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COMPARATIVE NOTES ON THE JEWISH
ARABIC DIALECTS OF GABES AND
DJERBA (TUNISIA)

Wiktor Gebski

The present paper addresses select phonological and syntactic
phenomena observed in two neighbouring Jewish Arabic dialects
originally spoken in the southern region of Tunisia, specifically
the dialects of Gabes and Djerba. The former has been described
by Gebski (f.c. a), while the latter was partially discussed by
Saada (1963) and Behnstedt (1998) as part of comprehensive
studies covering all the confessional varieties of Djerban Arabic.
Moreover, the article contains text samples from both dialects,
recorded in Israel in December 2022 and August 2023.

The Jewish dialect of Djerba is unique from a socio-
linguistic perspective. Notably, it seems to be the only Jewish
dialect of North African Arabic still spoken in its natural
environment. ' Speakers of other dialects, including Jewish

Gabes, migrated to Israel, France, and other destinations follow-

! The Jewish community in the Moroccan city of Casablanca has a sub-
stantial number of members too. However, the use of Jewish dialects in
Casablanca has declined, and the majority of Jews in Casablanca pre-

dominantly use either French or the Muslim variety.

©2025 Wiktor Gebski, CC BY-NC 4.0 https://doi.org/10.11647/OBP.0464.13



400 Gebski

ing the establishment of Israel in 1948. While many Jews have
also left Djerba, particularly after the Yom Kippur War, a
community of approximately 700 members persists there
(Lasserre and Lechaume 2003, 346). In contrast, all the native
speakers of Jewish Gabes currently live in Israel and France.

As will be demonstrated, despite their geographical
proximity, the dialects exhibit several differences. These differen-
ces encompass significant grammatical categories, such as the
future marker. On the other hand, there are also shared
tendencies, such as non-resumptive expositions of nouns. This
concise linguistic study is dedicated to Prof. Geoffrey Khan, with
great admiration and gratitude for years of guidance, teaching,

and care.
1.0. Sample Texts

1.1. The Tale of the Lumberjack (Jewish Gabes)?

Speaker: Haya Mazouz, age: 80; Time and place of the recording:
Ramle, Israel, August 2023

(1) nahkilkam ‘al had al-hattab
‘T will tell you [a story] about a lumberjack.’
(2) yamsi yhattab ylomm haska
‘He goes to cut down and collect logs.’
(3) yaxad had al-ahtab yhazZum l-kuwwas
‘He takes those branches and brings them to the baker.’

2 The system of transcription used here is morphophonemic and follows
Gebski (f.c.). In the translation, I have made an effort to represent the
Arabic text as faithfully as possible.
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(4) ya‘ti nafs al-kiiSa ya‘ti fliis u nafs at-tani yamsi bi al-dar
‘He gives half of them to the bakery, [the baker] gives him
money, and he goes with the other half home.’

(5)  ySaxxan bi al-bit, ad-danya barda u ySaxxnu ‘ali al-makla walla
tay, yasrbu
‘They heat with it the house, the weather is cold, and they
heat with it the food, or drink tea.’

(6) u hak al-nasf® dxar xabZa u Zitin, kull yam kif kif, hadak li
‘andu
‘And that other half, [he buys with it] bread and olives,
every day the same, this is what he has.’

(7) ayya barra ayyam yZiw ayyam moartu hablot
‘After some time his wife got pregnant.’

(8) qalla kifas na‘mlu? al-fras hiiwa yarqad rasu mon-hna u hiya
rasha man-hna
‘He told her: “What are we going to do now?” The bed—
he sleeps with his head from this side and her head from
that side.’

(9) win nraqqdu al-wlayyad? u fi Sniwa nlobbsii? win nhattu al-
wlad? ma ‘andnas blasa
““Where will we put the baby to sleep? In what will we
dress him? Where will we put the baby? We do not have
space.”’

(10) snawa na‘mlu bi? Snuwa nwakklii? ahna naklu xabZa u Zitun,
moan-nin nZibilu al-hlob?
“What will we do with him? How will we feed him? We

eat bread and olives, where will we bring the milk from?””

® The interchanges of /f/ and /s/ in this lexeme (compare with verse 4

above) are a common phenomenon in Jewish Gabes.
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(11)

(12)

(13)

(14)

(15)

Gebski

gatlu sniiwa na‘mlu? mala namsi naqtal riahi ‘ala xatru? li
yadxal yaZi

‘She told him: “What will we do? Should I go and kill
myself because of him? Whatever happens, happens.”
ga‘din hakka yaxammu $niiwa ya‘mlu, msat tZib al-ma, mon
al-in

‘They sit like this, thinking about what they will do, she
goes to take water from the well.’

tomma naxal "£Sam kol ha'®-nsa yatlommu u yabiw al-ma fi-
l-hallabi akka

‘There is a brook and all the women gather there and fill
their jars with water, like this.’

tomma hallabi zgir u tomma bar kbir, yhattiha ‘ala ktoffa u
tZi

‘There is a small jar and there is a big pot, they put it on
the shoulders and go.’

yatloammu biha nsa aaa kifas qatlom razgli yhabb nahhi l-hbala
u ma-‘annas* ma nwakklii, ma ‘annas win nraqqdii, ma ‘annas
win nhattii

‘Women gather near the brook: “Oh how are you?” She
told them: “My husband wants me to abort the pregnancy,
and we do not have anything to feed him, we do not have
a place for him to sleep, we do not have where to put him.”

