eastern Iba∂is who, in the eighth/fourteenth 
century, eventually adopted the belief that the Qur}an was created.118 
The Iba∂i scholars of the Maghrib had already accepted this position. 
In principle, the Iba∂i creed advocates neither anthropomorphism 
nor the uncreatedness of the Qur}an, holding that belief in the latter 
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 119 MS 2; MS 3.
 120 MS 3.
 121 Referring to three elements: place of Muslims, place of kuffar, and place of 
mediation. See EI 2, s.v. ‘Dar al-Islam’; ‘Dar al-Îarb’; ‘Dar al-¨Ahd’.
 122 MS 2.
 123 MS 1; MS 2; Mc. 2.

is to accept another entity as co-eternal with God. It is the belief of 
al-Salimi, however, that when this issue arrived in Oman during the 
reign of Imam Muhanna b. Jayfar, the Iba∂i scholars took the posi-
tion that they did because they were afraid that the opinions of the 
Jahmiya on this issue would cause unnecessary conflict among them. 
Compare this issue with sira XXXVIII.119

LVI A sira from Imam Abu al-YaqÂan MuÌammad b. AflaÌ, the 
fourth Rustamid imam in Tahart (208–58/823–71), to the people of 
Oman. In this sira, the imam attempts to settle the issue of the nature 
of the Qur}an among the Maghrib school once and for all. The sira 
also illustrates the exchange of knowledge between Iba∂i schools. In 
particular, this sira formalizes the opinions of Iba∂i theological thought 
on divine unity. This issue caused a schism among the Islamic sects 
known as the fitnat khalq al-Qur}an between 198/813 and 232/847.120

LVII A sira known as K. al-Ra∂if wa-Ìuduth al-¨alam by Abu al-
Mundhir Bashir b. MuÌammad b. MaÌbub (d. 278/887). He studied 
with his father, MuÌammad b. MaÌbub. The author has been consid-
ered to be among the earliest Iba∂i scholars who wrote on the funda-
mentals of Islamic jurisprudence (uÒul al-fiqh). Some scholars call this 
Sirat al-Musta}naf. Resembling a monograph on Islamic theology, this 
sira survives as the oldest Omani compilation of its type. It includes a 
complete account of Mashariqa Iba∂i theological opinions on divine 
unity. There are seven chapters: 1) on creation and causality, 2) on 
divine unity, 3) on the rules of the Qur}an, 4) on the divine names 
and attributes, 5) on the sunna, 6) on the duty to establish the Ima-
mate, and 7) on dar al-islam and dar al-Ìarb121 and their rules.122

LVIII A sira entitled K. al-MuÌaraba (Book of Warfare) by Abu 
al-Mundhir Bashir b. MuÌammad b. MaÌbub. This monograph deals 
with the defensive war of jihad, and includes three chapters: 1) the 
kinds of people who have the obligation to fight, 2) the concept of 
commanding right and forbidding wrong, and 3) the fight against 
oppressors. This sira reveals two things about Omani history. First, it 
clarifies the relationship between the central power of the Iba∂is in 
Oman with other Muslims and non-Muslims; second, it shows a 
change towards greater sophistication on the part of sira writers when 
dealing with the state.123
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The Second Period

The second period of Omani siyar contains those documents com-
posed during the civil war. In 272/886, Imam al-∑alt b. Malik was 
removed from the Imamate, and Rashid b. al-NaÂar al-FajÌi was 
installed in his place (272–7/886–90), with support from Musa 
b. Musa (the son of Musa b. ¨Ali) and al-Fa∂l b. al-Îawari. This 
episode destroyed the monolithic structure of the Omani community 
and the Iba∂i movement after the end of the second and third gen-
eration of Iba∂i scholars. This is seen by historians as something of 
a disaster in Omani history, with three major effects. First came the 
overthrow of Rashid b. al-NaÂar and the appointment of ¨Azzan 
b. Tamim al-KharuÒi to the Imamate (277–80/890–3). This led to a 
civil war between the Arab clans of Nizar and QaÌ†an, bringing in 
its wake five major battles and the deaths of Musa b. Musa, al-Fa∂l 
b. al-Îawari, and Rashid b. al-NaÂar. Second, the first Imamate in 
Oman was destroyed by MuÌammad b. Nur (Ibn Bur or Thur?), the 
Abbasid governor of Bahrain, when he killed Imam ¨Azzan b. Tamim 
in 280/893. Consequently, the Abbasids gained dominance over 
Oman; they were followed by the Carmathians and then the Buyids. 
This heralded the start of a long period of foreign involvement in the 
internal affairs of the country. Thirdly, a schism occurred amongst 
the Omani Iba∂i scholars, causing them to split along political and 
theological lines, resulting eventually in the foundation of three 
schools of political thought:

1 The Rustaq School. This faction supported Imam al-∑alt b. Malik 
and attacked those revolutionaries who were the root cause of 
him being removed from the Imamate. Additionally, they were 
involved in fundamental discussions on the nature of the Iba∂i 
Imamate. This school played a more active role in the second 
Imamate of Oman. 

2 The Nizwa School. This faction dissociated itself from the con-
frontation between Imam al-∑alt and the opposition. Scholars of 
this school tried to achieve a balance between all the different 
opinions on this issue. 

3 The revolutionary faction, whose views were expressed in argu-
ments forwarded by individuals such as Musa b. Musa and al-Fa∂l 
b. al-Îawari to oppose Imam al-∑alt. 

This stage heralds a new approach in the style and method 
adopted by the writers of the siyar and other works. The designation 
siyar is still used, but some of these works have individual titles. In 
addition, there are basically four formats of the siyar in this stage: 
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letters between scholars, monographs, statements or proclamations, 
and fatwas. The later siyar display the conflicting arguments among 
all three parties about the aftermath of the overthrow of Imam al-∑alt 
b. Malik. These siyar cannot be limited to the second Imamate of 
Oman, because scholars continued to investigate and verify the opin-
ions on this matter until the seventh/thirteenth century. The siyar are 
divided into three groups, which correspond to the three aforemen-
tioned factions.124

2A. The Rustaq School

LIX K. al-AÌdath wa-al-Òifat by Abu al-Mu}thir al-∑alt b. Khamis 
al-KharuÒi (d. 280s/890s), who had been a student of MuÌammad 
b. MaÌbub, and who established the Rustaq school. This document 
is one of the earliest examples of the development of the sira style 
towards the monograph format. In it, the author attempts to defend 
Imam al-∑alt against the criticisms of his opponents. The importance 
of this sira is that it provides a comprehensive outline of the Imamate 
system and the essential qualities that an imam ought to have.125

LX K. al-Bayan wa-al-burhan fi al-radd ¨ala man qala bi-al-
shahidayn by Abu al-Mu}thir al-∑alt b. Khamis al-KharuÒi. It is clear 
that the author wrote this sira after K. al-AÌdath wa-al-Òifat because 
of the references he makes to it. The sira deals with the defects and 
mistakes of the opposition, and the fundamental error they are deemed 
to have made in championing Rashid b. al-NaÂar as the future imam. 
He discusses only one argument of those two witnesses (shahidayn) 
who elected the imam. The author lists the points of his opponents 
and refutes them in turn. In this sira, the dogma of Iba∂i theology 
shows that it is consonant with the general theology and politics of 
Islamic thought.126

