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Ibn Baraka, Ab Muammad 
al-Bahlaw

Ab Muammad Abdallh b. 
Muammad al-Bahlaw, Ibn Baraka 
(d. late fourth/tenth century), was an 
Omani Ib jurist from Bahl, in the 
interior of Oman. He adhered to the intel-
lectual school of Omani Ibism known 
as the Rustq party, having studied under 
the second-generation Rustq-party 
scholar Ab Mlik Ghassn b. al-Khir 
al-Salln (d. early to mid-fourth/tenth 
century), who was a native of ur, 
on the coast of Oman, but founded a 
school in Bahl (Custers, 1:149). With 
his most famous pupil, Ab l-asan 
Al b. Muammad b. Al l-Bisyn (or 
al-Bisyaw, d. fourth/tenth century), Ibn 
Baraka articulated a mature Rustq-party 
doctrine: in opposition to the Nizwa party, 
who argued that there was no means to 
evaluate events that had taken place when 
the Omani Ib imm al-alt b. Mlik 
al-Khar was deposed in 272/886, 
Ibn Baraka and al-Bisyn brooked no 
abstention (wuqf ) from the dissociation 
(bara) of those who had participated 

in what they considered the wrongful 
deposition of an imm. So strong was 
this stance that the modern Ib scholar 
Nr al-Dn al-Slim (d. 1914) writes  
of them, “the people of truth renounce 
their treatises and reject their extremism” 
(al-Slim, 1:210). Nevertheless, mediae-
val Omani Ib sources often include 
Ibn Baraka and al-Bisyn among those 
who faithfully transmitted (Ib) doctrine 
(amalat al-ilm) (Wilkinson, 151).

Ibn Baraka was a prolific writer. His 
most famous text is his legal compendium, 
al-Jmi, which contains legal rulings on 
the standard topics of Islamic jurispru-
dence. He also composed two epistles, 
al-Muwzana (“The comparison”) and a 
Sra (“Epistle”), on the issue of al-alt b. 
Mlik’s deposition, and a third, the Kitb 
al-Taruf  (“The book of knowledge”), offer- 
ing advice on a variety of topics. Among 
his lost works is a shar (commentary) on 
the legal compendium of the third/ninth 
century Omani Ib jurist Ab Jbir 
Muammad b. Jafar. A manuscript copy 
of the Kitb al-Taqyd (“The registry”), long 
thought to be lost, is preserved in the 
al-Slim library in Bidiyya, Oman.
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Ibn Jurayj

Ibn Jurayj, Abd al-Malik b. Abd 
al-Azz, was an early Meccan scholar. 
According to the sources he was born in 
the city in 80/699 and died in 150/768. 
His grandfather Jurayj (George) had been 
a slave of Byzantine origin who belonged 
to a woman of the Meccan Khlid b. 
Asd clan, part of the Ban Umayya of 
Quraysh. Either Jurayj or his son was set 
free, and thus became a client (mawl) of 
this clan, a legal status that their offspring 
inherited.

When he was about fifteen years old 
and able to recite the Qurn, Ibn Jurayj 
was accepted as a student in the circle of 
the Meccan scholar A b. Ab Rab (d. 
115/733), with whom he studied for eigh-
teen or nineteen years. He left this teacher 
a few years before the latter’s death and 
continued his education for several years 
with the somewhat younger Meccan 
scholar Amr b. Dnr (d. 126/743–4), as 
well as with a number of other scholars 
either permanent residents of the city or 
who were there temporarily, having come 
for the ajj (pilgrimage).

Around the year 130/747–8 he estab-
lished his own study circle in Mecca. 
Whereas his teachers had given their les-

sons from memory or based them on notes 
they had taken during or after the lessons 
of their masters, he began to compile a 
real book in which he arranged, according 
to subject, the religious and legal knowl-
edge he had received from his teachers. 
The title of the volume was probably Kitb 
al-Sunan (“The book of [good] practices”) 
and, according to Ibn Jurayj’s students, 
he was the first to produce such a book. 
This approach was followed by other 
scholars of his generation and led to a 
new pedagogical approach, in which the 
teacher provided his students with copies 
of parts of his book, which they copied 
and then read aloud in his classes, during 
which time the teacher and other students 
checked the correctness of the spoken text 
on the basis of their own written notes. 
Ibn Jurayj seems to have spent most of his 
life in the ijz, and it was only as an old 
man that he left there, making trips to the 
Yemen and Iraq, where he gave lectures.

Ibn Jurayj’s Sunan has been lost. How-
ever, large parts of it are preserved in the 
Muannaf of his student Abd al-Razzq 
al-ann (d. 211/827) and in later col-
lections. Nearly one third of the tradi-
tions contained in the Muannaf are from 
Ibn Jurayj, and these demonstrate that 
he was primarily a legal scholar with 
an interest in and encyclopaedic knowl-
edge of relevant traditions. Examples of 
his own legal opinions are rare. He col-
lected traditions of highly diverse prov-
enance, even those in opposition to his 
own opinions and those of Meccan fiqh 
( jurisprudence). However, traditions from 
Meccan authorities and informants and 
from other followers of the “school of Ibn 
Abbs” (d. c. 68/687–8, a cousin of the 
Prophet Muammad and one of the first 
Muslim scholars) form the backbone of 
his collection (almost 60%), of which his 
teachers A b. Ab Rab and Amr b. 