* Due to the regressive assimilation of /d/ to /n/, i.e., ‘andnas* >

‘annas.
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(17)
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(19)
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qalila li yZi yZi, b-qasmu, ma txammis, l-wahad yZi l-ad-
danya, rabbi yzZiblu l-qas nta‘'w

‘They told her: “Whatever comes, comes, with a blessing,
do not overthink, when someone comes to this world, God
gives them their share;”

qatla nsalla, ma nhatiis

‘She told her: “If God wills,” she did not abort.’

ayya hadiik tuwwa qa‘din, yatxabbat al-mra u razal ‘al hak al-
hbala

‘So they sit now, the woman and the man quarrel about
the pregnancy.’

u tamma qahwa kbira, we "¥yasvu Sama medabrim™ 1-‘bad u
tamma saltan

‘And there is a big cafeteria, and people sit there and talk,
and there is a sultan.’

as-saltan hada, hitwa wa al-wZir, yZiw ‘al al-bhaym, 1bas kif
ta‘ -‘bad u ydiiru man blasa al-blasa, waslu al-qahwa

‘That sultan, he and a minister, came on donkeys, dressed
like normal people, and they go from one place to another;
they arrived at the cafeteria.’

‘tawam yasrbu, "*hem lo yodim™ hSabbu l-bad Zaw mon
HEeyze makom™

‘They gave them something to drink, they did not know,
people thought they came from a place.’

tomma wahad yxattar bi-l-romla, "*sam ota al ha-bad™, u
yqiillok ma #ha-‘tid selxa™

‘There is a person who draws in the sand, he puts it on a
piece of fabric and tells you your future.’
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(23)

(24)

(25)

(26)

(27)

(28)
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hitwa ka-ya‘mal hakka, sob‘a hakka, qallu ta‘raf sniiwa bas
ysir?

‘He would do it like this, with a finger, like this, and he
told him: “Do you know what is going to happen?””’
al-hattab, martu habla u habb tZib wald, wa l-walad® ‘andu
hmara fi-wadnu li ytwalad

““The lumberjack, his wife is pregnant and will give birth
to a boy, and the boy will have a birthmark on his ear when
he is born.”

u l-wald hadak as-saltan ymiit, ywalli hiiwa saltan, wa saltan
tuwwa ka-yasma“

““And this boy, the sultan will die, and he will become
sultan; and the sultan can hear everything now.”

qallu kifas? qallu akka moaktib fi-l-wahda

‘He told him: “How is it possible?” He said: “This is what
is written.”

as-saltan farraks rqa dar al-hattab u "mehake™ hatta tiilod
‘The sultan looked for the lumberjack’s house, and he
waited until [the woman] gave birth.’

ayya waldat al-mra, waldat al-mra "*mamas™ al-wald yhattu
‘alim yarqad

‘So the woman gave birth, indeed she gave birth to a boy,
and they put him to sleep on top of them.’

®> The standard form of this word is wald, since short vowels in open

syllables are not permitted in Jewish Gabes. The form walad has likely

emerged due to the influence of Modern Hebrew, in which its cognate

is yeled, i.e., it features a short vowel in the first open syllable.
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u wahad Zablu dZaZa, wahda Zabat Ibas, ma ‘ndom $ayy, l-
‘bad ‘tawum

‘And someone would bring him a chicken, someone else
clothes; they do not have anything, the people gave them.’
u bda yokbar l-wlayyad, walla ‘andu arba‘ shiir hakka fi
yadda, u Za as-saltan wa al-wzir "Ebe-tor™® ‘bad kif an-nas
‘And the boy started growing up, he reached the age of
four months, he is like this in her hands, and the sultan
and the minister came [dressed] as regular people.’

ayya qalham asslama, qalu asslama, hada waldok? qalu: ey
‘So he told them: “Hello.” They said: “Hello. Is this our
child?” They said: “Yes.”

qalham: akka ‘aysin antiim? ma ‘andkam $ayy, ayya bi‘li al-
wlayyad

‘He told them: “This is how you live? You do not have
anything, so sell me the child.”

qalu: kifas nbilok waldi?

‘He told him: “How will I sell you my child?””

qallo: martak ‘a@m axor tZiblok "Fod™ wald wa ana na‘tik flias
twalli mastagni, ywallilok dar ywallilok makla wa anti ts bi,
sSniwa al-wald hadak ya‘mollok?

‘He told him: “Your wife will give birth to one more child,
and I will give you money, you will become rich, you will
have a house, and food, and you will live from this money;
how will this child benefit you?””

gatlu: la, ana ma na‘tis waldi, ana ma nbiis

‘She told him: “No, I will not give you my child, I will not
sell him to you.”
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(37)

(38)

(39)

(40)

(41)

(42)
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HEpa-sof' rdaw, b‘awlu wlad xdaw buxta fliis

‘In the end, they agreed, they sold the boy and they took
lots of money.’