LXI A sira by Abu al-Mu}thir al-∑alt b. Khamis al-KharuÒi. This 
sira, which was written in the early part of the second half of the third/
ninth century, includes Iba∂i positions on theological issues that were 
current at the time, as well as insights into Iba∂i opinions on other 
Islamic sects. It also reveals the opinions of the Mashariqa Iba∂is. It 
comprises eleven chapters: 1) on the Jahmiya and the Jabriya, 2) on the 
Qadariya, 3) on divine unity, 4) on divine decree and determination 
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(qa∂a} wa-qadar), 5) on the unity of the divine names and attributes, 
6) on fighting dissenters, 7) on the diversity of the Prophet’s Compan-
ions, 8) on the Islamic sects, 9) on the imams among the Prophet’s 
Companions and those who came after them, 10) on obedience to 
those in authority and the unlawfulness of disobedience, and 11) on 
association and dissociation. This sira includes the opinions of Abu 
Malik Ghassan b. al-Kha∂ar, who succeeded Abu al-Mu}thir in the 
same school. One should exercise caution when citing these opinions, 
for many writers have added the opinions of other scholars, resulting 
in some confusion about the identities of the scholars and the attribu-
tions of their opinions.127 

LXII A sira in the form of a letter from Abu al-Mu}thir al-∑alt 
b. Khamis to Abu Jabir MuÌammad b. Ja¨far (third/ninth century), 
a powerful figure in the Nizwa school. Both of them were taught by 
MuÌammad b. MaÌbub. In this missive, Abu al-Mu}thir castigates 
his friend for supporting the opposition and advises him to eschew 
dissent. This sira clearly reflects the influence of Omani political 
thought among the scholarly class during the aftermath of the over-
throw of Imam al-∑alt.128 

LXIII A sira by Abu al-Mundhir Bashir b. MuÌammad b. MaÌbub 
(d. 273/887) entitled Fi al-Ìadath al-waqi¨ bi-¨Uman. Bashir was the 
son of MuÌammad b. MaÌbub, and also contributed to the field 
of fundamentals of Islamic jurisprudence (uÒul al-fiqh) with works 
such as al-Bustan, al-Ra∂if wa-Ìuduth al-¨alam (on divine unity, LVII) 
and the 70-volume K. al-Khizana. Abu al-Mundhir was somewhat 
less fanatical in his disagreement with the opposition than Abu 
al-Mu}thir. In this sira, he attempts to respond to the arguments and 
opinions of the revolutionary faction, and also endeavours to evaluate 
the causes of the civil war in Oman.129

LXIV A sira by Abu al-Mundhir Bashir b. MuÌammad b. MaÌ-
bub. This sira is a short fatwa encapsulating his opinion on the civil 
war.130 

LXV A sira by Abu al-Mundhir Bashir b. MuÌammad b. MaÌbub, 
consisting of an abridgement of a book of his that remains otherwise 
unknown. The sira is in the form of a fatwa produced in response 
to questions concerning the downfall of Imam al-∑alt. It adopts a 
narrative style, outlining the story of the imam’s fall from power, and 
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the accession of his replacement, Rashid b. al-NaÂar. Bashir was able 
to adopt a comfortable, credible narrative style on account of the fact 
that he was a contemporary of those who deposed Imam al-∑alt.131 

LXVI A sira by Abu QaÌ†an Khalid b. QaÌ†an. Abu QaÌ†an was 
one of the Iba∂ite scholars operating in the first half of the fourth/
tenth century. He wrote Jami¨ Abi QaÌ†an, most of which has been 
lost. This sira has numerous references to the Omani history of that 
time. The author, after rejecting the opinions of the opposition, and 
especially those of Musa b. Musa, introduces two topics. First, he deals 
with the internal conflicts in Oman after the civil war and the invasion 
of MuÌammad b. Nur. Second, he looks at the imams who took power 
during the confrontation in Oman, concentrating in particular on the 
rule of the Carmathians. The sira also includes a quotation from 
a letter written by Imam al-∑alt b. Malik to MuÌammad b. Sinjah, 
in which he explains the opposition’s plans to depose him from the 
Imamate.132 

LXVII A sira in the form of a letter from Abu QaÌ†an Khalid 
b. QaÌ†an to al-Azhar b. MuÌammad b. Ja¨far, who succeeded his 
father in the Nizwa School. This fourth/tenth-century sira is a missive 
from the leader of one dogmatic school to another, and as such is 
similar in style and format to sira LXII. It differs, however, in that 
Abu QaÌ†an gives the opinions of some scholars of the Rustaq school 
in addition to those of his father.133

LXVIII A sira in the form of a letter from Malik b. Ghassan 
b. Khulayd to Abu ¨Abd Allah MuÌammad b. RawÌ (first half of the 
fourth/tenth century). The author recounts the news of the civil war 
and the aftermath of the overthrow of Imam al-∑alt, and records some 
of the opinions of Omani scholars on the civil war. It is clear from 
the information in this sira that Abu al-Îawari al-Fa∂l b. al-Îawari 
supported Rashid b. al-NaÂar and Musa b. Musa, and that he died in 
battle against Imam ¨Azzan b. Tamim, although this sira reveals dif-
ferent opinions from those of Abu al-Îawari, which are very similar 
to those of the Rustaq school.134

LXIX A sira by Abu MuÌammad ¨Abd Allah b. Baraka (fourth/
tenth century). Ibn Baraka was one of the famous jurists and expo-
nents of the fundamentals of Islamic law, and his book, Jami¨ Ibn 
Baraka, is one of the earliest important books on this subject in the 
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Mashariqa school.135 His teachers were Imam Sa¨id b. ¨Abd Allah 
b. MuÌammad b. MaÌbub and Abu Malik Ghassan b. al-Kha∂ar. 
This school had a greater role in the second Imamate of Oman. Ibn 
Barakah also authored many other works, including al-Taqyid, 
al-Ta¨aruf, al-Mubtada}, and al-Iqlid.136 During Ibn Baraka’s time, 
Abu Sa¨id MuÌammad b. Sa¨id al-Kudami (305–55/917–66) appeared 
from the Nizwa school and was called by eastern Omani scholars 
Imam al-Madhhab. Although both men were jurists of equal stand-
ing, they disagreed about the ousting of Imam al-∑alt, and both 
founded schools and sought logical evidence with which to refute 
other rival schools. Abu Sa¨id al-Kudami also attempted to conciliate 
divergent opinions on this issue, and he had greater success in finding 
a solution to satisfy all concerned parties in his book K. al-Istiqama. 
This sira is a reply to an anonymous petitioner who had asked for 
advice on this issue. The author confirms the logical evidence for 
rejecting the Nizwa school. Ibn Baraka sent this sira to his friend to 
refute Abu Sa¨id’s opinions.137

LXX A sira entitled K. al-Muwazana (Equilibrium) by Ibn Baraka. 
This sira is in the form of a monograph in which the author tries to 
balance all the points on this issue, hence the title, but in which he 
is unable to hide the fanaticism inherent in his party. The distinctive 
thing about this sira is that it illustrates the author’s excellence in the 
fundamentals of jurisprudence.138

LXXI A sira by Ibn Baraka. This sira is a fatwa that reveals 
the scholarly opinions of Ibn Baraka’s teacher, Abu Malik Ghassan 
b. al-Kha∂ar, on Imam al-∑alt.139

LXXII A sira entitled al-Su}al fi al-Ìadath al-waqi¨ bi-¨Uman, 
or, alternatively, Sirat Ìujjah ¨ala man ab†ala al-su}al fi al-Ìadath 
al-waqi¨ bi-¨Uman by Abu al-Îasan ¨Ali b. al-Îasan al-Bisyawi (al-
Bisyani) (end of the fourth/tenth century). Abu al-Îasan was a student 
of Ibn Baraka and was greatly influenced by the opinions of his teacher. 
He wrote many books, the most famous being Jami¨ Abi al-Îasan 
al-Bisyawi, summarized as MukhtaÒar al-Bisyawi.140 The author con-
siders the critical approach to be the basic principle in studying the 
creed; only then should one attempt to seek the truth. This is because 
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the truth does not come without searching for it and linking it to 
analytical endeavours.141