Sa ‘mal hak al-hZin as-saltan? xda al-wlayyad, hattil fi-sandigq,
u lowwah as-sandilq fi-l-wad, hak as-snaddaq yamsi fi -ma
‘What did that miserable sultan do? He took the child, he
put him in a box, he left the box on the river; and the river,
the box goes on [its] water.’

HEpitom™® tamma wahad fallah yaxdam, Za yaxad al-ma man
al-wad u yarqa hak as-sandiiq masi

‘Suddenly, there is a farmer working, he goes to take water
from the river, and he finds that box moving [on the
water].’

Zab as-sandiiq, hallii yarqa wlayyad yabki

‘He brought the box, opened it and found a boy crying.’
xda al-wlayyad, "*misken™, yar‘as u msa l-martu: ya mra ya
mra, $ifi sniwa lqit fi l-wad

‘He took the poor boy, he was trembling, and he went to
his wife: “Wife! Wife! Look what I wound in the river!”
qatlu: sniiwa lqit? galla: wald!

‘She told him: “What did you find?” He told her: “A child!”
qatla: Zabiina rabbi, ahna ma ‘annads zgar, ma ‘annas wlad,
Zabanna rabbi wald wa nwallu waldna

‘She said: “God has brought him to us, we do not have our
own children, God has brought us a child and we will make

him our own.”
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barra walla al-wald ‘amru sab‘atas tommontdas u yaxdaom m‘a
baba u Za hadak as-saltan hiwa ydir mon dar al-dar ysif
Sniiwa al-blad fiha, Sniiwa ad-danya

‘The boy was seventeen or eighteen years old, and he
worked with his father and the sultan came, he was going
from one house to the other, he wanted to see how the city
was, how everything was.’

hitwa wsal rqa hak al-mra al-ragal xda waldu u msa bi al-dar
bas yaklu, qa‘din yartahu taht al-naxla, hiwa Za qallu:
asslama

‘He arrived and found that woman, the man took his son
and went home with him to eat, they were sitting under
the tree to rest; he [the sultan] came and said: “Hello.”
qallu: 2Za asrab, qallu: la, la, ahna mat‘addin ahna masyin
‘He told him: “Come and drink,” he said: “No, no, we are
just passing by, we are on the way.”

qallu: hada waldak? qallu: e, waldi

‘He told him: “Is this your son?” He said: “Yes, it is my
son.”

hitwa saf ‘ali rqa al-hmara fi wadnu

‘He looked at him and found the birthmark on his ear.’
qallu: hada waldak? qallu: e, waldi

‘He told him: “Is this your son?” He said: “Yes, it is my
son.”

u al-mra: hada waldak? qatlu: e, waldi, sniiwa an-nasda hadi?
‘And to the woman: “Is this your son?” She told him: “Yes,
it is my son. What is this question?””

Za ar-ragal qallu: nqiillok al-haqq, hada wald al-wad

‘The man went and told him: “I will tell you the truth, this
is a child of the river.”
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(52)

(53)

(54

(55)

(56)

(57)
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qallu: kifas wald al-wad?

‘He told him: "What do you mean a child of the river?”’
qallu: masi ana naxad al-ma, rqit sondiiq, u l-wlayyad yomsi
‘He told him: “I went to take water, I found a box and the
child [inside] moving [on the river].”

aaa hiiwa ‘raf tuwwa, qallu: sif, thabb waldak ytih fi-donya
bahya na‘tik noktablok Zwab, al-dar as-saltan, yqablii y‘allmii
as-sana, na‘tiw fliis, ywalli ragal man al-brima

‘Oh, he understood now, he told him: “Look, do you want
your child to grow up in a better world? I will give you, I
will write a letter; the house of the sultan will receive him,
servants will teach him, they will give him money, he will
become a gentleman.”

hitma nayya, ma fahmii§ ad-donya, qallu: mnih

‘They were naive, they did not understand what was
happening, they said: “All right.”

hitwa dxal al-wald ysawwab hwayZu, wa hadak xda ‘andu Zald
kabs u ktob: hada wald yisal, aqtlil

‘The boy went home to take his things, and that one took
a piece of sheepskin and wrote: “When this boy arrives, kill
him.”

u man-liita al-firma nta‘u u duwwar hakka u ‘talo fi-yaddu
‘And from beneath his signature, he rolled it like this and
gave it into his hand.’

u hak al-wald hazz fi yaddu ‘sa yamsi biha, yamsi yamsi yomsi
yatla‘ Zbal, yahbat Zbal, hatta wsal I-blasa, Zbal u man-liita mra
ga‘da gadi u ‘amla tlata hagra kullham bi-lI-htab u hatta sir
‘anak™ u ga‘dat ttib

‘And that boy took in his hand a stick and left, he walked,
walked, and walked, he went up the hill, down the hill,
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until he arrived at a place, a mountain, and at the foot of
it a woman was sitting; she takes three rocks, covers them
with logs and puts a massive saucepan and she cooks.’

(58) wa hiiwa Za, qalla: ya mra, ‘andaks$ Swiya ma?

‘And he came and told her: “O woman, do you have a bit
of water?””

(59) qaltlu: sniwa Zabak l-hiini anti? l-gwal u l-qattiya thabb®
yaqtlitk
‘She told him: “What brings you here? Wizards and robbers
want to kill you.”

(60) galla: ya mra ana ma na‘rafs, ana ‘ayy mayyat tuwwa ‘andi

nahrin namsi ‘ala raZliya, u ‘atsan u Za‘an, ‘tatlu srab al-ma u
qalla: ‘andaks blasa narqad?
‘He told her: “O woman, I do not know, I am tired, I have
been walking for two days, and I am thirsty and hungry;”
she gave him a bit of water and he told her: “Do you have
a place to sleep?””

(61) hattatlu hsira u rqad ‘alia kif al-mayyat, hatta rasu ma faqas
‘She laid for him some branches and he slept on them like
the dead, he did not wake up.’

(62) hayy Zaw al-qattiya: mmm riht bnadam Zat
‘Here come the robbers: “Mmm there is a human smell.””

(63) qatlu: skiin yZina blast al-gwal u qattiya, skiin yZi hiini?

‘She told him: “Who will come to us? It’s a place of wizards
and robbers, who will come here?””’

® A rare case of so-called deflected grammatical agreement. In Jewish
Gabes, as in many other Jewish dialects of Maghrebi Arabic, plural sub-
jects tend to be in full agreement with their predicates, i.e., one would
expect here yhabbu. In the Muslim dialects, on the other hand, plural
nouns interpreted as inanimate collectives trigger 3FS agreement.
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(68)
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(70)

(71)

(72)
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qalla: tamma hiini ‘andak wahad

‘He told her: “There’s someone here.”

ayya xalli xalli

““Oh, let it go, let it go.””

‘tathom hak al-kusksi klaw "*kmo hagzirim™®

‘She gave them couscous and they ate like pigs.’

kammal al-kbir yhabb ysif al-wald

‘The senior robber finished and he wanted to see the boy.’
Za, u fi-yaddu hak al-Zwab; xda Zwab, hallu: al-wald hada
yisal, aqtlii

‘He came and in his [boy’s] hand was the letter; he took
the letter, opened it: “When this boy arrives, kill him.””
fassax hadak, u ktob: al-wald hada yiisol a‘wmii, [obsi, u
sawwbil, wa a‘tiwu y‘arra§ m‘a banti

‘He erased that and wrote: “When this boy arrives, wash
him, dress him, take care of him, and let him get married
to my daughter.”

hitwa msa, wsal I-gadi, ma yhabbiis ydaxxlii, dazZii

‘He left and arrived there, they did not want him to enter,
they pushed him.’

‘taw oal-gwab, hiima doxxli, ba‘d Zom‘a ‘amlu ‘ars, darbiika,
miiZika

‘He gave them his letter, they brought him in, and after a
week they had the wedding, drums and music.’

wa as-saltan tuwwa yamsi mon dar al-dar u fi-lila Za hiaiwa u
al-wZir ta‘u qalu: s-tamma s-tomma? al-lila ad-danya xayda u
zaza

‘And the sultan is now going from one house to the other
and at night he and his minister come and say: “What is
going on? It’s night and the world is full of commotion.”
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qaliilu: bant as-saltan bas t‘arras, as-saltan b‘atalha ragal
‘They said: “The sultan’s daughter is about to get married,
the sultan sent her a man.”

bark hiiwa $Sma‘ al-kalma hiiwa mat wa hadak al-Tis walla
saltan

‘He only heard the news, he died and the groom became
the sultan.’

alli maktiib ‘al al-Zbin laZam ma tsiifu al-in

‘What is written on the forehead, should not see the eye.’

The Nazi Ivasion of Djerba (Jewish Djerba)

Speaker: Dan Hania, age: 85; Time and place of the recording: Safed’,
Israel, December 2022

€3]

(2)

(3

l-wagqt li Zaw l-alman l-Zarba, kan ‘amri ‘sar Snin, tmanya
‘When the Germans came to Djerba, I was ten or maybe
eight years old.’

l-alman, luwwal, wuqt li Zaw [-tiinas, bdaw yaxdu l-yhiid bas
yaxdmu fi-*£avodat parax™t

‘In the beginning, when Germans came to Tunis, they
started taking Jews to forced labour.’

u bdaw yhaddru bas ya‘mlu kif ‘amlu fi-éropa

‘And they started getting ready to do what they did in
Europe.’

7 Meaning that people cannot see their destiny and should not look for

ways to change it.
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(4)

)

(6)

(7)

(8)

9)
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wa ana na‘qal $abbat wahad, kanna fi-lI-griba, kanna fa-s-sla
u nsifu al-"Frav™® ta I-hara l-kbira rabbi mose halfon

‘And I remember, one Shabbat, we were in Ghriba, we
were in the synagogue, and we saw the rabbi of the Great
Hara, rabbi Moshe Halfon.’