LXXIII A sira by Abu Îasan al-Bisyawi in the form of a reply 
to one MuÌammad b. Sa¨id, most probably Abu Sa¨id MuÌammad 
b. Sa¨ id al-Kudami (fourth/tenth century). It would appear that this 
sira was written at the order of his teacher Ibn Baraka because of the 
rivalry and conflict among the schools.142

LXXIV A sira by an anonymous author, written in the form of a 
letter to one Abu ¨Ali. Internal evidence suggests that it was written 
after the sira of Abu al-Îasan al-Bisyawi, and probably at the end 
of the fifth/eleventh century. The recipient appears to be Abu ¨Ali 
al-Îasan b. AÌmad al-Hijari (d. 502/1108). The author of the sira 
advises Abu ¨Ali to retain his allegiance to his school and stay firm in 
his opinions on the issue.143

LXXV A sira in the form of a fatwa. Both author and recipient(s) 
are unknown. The edict was written in response to questions submit-
ted concerning the opinions and views of the Rustaq school.144 

2B) Nizwa School

LXXVI A sira by al-Azhar b. MuÌammad b. Ja¨far (end of the 
third/ninth beginning of the fourth/tenth century). Al-Azhar was the 
son of Ibn Ja¨far, author of the seminal legal work, Jami¨ Ibn Ja¨far, 
one of the earliest compilations to reach us from the school of the 
Mashariqa Iba∂is. Ibn Ja¨far was among the scholars who established 
the Nizwa school, and he became the most powerful figure in it, 
Al-Azhar succeeding his father. This sira is a statement issued by al-
Azhar advising the Omani people to remain calm and to stay neutral 
with regard to the debate concerning the removal from the Imamate 
of Imam al-∑alt b. Malik. The beginning of the sira includes the 
opinions on this issue of Omani scholars such as the author’s father 
and Abu al-Mu}thir.145

LXXVII A sira in the form of a letter from Abu ¨Abd Allah 
MuÌammad b. RawÌ b. ¨Arabi (end of the third/ninth century) to 
Abu MuÌammad ¨Abd Allah b. MuÌammad b. MaÌbub (a member 
of the Rustaq school and father of Imam Sa¨ id b. ¨Abd Allah). Both 
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author and recipient are considered first generation scholars of their 
respective schools. This sira was written after the death in battle 
of Imam ¨Azzan b. Tamim in 280/893, and describes the reaction of 
powerful figures to the imam’s demise. This sira is significant because 
Ibn RawÌ collected the opinions of all the people who participated 
in the discussions and sought a reasonable explanation for the imam’s 
overthrow.146

LXXVIII A sira from Abu ¨Abd Allah b. MuÌammad b. RawÌ 
to ¨Umar b. MuÌammad b. ¨Umar. This document is a fatwa dealing 
with the concepts of association (walaya) and dissociation (bara}a).147

LXXIX A sira by Abu ¨Abd Allah b. MuÌammad b. RawÌ. This is 
a fatwa on the removal from office of Imam al-∑alt. Ibn RawÌ stresses 
the idea that the root of the creed must be based on knowledge, 
which is the only way to the truth.148

LXXX A sira from Abu al-Îasan MuÌammad b. Abi al-Îasan to 
MuÌammad b. Sinja (end of the third/ninth century). This sira is a 
fatwa, in which Abu al-Îasan explains that removing Imam al-∑alt 
should not be considered a theological matter but mainly as a matter 
of public opinion.149 

2C. The ‘Revolutionary Faction’, namely those in support of Imam 
Rashid b. al-NaÂar and Musa b. Musa

LXXXI A sira attributed to al-Fa∂l b. al-Îawwari (third/ninth 
century), who is considered to be one of the scholars who caused 
the civil war in Oman. He was also a member of the influential 
{ulama’, the ahl al-Ìall wa-al-¨aqd. In this sira, he expresses his ideas 
about supporting the imamate of Rashid b. al-NaÂar, and the rea-
sons for removing Imam al-∑alt b. Malik and opposing Imam ¨Azzan 
b. Tamim.150

LXXXII A sira in letter form from al-Fa∂l b. al-Îawari to Rashid 
b. al-NaÂar. This sira attempts to prove that the recipient was elected 
to the Imamate through proper procedures. It also documents the 
reasons for ousting Imam al-∑alt b. Malik.151 
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The Third Period

The third period of the Omani siyar includes those texts that were 
written between the years 320/923 and 549/1154, during the period 
of the second Imamate of Oman. The distinctive characteristics of 
this period of Omani history are: 

1 The interference of foreign forces in Oman. First came the 
Abbasid Caliphate (280–320/893–922), then Carmathians, who 
dispatched armed expeditions to seize and occupy Oman on three 
occasions. The first invasion, headed by Abu Sa¨id al-Jinnabi, 
came in 294/905–6, the second in 305/917, and the third and 
largest campaign, spearheaded by Abu ™ahir al-Jinnabi, occurred 
in 318/930; this occupation continued until 375/985. During the 
57 years of the third Carmathian occupation, the Buyids also sent 
three expeditions: the first in 354/965, the second a year later, 
and the third in 363/973, after the revolution and election of the 
new imam in Oman. The final foreign invasion was that of the 
Saljuqs in the fifth/eleventh century. They remained in Oman for 
almost 80 years. However, these foreign invasions gained only 
partial control over Oman, essentially the coast. 

2 Maritime trade in Oman grew and the merchants flourished. The 
Omani cities thrived and attracted vital commercial trade. Sohar 
(∑uÌar) was described at that time in the following terms: ‘The 
capital is Sohar which is on the sea; here reside many sea mer-
chants who trade in ships with other countries. It is the most 
popular and wealthy town in Oman and it is not possible to find 
on the shore of the Persian Sea nor in all the land of Islam a city 
more rich in fine buildings and foreign wares than Sohar’.152 
Oman produced several commodities that were significant in tra-
ditional Asian trade: dates and dried fruits, horses, copper from 
the mountains, and ambergris from the seashore. Sohar’s impor-
tance stemmed principally from its role in the trade of luxuries 
and spices between the Far East and India on the one hand and 
the Near East and Europe on the other.153 Other ports on the 
Omani coast, such as Dama,154 Sur, and Qalhat,155 had particular 
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roles to play in this trade. Certainly, the trade influenced Omani 
community life through interaction with the outside world and 
other civilizations overseas.

3 The Imamate in Oman was weakened by conflict within the 
country, and was not able to regain the strength it enjoyed dur-
ing the previous Imamate. Consequently, most of the imams 
employed the policy of difa¨ (defence) rather than Âuhur (open 
manifestation).

Significantly, there was also flexibility with regard to the commu-
nity as a whole. Masalik al-din, or the ways (or stages) of religion, 
refers to the four possible relationships between the Iba∂is, the rest 
of the Islamic lands, and the world as a whole, which were allowed 
to exist under virtually any circumstances. These were: 1) Âuhur, 
open manifestation of the Imamate, 2) difa¨, militarily defensive and 
restricted Imamate, 3) shira}, literally “selling” oneself in Allah’s cause, 
in open opposition to tyranny, and 4) kitman, concealment, or lapse 
of the Imamate under impossible conditions. 

The siyar documented below show that the Rustaq and Nizwa 
schools continued in the same style among the Omani scholars dur-
ing this time. The Rustaq school had greater influence in appointing 
imams. At times, the rival schools appointed different imams at the 
same time, causing conflicts and occasional wars between the numer-
ous imams and their supporting scholars. The siyar of this third 
period are divided into further smaller periods.

3A) The period between the imamate of Abu al-Qasim Sa¨id b. ¨Abd 
Allah (320–8/932–40) and the imamate of al-Khalil b. Shadhan 
(407–25/1016–33).

LXXXIII A sira from Abu Ibrahim MuÌammad b. Sa¨id b. Abi 
Bakr al-Azkawi to al-Îawari b. ¨Uthman. I have not found a biogra-
phy for the author, but al-Îawari was a figure of the Omani {ulama’ 
who lived at the end of third/ninth century and the beginning of the 
fourth/tenth century.156 

LXXXIV A sira in letter form from Abu al-Îawwari MuÌammad 
b. al-Îawari b. ¨Uthman (end of the third/ninth beginning of the 
fourth/tenth century) to Abu ¨Abd Allah, Abu ¨Amir, Abu Yusuf 
MuÌammad b. ¨Abd Allah, AÌmad b. Sulayman, MuÌammad 
b. ¨Umar, ¨Abd al-RaÌman b. Yusuf, and the people of the Îa∂ramawt. 
Abu al-Îawwari is regarded as one of the most famous Omani authors 
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1:380; Pub. 3, 1:435.
 162 Ibn al-Athir, al-Kamil, 7:57. 
 163 Al-Salimi, TuÌfat al-a¨yan, 1:315.

at the end of the third/ninth century. He wrote Tafsir khamsimi}at aya, 
an exegesis of five hundred legal verses from the Qur}an, and Jami¨ 
Abi al-Îawari. This sira is a response to questions about the legality 
of action against the Julandanis (the royal family in Oman),157 who 
revolted against Imam ¨Abd al-Malik b. Îumayd and Imam al-Muhanna 
b. Jayfar, as well as to questions about the wealth of oppressors.158

LXXXV A sira from Abu ¨Abd Allah MuÌammad b. al-Îasan to 
Abu al-Qasim ¨Umar b. al-Qasim b. al-Yaman. Ibn Ja¨far has preserved 
it in part. The sira appears to be a legal edict, written in response to 
questions posed by Abu al-Qasim.159 

LXXXVI A sira in letter form from Imam Abu al-Qasim Sa¨id 
b. ¨Abd Allah (320–8/931–40), grandson of MuÌammad b. MaÌbub, 
to Yusuf b. Wajih, the amir of Oman. In it, the imam writes about 
Iba∂i war ethics. When the imam had gained a victory in Nizwa, 
a soldier looted the padlock on Yusuf b. Wajih’s door. The imam 
had the soldier arrested and forced him to return the padlock to 
Ibn Wajih, on the grounds that it is prohibited to take any Muslim 
property.160 

LXXXVII A sira from Abu ¨Abd Allah MuÌammad b. Za}ida 
(or Ziyad?) (first half of the fourth/tenth century) to Abu Ibrahim 
MuÌammad b. Sa¨id b. Abi Bakr al-Azkawi. The author was among 
those scholars who elected Imam Abu al-Qasim Sa¨id b. ¨Abd Allah.161

LXXXVIII A sira by Abu al-Îasan al-Bisyawi concerning Imam 
ÎafÒ b. Rashid’s war with al-Mu†ahhar b. ¨Abd Allah. Al-Mu†ahhar was 
the leader of a Buyid military campaign to Oman, which, according to 
Ibn al-Athir, had been sent by ¨A∂ud al-Dawla in the year 363/974.162 
Imam ÎafÒ b. Rashid (455–72/1063–79) is not mentioned in the 
Omani sources of the time;163 according to al-Salimi, it is possible that 
he was a son of Imam Rashid b. Sa¨id (425–55/1033–63). This sira 
brings out three points. First, Imam ÎafÒ b. Rashid came to the 
Imamate after the Nizwan Imam Rashid b. al-Walid (328–42/940–
54) and is evidence of the continued Imamate at this time, for Abu 
al-Îasan al-Bisyawi was a contemporary of Imam ÎafÒ b. Rashid in 
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the fourth/tenth century. Second, ÎafÒ b. Rashid was appointed to 
the Imamate twice, and Abu al-Îasan seems to throw doubt on the 
validity of ÎafÒ b. Rashid’s first Imamate. Third, the Omanis opposed 
the Buyids from the start. This sira is valuable because it records 
the period between Imam Rashid b. al-Walid and Imam al-Khalil 
b. Shadhan (407–25/1016–33).164

LXXXIX A sira entitled Fi al-tawÌid wa-al-imama kayfa hiya 
(On Divine Unity and the Imamate: A Commentary), by Abu al-
Îasan al-Bisyawi (end of the fourth/tenth century). This sira is a 
treatise on the creeds and dogmas of the various Islamic sects. It also 
alludes to the differences between the Iba∂i creed and the creed of 
other Muslim groups such as the Khawarij, Murji}a, Qadariya, and 
Mushabbiha (anthropomorphists).165

XC A sira from Abu al-Îasan al-Bisyawi to an unknown mission-
ary in the Îa∂ramawt. In it, Abu al-Îasan offers his opinion to the 
people of the Îa∂ramawt concerning their inquiry about pawning 
property. It also reveals that the Imamate in Îa∂ramawt was in a 
state of difa¨ (defence).166

3B) In 407/1016, the Imamate of Âuhur (manifest Imamate) appeared 
in Oman upon the accession of al-Khalil b. Shadhan, who was the 
grandson of Imam al-∑alt b. Malik. The Imamate was powerful, 
expanding overseas on account of the thriving maritime commerce of 
Oman at that time. This improvement in fortune had spread to other 
Iba∂i groups, especially those in East Africa, on the Indian coastline, 
in the Îa∂ramawt, and in Yemen. This became obvious during the 
imamate of Rashid b. Sa¨id al-YaÌmadi. 

XCI A sira from Musa b. AÌmad, AÌmad b. MuÌammad, al-
Îasan b. AÌmad, ¨Umar b. MuÌammad, and Rashid b. MuÌammad 
to Abu ¨Abd Allah MuÌammad b. ∑ulham (the vizier for Imam al-
Khalil b. Shadhan). In this sira, a group of Omani scholars complain 
to the vizier about the corruption of some of the imam’s governors, 
who are unnamed.167

XCII A sira in the form of a letter written by Abu al-Îasan 
b. AÌmad (a judge for Imam al-Khalil b. Shadhan), addressed to an 
unknown person. Internal evidence suggests that the judge penned 
this sira in response to the above letter of complaint (XCI).168
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XCIII A sira to the people of Khwarazm. This sira, written in the 
fourth/tenth century, is a letter from the people of Oman to their 
co-religionists in Khwarazm, explaining the Omani opinions on cer-
tain theological issues, especially on wilaya (association) and bara}a 
(dissociation).169 

XCIV A sira to the people of Khurasan. This is a letter written by 
a group of Omani scholars in the fourth–fifth/tenth–eleventh cen-
tury, including an exposition of the general principles of the Islamic 
faith.170 

XCV A sira by Abu al-Mundhir Salama b. Muslim al-¨Awtabi 
(late fifth/eleventh–early sixth/twelfth century). Salama has been con-
sidered primarily an Omani historian, although he also wrote the 
24-volume al-Δiya} on Islamic jurisprudence, al-Ansab on genealogy, 
and al-Ibana on the Arabic language. This sira constitutes a commen-
tary on Takalif al-shari¨a.171

XCVI A sira from Abu al-Mundhir Salma b. Muslim al-¨Awtabi 
to ¨Ali b. ¨Ali and his brother, al-Îasan b. ¨Ali, after the conflict 
between them in Kilwa (a city on the East African coast) had esca-
lated. This sira sheds some light on the role of Omani scholars in 
East Africa.172