Za fi-l-ytim Sabbat fi-jeep ta‘ l-‘askar ta‘ l-alman, Za l-griba
‘He came on a Shabbat in a jeep of the German soldiers to
Ghriba.’

ar-rabbi ta‘na, nwarrilok al-tsiira taham, xafu, qalu: $-tamma,
robbi, ‘alas Zit fi-l-nar Sabbat, qalu: gZira kbira

‘Our rabbis, I showed you their picture, got scared, they
said: “What is happening? Why did you come on a
Shabbat?” They said: “Big calamity.”

l[-alman yhabbu xamsin kilo dhabb

‘The Germans wanted fifty kilos of gold.’

barra rahna fi-l-blad, fi-l-hara al-kbira, "E5"F kull wahad li
‘addu dhabb yZib yhattu fi-l-qoffa bas na‘tiw l-alman, ida ma
na‘tiwms xamsin kilo, yaqtlu al-kall

‘We went quickly to the city, to the Great Hara, [asking]
that everyone who has gold, bring it and put it in the
basket so that they give it to the Germans; if we do not give
them fifty kilos, they would kill everyone.’

lommina, Zma‘na swiya qaddas ‘andna dhabb fi-I-hara al-
kbira, u Zina l-hara ag-zgira Zada bas ‘andna

‘We gathered, we collected a bit of the gold that we had in
the Great Hara and we also went to the Small Hara, so that

we have [the requested quantity].’
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al-yhiid msakan bdaw yabkiw u hada u harbu kull had msa l-
daru

‘The poor Jews started crying and ran away, everyone
went to their home.’

na‘qal wuqt li Zit ma‘ bitya l-dar wa hitwa maskin, “£aba Seli*,
xda hadak al-dhabb sal *Eima™, xda li ‘andu qaddas swiya
dhabb li ‘anda, "Eaz" hatt kullika fi-"Fmitpahat™ u msa

‘T remember when I went home with my poor father, he
took mother’s gold, he took what she had, he put it in a
kerchief and left.’

wa kanu ZaZ al-"Frabanim™ ysaddu fi-qoffa ta‘ dabb wahad
moan-hna u wahad man-hna wa ZiiZ gestapo warram bi-l-slah u
yadxlu man-barra l-dar l-dar l-dar u msakan yhiid kull had ‘ta
dabb

‘And two rabbis would grasp the basket with gold, one
from this side and the other from the other, and two armed
Gestapo officers from behind, and they would enter every
home and all the poor Jews would give gold.’

wa hadik as-Sabbat hadik, fi-l1-‘aSiya, xarZat as-Sabbat, msina
nstfu s-tamma u lgina l-alman, xarZu bi-l-blad fi-l-lila hadik
‘And that Shabbat, in the evening, when Shabbat was over,
we went to see what was going on and we found the
Germans, they left the city on that very night.’

wuqt al-harb kanu msalmin yqilu: al-yhid, ha-yZiwna al-
alman ydbah al-yhiid wa ahna naxdu razqam al-kall

‘During the war, the Muslims would say: “The Jews—the
Germans will come and slaughter the Jews and we will

2

take all their property.
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(15)

(16)

(17)

(18)

(19)

Gebski

wa kanu msalmin y‘awnu l-alman

‘And Muslims were helping the Germans.’

ba‘d wfat koammolt al-harb, l-hkiima ta‘ fransa $addat hak al-
mS$almin darbithom u msaw, qatlu bi-l-kall, li ‘awnu l-alman
‘After the war was over, when it finished, the French
government caught those Muslims, hit them, and left,
killing all of them, those who helped the Germans.’

u ba‘din kif gamat Israel, ‘am al-twansa xdaw istaqlal, l-‘am
Satta u xamsin, l-yhud, kan ‘andom xif kbir

‘And after Israel was created, the year that Tunisians
achieved their independence, in the year 1956, many Jews
were very scared.’

bursa yhiid harbu mon-tiina$ u xallaw al-razq taham, xallaw
dyar, xallaw kull 53y, Zaw hakka bla hwayZ taham

‘Many Jews escaped from Tunisia and left their properties,
left their homes, everything; they came like this without
their things.’

u tomma li msaw l-fransa, tomma li msaw l-italia

‘And some of them went to France, others went to Italy.’
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1.3. Wedding Customs and Life with Muslims (Jewish

Djerba)

Speaker: Naomi Cohen, age: 71; Time and place of the recording:

Tiberias, Israel, December 2022

€Y

(2)

3

-‘ars, kanu $ab‘a ayyam u $ab‘a alyali, kant namsi m‘a shabi
nstfu l-risa, kanu ya‘mlu l-hanna az-zgira u ya‘mlu l-hanna
al-kbira

‘The wedding—they would do it for seven days and seven
nights; I would go with my friends to see the bride; they
do the small henna and the big henna.’

u kan ya‘mlu tazmil hattan, wuqt al-mra tomsi l-hammam, al-
razal fa-d-dar yamliilu taZmil

‘And they would have the bachelor party when the woman
was in the hammam, the man would do it at his house—
the bachelor party.’

wuqt yamsiw rahla ta riisa, yZi l-ganndy, u ya‘mlu makla, u
yadabhu 1-9alas, u yZiw yaklu l-k$oksu, ma kana$ yaklu b-l-
mgaraf, ma kanas mgaraf, yaklu b-ydin