XCVII A sira bearing the title al-Su}al fi al-wilaya wa-al-bara}a 
(Questions Concerning Association and Dissociation), by an unknown 
writer. This sira was probably written in the fifth/eleventh century, 
and appears in some sources as K. al-∑ulÌ. The sira reviews opinions 
concerning the caliphs ¨Uthman b. ¨Affan, Mu¨awiya b. Abi Sufyan, 
and Yazid b. Mu¨awiya, among others. It also discusses the causes of 
dissociation (bara}a) in Islam.173 

XCVIII An untitled sira by an anonymous writer. Based on the 
style and tenor of the sira, it seems to have been written in the fifth/
eleventh century, most likely by an author from the Rustaq school. 
The significance of the sira lies in its coverage of the events of the 
civil war, and its lucid attempt to define the concepts of association 
and dissociation.174

XCIX A sira entitled al-Wilaya wa-al-bara}a (Association and 
Dissociation). This treatise was written in 512/1118 by Yusuf b. Sa¨id 
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b. Yusuf al-¨Umani, probably for the Nizwa school. In the sira, the 
author calls for unity and harmony among them to avoid the kinds 
of disputes that led to the civil war.175

C A sira by Imam Rashid b. Sa¨id al-YaÌmadi concerning Imam 
al-∑alt b. Malik, Musa b. Musa, and Rashid b. al-NaÂar. This sira 
comes in the form of a manifesto, issued by the imam and a group 
of influential people after they had convened in the village of Suny 
(present-day al-¨Awabi) on Thursday 14 Shawwal 443 (17 March 
1052). This sira represents the most important attempt to find a solu-
tion to the splits and differences of opinion responsible for causing 
the civil war. Unanimously, the signatories to the manifesto declare 
in no uncertain terms that the absolute blame for the civil war lies 
with Musa b. Musa, who supported the overthrow of al-∑alt b. Malik. 
The signatories listed are: Abu ¨Ali Musa b. AÌmad b. MuÌammad 
b. ¨Ali, Abu Al-Îasan ¨Ali b. ¨Umar, Abu Bakr AÌmad b. MuÌam-
mad, Abu ¨Abd Allah MuÌammad b. Khalid, Abu ¨Ali al-Îasan 
b. Sa¨id b. Quraysh, Abu Îamza al-Mukhtar b. ¨Isa, Abu ¨Abd Allah 
MuÌammad b. Tamam, and Abu al-NaÂar Rashid b. al-Qasim.176

CI A collection of three siyar177 from Imam Rashid b. Sa¨id to his 
governors:

1 Abu al-Ma¨ali MuÌammad b. QaÌ†an b. al-Qasim, on the occasion 
of his election to the governorate of Sohar.

2 Abu MuÌammad ¨Abd Allah b. Sa¨id, on his election to the gov-
ernorate of ManaÌ (a town in the interior of Oman).

3 Musa b. Nijad, on the occasion of his election to the governorate 
of ManaÌ, Adam, and Sinaw.

These siyar are basically statements outlining the administrative 
policies of the Imamate, including the imam’s special orders to his 
governors always to be on their best behaviour, to foster equality 
among the people under their jurisdiction, and to refrain from injus-
tice and cruelty. They are, therefore, predominantly ethical in tone.

 CII A sira from Imam Rashid b. Sa¨id al-YaÌmadi to the people 
of ManÒura, the capital of Sind, written to enlighten its recipients 
with regard to Iba∂i opinions on various issues of Islamic theology. 
This sira mentions the Iba∂i scholars in ManÒura: Abu al-¨Abbas 
b. Murayj, al-Muhannad b. Sadha, and Abu ¨Abd Allah b. MuÌam-
mad b. Baruzan. It is valuable because it adds to our information on 
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the evolution of Iba∂i thought in South Asia. It also sheds light on 
the role of the second Omani Imamate in the Indian Ocean.178

CIII A sira entitled Tawba (Repentance), written on behalf of 
Imam Rashid b. ¨Ali (471–513/1078–1119) by his judge Abu ¨Ali 
al-Îasan b. AÌmad b. NaÒr al-Hijari (472/1079). It was written on 
11 Rabi¨ II 472 (10 October 1079). In it, the imam expresses regret 
for the behaviour of his governor, Musa b. Nijad al-ManaÌi. The sira 
carries the signatures of the following witnesses: Abu Bakr AÌmad b. 
¨Umar b. Abi Jabir, Abu Jabir MuÌammad b. ¨Umar, ¨Ali b. Dawud, 
and ¨Abd Allah b. IsÌaq al-Minqali.179

CIV A sira from Abu ¨Abd Allah MuÌammad b. ¨Isa al-Sirri to 
Imam Rashid b. ¨Ali. In this sira, Abu ¨Abd Allah replies to the imam 
after being asked about his repentance in 501/1107. This work dis-
cusses at length the link between repentance and the right way, high-
lighting the need for consistency between repentance and deeds.180

CV A sira composed by Abu ¨Abd Allah MuÌammad b. ¨Isa al-
Sirri for Imam Rashid b. ¨Ali. This sira advises the imam about vari-
ous issues in Islamic ethics, including the duties and responsibilities 
of the imam, the relationship between the imam and those whom he 
rules based on shura, and the circumstances in which the imam is 
justified in resorting to military action inside the country.181

CVI A sira entitled Fi al-farq bayna al-imam al-¨alim wa-ghayr 
al-¨alim (The Difference between the Learned Imam and the 
Unlearned Imam), by Abu ¨Abd Allah MuÌammad b. ¨Isa al-Sirri 
(d. 472/1079). It appears that this sira was written after the appear-
ance of imams who were intellectually weaker than their predecessors. 
However, the document has an overtly political flavour, being for the 
most part a set of guidelines for potential governors in the Islamic 
state. Three main topics are addressed: the status of the imam if his 
position is in doubt or suspicion, the characteristics required of an 
imam, and the manner in which an imam ought to discharge his 
judicial and legislative duties.182

CVII A sira from Abu Zakariya YaÌya b. Sa¨id b. Quraysh al-
Hijari (d. 502/1108) to ¨Abd Allah b. MuÌammad b. ™alut. Abu 
Zakariya is among the most famous Iba∂i scholars and writers of 
the fifth/eleventh century. His magnum opus is the 5-volume work of 
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jurisprudence, K. al-I∂aÌ fi al-aÌkam, although he also wrote K. al-
Imama on the office of the Imamate. This sira refutes Ibn ™alut’s 
criticisms of the Imamate. It is not clear in the sira who the imam 
was at the time, although it was possibly written during the imamate 
of either ÎafÒ b. Rashid (455–72/1054–79) or Rashid b. ¨Ali (472–
513/1079–1119). The end of the sira is missing.183

CVIII A sira from Abu Zakariya YaÌya b. Sa¨id b. AÌmad 
(d. 472/1079) to Abu ¨Abd Allah MuÌammad and Abu Bakr AÌmad, 
the sons of al-Nu¨man b. MuÌammad, and the people of Îa∂ramawt. 
From the contents of this sira, it appears that the people of the 
Îa∂ramawt had encountered certain problems with other sects at 
the end of the fifth/eleventh century, when Iba∂i thought in the 
Îa∂ramawt had started to decline. The Iba∂is of the Îa∂ramawt 
thus wanted advice on how to save their sect. The significance of this 
particular sira lies in the fact that the author counsels the people of 
Îa∂ramawt to have recourse to dissimulation (taqiya) whenever they 
are afraid for their sect — a remarkable piece of advice, given the fact 
that the practice of dissimulation had never before been specifically 
encouraged in Iba∂i thought.184

CIX A sira by Abu Bakr AÌmad b. ¨Umar al-ManaÌi (d. 496/
1103). This sira is a fatwa concerning the issue of election to the 
Imamate. Its main thrust is that if a candidate for leadership already 
enjoys the informal acceptance and support of the people, he does 
not need to be elected formally to the Imamate. In all of the collec-
tions, this sira is found immediately after sira LXXXVIII. Al-Salimi 
believes that this fatwa pertains to the election to the Imamate of 
ÎafÒ b. Rashid.185

CX A sira by Nijad b. Musa b. Nijad al-ManaÌi (d. 513/1119), 
who was the son of Musa b. Nijad and the grandfather of Imam 
Musa b. Abi al-Ma¨ali b. Musa b. Nijad (594–7/1197–1200). This 
family played a prominent role in the Rustaq school. Musa wrote 
K. al-Akilla fi Ìaqa}iq al-adilla. The sira is a theological monograph 
written to refute Risalat al-isti¨dad fi ma la yasa¨ al-mukallaf jahlahu 
by Ibn al-Taj, a treatise of Ash¨ari dogma. The Iba∂i scholars at the 
time were concerned with the theological debates taking place among 
the various Islamic theological groups.186
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CXI A sira in the form of an athar (tradition) and letters from 
the spokesman of the people of Nizwa, Abu MuÌammad b. al-Îasan 
b. al-Walid (sixth/twelfth century). The Nizwan provenance of this 
sira seems assured, since all the fatwas included therein are from the 
Nizwa school, most of these being extracts and citations from other 
siyar, such as the sira of MuÌammad b. RawÌ mentioned above 
(LXXVII, LXXVIII, or LXXIX).187

CXII A sira entitled K. al-TakhÒiÒ, by Abu Bakr AÌmad b. ¨Abd 
Allah b. Musa al-Kindi (d. 557/1162). Abu Bakr al-Kindi is a very 
famous Omani writer of the sixth/twelfth century. He wrote al-MuÒan-
naf, an encyclopaedic work of Islamic jurisprudence in 42 volumes, 
Jawhar al-muqtaÒar, on the elements, al-Ihtida}, al-Dhakhira, on theol-
ogy, and various other books.188 Al-Kindi’s family produced many 
other scholars and writers, especially in the fifth–sixth/eleventh–twelfth 
centuries, including MuÌammad b. Ibrahim al-Kindi, author of the 
72-volume Bayan al-Shar¨, and MuÌammad b. Musa al-Kindi, who 
wrote al-Kifaya in 51 volumes. Abu Bakr was from the Rustaq school, 
which appeared in the fifth and sixth/eleventh and twelfth centuries. 
In this sira, the author attempts to expound the concepts of wilaya 
and bara}a. Attributed to Abu Bakr is the method of interpreting 
Quranic verses through logical analogy in order to derive both par-
ticular and universal proofs.189

CXIII A sira entitled Fi ida¨ al-mutawalli li}l-wilaya, on the con-
cepts of wilaya and bara}a. This dates from the sixth/twelfth century, 
but the writer, who is clearly affiliated with the Nizwa school, is 
unknown. It seems to be an excerpt of a longer work and is without 
either an introduction or a conclusion.190 

CXIV A sira from Imam MuÌammad b. Abi Ghassan advising the 
people of al-¨Aqar.191 The Omani writers regard this sira as an epic, 
because, as far as the contents are concerned, it is more of an artistic and 
literary work than a religious treatise. Initially, it appeared from our 
study of the sources that this sira was actually written in 576/1181 by 
MuÌammad b. Malik192 to advise Imam Musa b. Abi al-Ma¨ali b. Musa 
b. Nijad before war broke out in 579/1184. However, the history of this 
period is too chaotic to enable us to identify the author with certainty.193 
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CXV A sira from MuÌammad b. Malik b. Shadhan (the amir or 
imam mentioned above?) to Sa¨id b. Rashid b. ¨Ali, who was probably 
the son of Imam Rashid b. ¨Ali (first half of the sixth/twelfth century). 
The writer of the sira reproaches its recipient for his deeds, describing 
him as mendacious. Such invective reflects the divisions existing in 
the feudal system of Oman at that time between the amirs and the 
imams.194

CXVI A sira by Abu Bakr AÌmad b. MuÌammad b. ∑aliÌ (d. 546/
1151). The scholars of Abu Bakr’s family had significant influence 
in the Nizwa school; he himself was the teacher of the author of 
al-MuÒannaf. This sira presents the author’s opinions about Imam 
MuÌammad b. Abi Ghassan, who had fought his way into the 
Nizwan village of al-¨Aqar when the villagers opposed him. Here the 
author opposes the imam’s action. This sira includes some quotations 
from the sira of Abu al-Îawari, the sira of Abu ¨Abd Allah al-Sirri 
and the discourse of Abu Îamza al-Shari.195

CXVII A sira by Abu Bakr ¨Abd Allah b. Musa al-Kindi, written 
to refute his teacher’s sira. (CXVI) The author rejects his teacher’s 
opinions about the imam’s fight against the people of al-¨Aqar and 
castigates him for writing the above sira. On the whole, this sira 
reflects the Iba∂i stance on jihad and warfare.196

CXVIII A sira in the form of a statement issued by the people 
of al-Ba†ina (a region in northeastern Oman) in support of the pre-
ceding sira. In it, the imam’s actions are defended and his approach 
praised.197

CXIX A sira from Abu ¨Abd Allah MuÌammad b. Khalid to the 
people of ManaÌ. It is in the form of a fatwa on the civil war and the 
opposition of Musa b. Musa and Rashid b. al-NaÂar. The author 
appears to be affiliated with the Rustaq school, since he includes 
quotations from Rustaq scholars about the issue.198

CXX A sira by an unknown writer, addressed to the people of the 
Îa∂ramawt. It was recorded by Ibn al-NaÂar who lived in the sixth/
twelfth century. The author is anonymous but is clearly from the 
Rustaq school. He discusses various topics and advises his readers to 
be more objective and responsible to the Imamate.199
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CXXI A sira that discusses the concepts of wilaya and bara}a and 
their classifications. The author is unknown, as is the date, although 
the writer appears to be aware of the Nizwa school.200

CXXII A sira by Abu al-Ma¨ali Kahlan b. Musa b. Nijad (first 
half of the sixth/twelfth century). Kahlan was the father of Imam 
Musa b. Abi al-Ma¨ali (594–7/1197–1200). The subject of this sira 
is repentance.201

The Fourth Period

4A) The fourth period of Omani siyar covers the Nabhani state 
(549–1034/1154–1624). There is a general consensus among histo-
rians that this state spanned five centuries in Oman, with the dynas-
ty’s rule divided into two distinct stages. The first stage is known as 
the Early Nabhanis, whose rule began after the death of Imam Abu 
Jabir Musa b. Abi al-Ma¨ali in 549/1154 and ended after Sulayman 
b. Sulayman al-Nabhani was expelled in 906/1500. The second stage, 
known as the Later Nabhanis, continued from 906/1500 to 1034/
1624,202 and was witness to the Portuguese invasion of the eastern 
coast of the Arabian Peninsula. Another distinguishing characteristic 
of this period is the atmosphere of conflict between scholars and 
governors on political issues. However, the period as a whole remains 
largely unexplored by scholars, and it is the task of Omani historians 
to discover the reasons for the collapse of both Omani overseas trade 
and Oman as an important maritime power. The siyar from this 
period are the following: 