‘When they brought the bride, a singer would come, and
would bring food, and slaughter lambs, and people would
come to eat couscous; they did not eat with spoons; they

would eat with hands.’
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(4)

()

(6)

Gebski

la shanat u la mgaraf, ya‘mlu qgass‘a kbira u yaq‘adu ‘al liita,
HErak™E l-risa u l-hattan ya‘mlilim kif tawla u yfarrsaa bi-
grabi u ya‘mlu bxir u yZibu al-kaniin u ybaxxru " neged ha-
‘ayn ha-ra*t

‘There were no plates and no spoons, they would bring a
large wooden bowl and sit on the floor; only the bride and
the groom—they would make for them something like a
table and they would put on it rugs, and they would light
incense and bring a stove and cense against the evil eye.’
u yraffu I-makla, dar l-‘riisa torfad al-hattan u ba‘d al-lila at-
tanya dar al-hattan yaraf<u dar al-risa

‘And they would raise the food, the bride’s family would
lift the groom and after the second night, the groom’s
family would lift the bride’s family.’

u badalli yabgaw yadwiw ‘al as-siira, "Ese™® amm l-risa srat
banta u kan lqaw sira misi baya ydsor qatla siiwa, hadak
hitwa li Zobti? mas ydsar, b‘adalli h-yat‘arku

‘And then they would stay to talk about the dowry that the
mother of the bride bought her daughter, and if they found
the dowry not good enough, she [groom’s mother] would
say: “Is this what you brought? It’s not a lot,” and then

they would argue.’
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(8)
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omm al-hattan thabb siira kbira yasar, *£az"® qatla: ‘andi wald
wahad ‘aZiZ ‘aliya, u Sannit® bas nafrah bi u nZiblu risa tZiblu
hwayaZ bahin u d-dhabb u l-fudda u xalxal, hadak iwa li ‘molti
bantok? ana waldi ‘aZiZ ‘aliya ydsar, thabbi... tamli... $3lfi al-
flias u Zidi fa-s-stra... "kodom™ hiiman yraw as-stira

‘The groom’s mother wanted a big dowry, so she would
say: “I have only one son and he is very dear to me, and I
have been waiting to make him happy and so we brought
him a bride who was supposed to give him nice things,
gold, and silver, and anklet; is this what you gave to your
daughter? My son is dear to me, you like... do... borrow
money and add to the dowry.” They would first look at the
dowry.’

yhabbu bassiiwa’® I-riisa taskon m‘a Zuzta u baddlli yZiw I-
‘rak, hadi l-bant tZi I-ma taskila

‘They wanted the bride to live with her mother-in-law, and
after that, they would argue, and the daughter would go to

her mother to complain.’

8 A variant of Stonnit ‘to wait’ ; it has been attested also in the Jewish

dialect of Ghardaia (based on personal research).

° A variant of bas; as pointed out by the informant, it belongs to the

higher register.
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(9) ma ‘allomti-$i'° bantok la taxbaZ, la taZan, la ttayyab, la
taqdar u yabdaw bi-l-‘rak
“You did not teach your daughter how to bake, how to
knead, how to cook, how to respect,” and they would start
arguing.’

(10) (...) u konna fi-l-qdarr ma Zirana fi-Sar‘a
‘We respected our neighbours on the street.’

(11) kan siq grib ‘al al-dyar, u hatta marra ma qaliina ma dwaw-
$i klam diini walla t‘arakna, walla klam gbah, hatta $ay
‘There was a market near the houses, and they [Muslims]
never told us evil words and we never argued, or mean
words, nothing.’

(12) kanna shab yasar, wuqt li mama qalt l-wahda az-zarat li kanat
gbala, mama qalt I-zara ahna ha-namsiw l-fransa
‘We were good friends, when my mother told one of the
neighbours who lived in front, my mother told her: “We
are going to France.””

(13) qatla: na‘rfu win ha-tamsiw, ma txabbi-si ‘aliya, rabbi yhonnik
‘She told her: “We know where you will go, do not hide

from me, may God protect you.”

1% In Jewish Gabes, the negating suffix is /-§/, i.e., no final /i/ is audible.
It is a grammaticalised and truncated form of the lexeme $ay ‘thing’. The
variant found in Djerba, therefore, preserves traces of the source form.
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(14) u wugqt li ytih "*'mamas™ ha-nZiw, bkaw Ziiz, mama m‘a gara
al-msalma
‘And when the time came to go, they both cried, my mom

and her Muslim neighbour.’
2.0. Linguistic Observations

2.1. Phonology

Both Jewish Gabes and Jewish Djerba display isoglosses typically
ascribed to sedentary dialects, like loss of interdentals and uvular
realisation of /q/. Nevertheless, the phonology of each of the two
dialects exhibits several distinctive features. When it comes to
their consonantal inventory, one of the most notable differences
is the realisation of sibilants. Although it seems that in both
Jewish Gabes and Jewish Djerba, there is no phonemic
distinction between alveolar (/s/, /z/) and alveolo-palatal (/5/,
/Z/) sibilants, in Jewish Djerba, the alveolar and palatal
consonants appear to have merged into a sound with a moderate
level of stridency, represented as /$/ [¢] and /Z/ [j]. On the other
hand, in Jewish Gabes, the pronunciation of these consonants is
more retroflex, represented as [{] and [3]. The merger of alveolar
and palatalised sibilants in Jewish Djerba was first noted by
Saada (1963, 16) and later confirmed by Behnstedt (1998, 58).
However, in the speech of some Djerban Jews currently living in
Israel, the realisation of /§/ is more retroflex, specifically as /3/.
This slight shift in pronunciation appears to have occurred under
the influence of the sound system of Modern Hebrew, where the
palatalised sibilant /§/ is pronounced with the tongue tip more

retracted compared to /§/.