CXXIII A sira entitled al-Sira al-Kilwiya, by Abu Sa¨id MuÌammad 
b. Sa¨id al-Qalhati (late sixth/twelfth early seventh/thirteenth century). 
Al-Qalhati is among the most famous Omani writers of his time, 
noted for his distinguished prose style in works such as al-Kashf 
wa-al-bayan, a treatise on Islamic sects and dogmas. This particular 
sira reflects the beginning of a new stage in the art of the composition 
of siyar, for now we see the appearance of siyar in the form of the 
maqama. In this sira, the author tells the story of an earlier mission 
to Kilwa in East Africa, where extremist Shi¨i propaganda was being 
preached on how the Kilwans were brought back into the fold. The 
formalized art of the maqama represents a turning point in the writ-
ing of the Omani siyar. This sira was glossed by Rashid b. ¨Umar 
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and Ibadi background to the Kilwa Sira: the Demise of Oman as a Political and 
Religious Force in the Indian Ocean in the 6th/12th Century’, in A.K. Irvine, 
R.B. Serjeant and G.R. Smith (eds), A Miscellany of Middle Eastern Articles in Memo-
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 207 Pub. 2, 1:373; Pub. 3, 2:16.
 208 MS 3; Mc. 2.

b. AÌmad b. Abi al-Îasan b. ¨Abd Allah b. AÌmad b. al-NaÂar 
towards the end of the seventh/thirteenth century.203

CXXIV A sira from Ward b. AÌmad to Imam Abu al-Îasan 
b. MuÌammad b. Khamis b. ¨Amir (839–46/1436–43). It is a letter 
from Ward to the imam advising him to remain firm and to endeav-
our not to be overthrown from the Imamate following the rebellion 
of Banu al-∑alt al-KharuÒi.204 

CXXV A sira by Abu ¨Abd Allah MuÌammad b. Sulayman 
b. AÌmad b. Mufarraj, a judge and mufti for the imam. It is a legal 
declaration, ordered by Imam ¨Umar b. al-Kha††ab al-KharuÒi (885–
94/1480–8) and issued in order to confiscate the property of the 
Nabhani family. The sira was written on 7 Jumada II 887 (23 July 
1482). The declaration closes with a statement of approval signed by 
the judicial committee.205

CXXVI A sira by Imam MuÌammad b. Isma¨il (906–24/1500–
18). It is also a legal edict issued by the imam in 909/1503. Again, 
the edict was issued in order to confiscate property, this time belong-
ing to the Banu RawaÌa, who had given help and support to Sultan 
Sulayman b. Sulayman al-Nabhani.206

CXXVII A sira by Imam MuÌammad b. Isma¨il (906–24/1500–
18). It comprises a legal ruling issued by the imam for the confisca-
tion of the property of the Nabhani family on a Friday in 917/1511. 
The document ends with the signatures of the judicial committee.207

CXXVIII A sira by MuÌammad b. ¨Abd Allah b. Maddad (d. 917/
1511). The Maddad family enjoyed considerable influence with the 
Mufarraj family at the end of the Nabhani state. This is the first 
Omani sira to be written about the Omani imams and {ulama’ that 
goes into such depth and detail concerning their lives and works. It 
is at this stage, then, that the Omani siyar begin to expand their 
coverage to include biography and bibliography.208
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 211 Cf. Wilkinson, Water and Tribal Settlement in South-East Arabia: A Study of 
the Aflaj of Oman (Oxford 1977).
 212 Pub. 3, 2:198.

CXXIX A sira by Imam MuÌammad b. Isma¨il in the form of a 
statement concerning the practice of optional sale (bay¨ al-khiyar). It 
is dated Wednesday 6 Jumada II 918 (18 August 1512). The Omani 
scholars unanimously supported the resolution to prohibit the prac-
tice of optional sale and to consider it usurious.209

CXXX A sira by AÌmad b. MuÌammad b. Maddad concerning 
Imam MuÌammad b. Isma¨il (906–24/1500–18) and his son Barakat 
b. MuÌammad b. Isma¨il. In this sira, Ibn Maddad proclaims disso-
ciation from the imam and his son. This was to be expected, since the 
imams were collecting the zakat from the people without protecting 
them.210

CXXXI A sira by ¨Abd Allah b. ¨Umar b. Ziyad b. AÌmad (980s/
1570s), a contemporary of Imam MuÌammad b. Isma¨il and his son 
Barakat. The sira seems to have been written in the 950s/1540s for 
Imam Barakat when he was about to prepare the falaj (irrigation 
channel)211 of Maytha in the city of Bahla. This sira discusses the 
construction of this channel.212

4B) This period of siyar starts at the beginning of the Ya¨aribi period 
(1034/1624). It marks the beginning of modern Oman: power had 
shifted from the dynasty to the imams and the state of Oman had 
begun to flourish. It is possible to argue that only those siyar that 
were written in the first Imamate of Ya¨aribah until the death of 
Imam NaÒir b. Murshid in 1059/1649 should be considered. Yet it 
can be argued that this period should be extended until the end of 
the first half of the eleventh/seventeenth century, when ¨Abd Allah 
b. Khalfan b. Sulayman, who was known as Ibn QayÒar, wrote the 
first biography in Omani literature, the sira of Imam NaÒir b. Mur-
shid. The style of writing demonstrated in the Omani siyar of this 
period clearly exhibits the dominant style of writing common among 
the Arabs in general at this time. It is a style replete with rhetorical 
devices, embellishment, and ornamentation. The siyar from this 
period are the following:

CXXXII A sira from an unknown writer among the people of 
Nafusa (a region in Libya). This sira is essentially a monograph on 
divinity, translated from the original Berber; however, it is unclear 
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whether it was translated in Oman or in Nafusa before the Iba∂is sent 
it to Oman. It was basically written to teach the fundamentals of 
Islamic faith and Iba∂i dogma to the Berber people.213

CXXXIII A sira attributed to Sulayman b. al-Qasim al-Maghribi, 
written to the Mashariqa Omanis. This sira was probably written 
prior to, or at, the beginning of the imamate of NaÒir b. Murshid 
(1034–59/1624–49), because the writer mentions scholars of that 
time but does not name Imam NaÒir. The sira sheds some light on 
the situation of the Iba∂is in the Maghrib, especially concerning the 
problems between the people of Naffusa and Mizab.214

CXXXIV A sira from MuÌammad b. AÌmad al-Kharassini to 
Sulayman b. Abi al-Qasim and the people of the Maghrib and Nafusa. 
This sira is a reply to the preceding one, written at the behest of 
Imam NaÒir b. Murshid. The imam invites those addressed by the 
document to unite with others and to be more pragmatic about their 
problems.215

CXXXV A sira from Khamis b. Sa¨id al-ShaqÒi to the Banu MuÒ¨ab 
(Mizab) in southern Algeria. Khamis b. Sa¨id was the powerful figure 
behind the appointment of Imam NaÒir, who was his son-in-law. He 
is also the author of one of the most famous jurisprudential works 
of this period in Oman, Manhaj al-†alibin. Like the preceding sira, this 
sira was written on the orders of Imam NaÒir b. Murshid. It appears 
that the imam attempted to use his prestige in Oman to encourage the 
Iba∂is of North Africa to settle their differences and live in harmony.216

CXXXVI A sira by Sa¨id b. AÌmad b. MuÌammad al-Kharassini. 
This sira is a monograph, similar in style and content to ¨Amir b. ¨Ali 
al-Shammakhi’s (d. 792/1389) Risalat al-diyanat.217 The author of 
this sira gives a brief description of the Iba∂i movement and its creed. 
It is noteworthy that he includes a whole chapter on taqlid (emula-
tion) and those sects that allow it. The last chapter in the sira is a 
biographical index of Iba∂i and Omani scholars.218

The final four siyar 219 come in the form of orders and counsels of 
advice from Imam NaÒir b. Murshid (First Ya}rubi Imam 1624–49) 
to his governors concerning the correct way of conducting political 
affairs.
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bridge 1992), 2:35.