420 Gebski

The differences between Jewish Gabes and Jewish Djerba
are also observable within the domain of vowels. The former has
three phonemic short vowels, i.e., /9/, /a/, and /o/ (Gebski f.c.
a). On the other hand, Jewish Djerba seems to have only one
phonemic short vowel, /a3/, aligning in this respect with Jewish
Tripoli (Behnstedt 1998, 60; Yoda 2005, 31). In addition, Jewish
Djerba exhibits several types of vowel elision which are not found
in Jewish Gabes. One of them is the length reduction /a/ > /a/
or /3/, and /i/ > /a/. This is particularly the case with short
lexemes in which the long vowel is in medial position, e.g., kan
> kon ‘if, mia§ > mas ‘not’, tathom > thom ‘of them.’ Similarly,
word-final vowels tend to be elided when followed by another
word, e.g., hatta hiya > *hatt hiya' > hattiya ‘even her’, ha-yZi >

hiZi ‘he will come.’
2.2. Syntax

2.2.1. Expressions of Future

The two dialects in question exhibit different ways of expressing
the future tense. Apart from the prefix conjugation, Jewish Gabes
utilises two ways involving preverbal particles. The first one

entails the particle bas/bas, as in the following example:'?

1 /h/ in Jewish Djerba is often dropped.

!2 Abbreviations used in the glossing: PFX: prefix form, SFX: suffix form,
MS: masculine singular, FS: feminine singular, PL: plural, AP: active
participle.
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(1) ta‘rof Sniwa bas  ysir
know.PFX.2Ms what to happen.prs.3Ms

‘Do you know what is going to happen?’ (1.23)

This future marker originates in purposive clauses, in
which the action expressed by the subordinate clause is always
posterior in reference to the main clause. For instance, in the
typically purposive sentence msa bi al-dar bas yaklu ‘he went with
him home to eat’ (1.45), the action of eating is in the future from
the perspective of the action of going. It seems, therefore, that
this temporal posteriority embedded in purposive clauses has
opened a pathway for the development of bas as the future
marker. Moreover, the type of future encoded by bas also seems
to indicate its origin in purposive sentences. Namely, this particle
usually expresses epistemic future, referring to evidence,
reasoning, or beliefs. The speaker is, therefore, fairly sure that
the event will indeed take place. Both in the passage above and
in (1.74), the speaker makes an assumption about future events
based on personal beliefs and evidence. This type of future is
likely rooted in purposive clauses, where the common implica-
ture is that the action expressed by the subordinate clause indeed
took place (Schmidtke-Bode 2009, 178; Khan 2021). It is worth
noting that the same function of the particle bas has been attested
in the Algerian Arabic dialect of the Jews of Wad-Souf and in the
Malekite dialect of Djerba, which in the Ibadite community is
shortened to /b-/ (Behnstedt 1998, 55; Gebski, f.c. b). As far as
my data is concerned, the Jews of Djerba do not use this particle

to express future.
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Moreover, Jewish Gabes utilises an additional means of
expressing the future, i.e., the grammaticalised active participle

of the verb habb ‘like’, as in the following example:

(2) al-hattab moart-u habla u habb
the-lumberjack wife-3ms pregnant.ApP and will
tZib wald

bring.pFx.3Fs  boy

‘The lumberjack, his wife will give birth to a boy.’

As pointed out by Gebski (2022), it appears that this device
is used mainly to express predictions of low probability and
unverifiable statements. The fact that Jewish Gabes makes use of
the habb future marker, sheds light on the provenance of the
future prefix in Jewish Djerba, i.e., ha, as demonstrated by the
following passage:

(3) mama Sam‘at li ha-y‘allomni mas  yohidi
mother hear.srx.3rs that will-teach.pFx.3Ms  not Jew

‘Mother heard that a non-Jew would teach me.”*®

This particle is occasionally realised in fast speech as h,
especially when the verb form starts with the ya- prefix. It
appears that it functions as a marker of future events regardless
of the level of their probability. In the passage in example (3), it
encodes an event that has been planned in advance and is almost
sure to take place. On the other hand, in the following example,
the probability of the event is unsure and ha marks a volitive

prediction, rather than a fact:

13 An excerpt from recordings.
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(4) I'm$lmin  gadi ‘arfu li ahna
the-Muslims  there  know.sFx.3PL that we
ha-namsiw l-israel
will-go.PFx.1PL  to-Israel
‘The Muslims [who were] there knew that we would go to
Israel.’

Behnstedt claims that this prefix is a grammaticalised and
truncated form of the temporal preposition hatta ‘until’ (1998,
68). Although one cannot exclude this possibility, considering the
data from Gabes, it seems more plausible that it originates in habb
and was extended from cases of unspecified probability, like in

the passage (4), to mark all types of the future.

2.2.2. Dislocation and Topicalisation

In this section, I shall discuss two syntactic phenomena related
to the extraposition of nouns and pronouns. When delving into
cross-linguistic research that centres on the syntax of pronouns
and their representation of information structure, linguists
frequently draw a clear distinction between two fundamental
phenomena: topicalisation and left dislocation (Miller-Naudé and
Naudé 2021, 617). Topicalisation, also known as fronting, in-
volves relocating a constituent from its default position to a pre-
verbal one. Importantly, the topicalised element remains embed-
ded within the sentence, obviating the need for resumption. In
contrast, left dislocation comprises the extraction of a constituent
from the main clause and its placement at the left periphery of
the matrix sentence, outside its syntactic boundaries. Simul-

taneously, it involves resuming this constituent within the matrix
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clause (Alexiadou 2006, 668). We will focus here on those cases
where a constituent is placed outside the matrix clause.

As the text samples above suggest, left dislocation appears
to be a common strategy in both Jewish Gabes, example (5), and
Jewish Djerba, example (6). Notably, the dislocated constituent
is marked by a distinct prosodic pause, explicitly setting it apart

from the matrix sentence:

(5) lwold hadak| oas-soltan  ymiit ywalli
the-boy that the-sultan die.pFx.3Ms  become.PFx.3Ms
hiiwa saltan
he sultan

‘That boy, when the sultan dies, he will become sultan.’

(1.25)
(6) anal waldi ‘azi ‘aliya ydsor
I son.my dear on.me alot

‘Me, my son is very dear to me.’ (3.7)

As has been mentioned, left dislocations are characterised
by two main features: (1) the dislocated element is found outside
the matrix clause, which is reflected via a clear prosodic pause
separating the two parts of the sentence, and (2) the dislocated
constituent is referred to in the main clause, primarily by means
of resumption. These two parameters are exemplified by the
above passages, where the dislocated constituent is resumed by
a personal pronoun, as in (5), or pronominal suffixes, as in (6).

Nevertheless, it seems that both dialects in question utilise
yet another expositional strategy which does not meet the
aforementioned criteria of left dislocation. Let us consider the

following examples:
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(7) oalfras| hiwa yarqad ras-u mon-hna
the-bed he sleep.pFx.3Ms head-3ms from-here
u hiya rasha man-hna
and she  head.her from-here

The bed—he sleeps from this side, and she sleeps from that

side.” (1.8)
(8) [lars | kanu Sab‘a ayyam u Sab‘a lyali
the-wedding be.sFx.3P. seven days and seven nights

‘The wedding—they were seven days and seven nights.’
(2.1)

As can be observed, in contrast to left dislocations, the
fronted element in the sentences above is not resumed within the
matrix clause; instead, it loosely establishes its thematic frame.
This construction is commonly referred to as the ‘Chinese-Style
Topic Construction’ (Chafe 1976; Li and Thompson 1976;
Westbury 2016, 28). Since no resumption occurs in these con-
structions, the fronted element is semantically or pragmatically
related to the sentence. Consequently, it appears that we are not
dealing here with dislocation, meaning that the extraposed
element was never an integral part of the matrix sentence, but
rather serves as a topic-setting device. The topic, set in this
manner, can persist throughout a significant portion of the
discourse, as seen in (8), or it can be limited to a single sentence,

as in (7). In the latter case, it seems that the function of this
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construction is deictic, specifically, the speaker aims to vividly

illustrate the described scenery to engage with the listener.'*

3.0. Conclusion

This preliminary study demonstrates that, despite their
geographic proximity, the Jewish dialects of Gabes and Djerba
exhibit several differences. In the realm of phonology, the most
pronounced distinction involves their vowel inventory. While
Jewish Gabes seems to have three phonemic vowels, namely /a/,
/a/, and /o/, in Jewish Djerba, the sole phonemic vowel is /a/.
Additionally, as previously mentioned, the realisation of palatal
sibilants in this dialect is more fronted compared to Jewish
Gabes. The section on syntax discusses two phenomena, namely
expressions of the future and dislocations. As argued, the
preverbal future marker ha- found in Djerba likely originates
from habb, a marker also attested in Gabes. Indeed, cross-
linguistically, volitive verbs often evolve into future markers, as
seen in English with will and Greek with 6a (Gebski 2022).
Dislocations, on the other hand, exhibit similar tendencies in
both dialects. Of particular typological interest are non-
resumptive extrapositions of nouns, resembling topical construc-
tions found in Chinese. Undoubtedly, future studies will shed
more light on the points of divergence and convergence between

these two dialects.

!4 It is noteworthy that this construction is widely used in other Judaeo-
Arabic dialects in North Africa as well, such as Wad-Souf (Gebski, f.c.
b).
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