CXXXVII A sira to Abu al-Îasan ¨Ali b. AÌmad b. ¨Uthman, 
governor of Liwa, Îatta, Diyar al-Îuddan, al-Jaww, Buraimi oasis 
area, Najiran and Dima, written in Dhu al-Îijja 1050/April 1641.

CXXXVIII A sira to ∑aliÌ b. Sa¨id al-Ma¨mari, governor of Sur 
and Ibra in eastern Oman.

CXXXIX A sira to Abu ¨Abd Allah Sulayman b. Rashid b. ¨Abd 
Allah al-Kindi, governor of al-∑ir (also known as Julfar or present-day 
Ra’s al-Khaymah).

CXL A sira to Sul†an b. Sayf al-Ya¨rubi, written after the latter had 
excused himself from the duties of the Imamate. He had been gover-
nor of the Bahla area. He succeeded Nasir as Imam in 1649 and ruled 
until 1680.

Conclusions

In the above, the Omani siyar have been presented as a cultural and 
intellectual phenomenon in classical Arabic literature, rather than 
merely as a large number of epistles and letters scattered throughout 
numerous Omani compilations. As such, they form an archive of pri-
mary sources for twelve-hundred years of Omani history. The study 
also adds a new dimension to the conventional definition of sira. This 
point allows us to make two conclusions. First, the Omani siyar consist 
of various expressions that reflect the periods in which each sira was 
written. Therefore, one cannot find a consistent theme for all Omani 
siyar. Second, the appearance of sub-divisions of Omani siyar is related 
to the progressive development of the Iba∂i intellectual movement in 
the East and the internal events of Omani history up to the eleventh/
seventeenth century. So, it is clear that the siyar first appeared in the 
Iba∂i centre in Basra and were written by the Iba∂i leaders. Later, how-
ever, the writers were Omanis, who adopted this kind of writing style. 

On a constructive level, this approach permits one to draw the con-
clusion that the Omani siyar have been shaped by three factors. First, 
all the siyar express and are formed by Iba∂i ideology. At the beginning, 
as Wilkinson says about the siyar, ¨Iba∂i theological literature really 
came into existence when personal communication was difficult. At 
one level they constitute what is little more than fragmentary corre-
spondence, inter-scholarly and inter-community opinions and advice 
offered individually or collectively to imams and other {ulama’.’220 

92897_JOSS10-2_06_Salimi.indd   16092897_JOSS10-2_06_Salimi.indd   160 8/03/10   10:398/03/10   10:39

 at N
ew

 Y
ork U

niversity on June 4, 2015
http://jss.oxfordjournals.org/

D
ow

nloaded from
 

http://jss.oxfordjournals.org/


IDENTIFYING THE (IBAΔI/OMANI) SIYAR

161

 221 Yaqut, Mu¨jam al-udaba} (Cairo, n.d), 11:72. 
 222 Ibid., 19:156. 

Therefore, is it beneficial to use the siyar to study Iba∂i intellectual 
and theological opinions and their development within the Iba∂i 
movement. Afterwards, the siyar changed to express the ideology of 
the Mashariqa Iba∂is in Oman. Second, the siyar are connected espe-
cially with Oman as their origin and historical context. Third, the 
variation and development in Omani policy prompted the recording 
and writing of the siyar. Thus it is necessary when Omani history is 
divided into periods that it be noted how these correspond to similar 
stages or periods in the siyar. 

The evolving needs of the Omani community throughout the peri-
ods of its history influenced the style and content of the siyar that the 
community’s scholars composed. In the first period, most of the siyar 
were epistles containing the Iba∂i scholars’ opinions. In the second 
period, there was an exchange of letters between the rival Rustaq and 
Nizwa schools, especially about their chief concern, namely the nature 
of the Imamate. During this period, the siyar started to take a specifi-
cally Omani form, and it can be said that this period has shaped the 
style of Omani writers. In the third period, most of the siyar were 
monographs and fatwas, which deal with the internal politics of Oman 
rather than with Iba∂i ideological opinions. The Omani writers of 
the third period were influenced by the style of Arabic literature 
outside Oman, like the sira of Nijad b. Musa al-ManaÌi that refutes 
Ibn al-Taj’s Risalat al-isti¨dad fi ma la yasa¨ al-mukallaf jahluhu, and 
the epic sira of Imam MuÌammad b. Abi Ghassan to the people of 
al-¨Aqar. In the fourth period, the maqama and the judgment mani-
festo became part of the sira genre. At the beginning of the Ya¨ariba 
state, it was fashionable to use rhymed prose in their writings. This 
development took a clear line of greater specialization, reflecting the 
increased consciousness of Omani communities. The sira had devel-
oped into an extremely adaptable and flexible form.

To sum up, the sira as a style of writing adopted by the Iba∂i 
{ulama’ was at first restricted to doctrinal polemics, and then became 
used for wider concerns in Oman. One cannot find writers of siyar 
who could be specifically described as being Omani poets like Ibn 
Durayd, al-Sitali or al-Kidhawi, or writers who adopted Iba∂i ideol-
ogy like al-Khalil b. AÌmad221 and Abu ¨Ubayda Ma¨mar b. al-Muth-
anna.222 These siyar are primarily concerned with the doctrine of 
Iba∂ism. This point leads us to conclude that, although the formula-
tion of these siyar is based on the framework of the ¨aqida (creed) 
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form, they are significant as sources for the history of Iba∂i doctrine 
and also of Oman. The recording of Omani history was greatly influ-
enced by Omani siyar, since these were written by religious scholars. 
Some researchers have believed that some events in Omani history 
may have been ignored, in particular the {ulama’ focused mainly on 
writing about their ideology, while considering other literature as 
merely the evil state of jababira, the oppressors.223 In their opinion, 
the {ulama’ have tended, therefore, to overlook the historical events 
and figures in Oman that are not directly relevant to their ideology, 
such as the rule of the Banu Makram, the Banu Wajih and the Nab-
hanis, who were Omanis, or foreign powers such as the Carmathians 
and the Buyids. Addressing this point, one could make the following 
observations. First, all the Omani historical compilations that have 
survived were written after the twelfth/seventeenth century, and their 
compilers wrote about Oman as an independent state, whereas it 
appears that Oman was a semi-independent state in the early days of 
Islam, and became an independent state only after the establishment 
of the imamate of al-Julanda b. Mas¨ud in 132/749. This could be 
the reason why the Omani historians regarded the other states as 
imperialistic foreign states, and why they ignored them. For example, 
Yaqut (seventeenth/thirteenth century) refers to the city of Sohar as 
‘the greatest city in the Chinese sea’, and Sohar was well known to 
be under the rule of the Imamate and yet Omani historians did not 
record anything about it. Second, the non-Iba∂i Omani writers did 
not record their history, so we do not hear of non-Iba∂i people. As a 
result, Oman’s history is largely Iba∂i history. Third, as Wilkinson 
has noted, ‘a complete study of the background to this period (the 
early Imamate history) must involve use of the external as well as the 
internal sources because without them the general historical frame-
work cannot be reconstructed’.224 Overall, the Omani siyar can be 
described as a phenomenon that is the archive of the early history of 
Oman and is a distinctive feature both of early Iba∂is and Omani 
historical writing. 

Address for Correspondence:  
P.O. Box 4, Code 421, Bidiyah, Sultanate of Oman
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