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Ibn Dhakwan, Salim

Salim b. Dhakwan (fl. late first/
seventh century or second/eighth cen-
tury?) was the purported author of an
carly Ibadr sira (epistle) known as the Swat
Salim b. Dhakwan. Ibadism is a distinctive
sect, neither Sunnt nor ShiT, which origi-
nated in the decades after the Prophet
Muhammad’s death in 10/632; Ibadism is
the majority religion in Oman, and Ibadt
communities are also found in parts of
North Africa and East Africa. Very little
1s known for certain about Ibn Dhakwan:
a Sistani boy named Salim b. Dhakwan
was sald to have been captured by the
Arabs at the Battle of Bust in 30/650 and
to have risen to prominence among them
(Crone and Zimmermann, Introduc-
tion, in Ibn Dhakwan, 11); Jabir b. Zayd
(d. between 93/711 and 104/722), the
putative founder of Ibadism, wrote one of
his letters to a co-religionist of that name;
but al-Shammakhi, a prominent Ibadr
scholar (d. 928/1521) lists him among
the generation of al-Rabi* b. Habib, an
early Ibadt leader in Basra (d. ¢.170/786;
al-Shammakhi, 1:235-6). None of these
references indicates that the Salim b.
Dhakwan so mentioned is the author
of a swa (although the last two sources
do suggest that Ibn Dhakwan was an
Ibadi). The first unambiguous reference
to Salim b. Dhakwan’s s&ra comes from a
collection of spar (epistles) assembled by
the fourth/tenth-century Omani Ibadi
author al-Bisyani (also spelt al-Bisyawrt;
Custers, 1:59), who also mentioned Ibn
Dhakwan in a list of Ibadi scholars of
the past (Kashif, 2:86). Shortly thereaf-
ter, Muhammad b. Ibrahtm al-Kindi, an
Omani Ibadi scholar (d. ¢.508/1114),
summarised the portion of Ibn Dhakwan’s
sira  that spoke of the third caliph,
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‘Uthman b. ‘Affin (. 23-35/644-56),
in the Bayan al-shar® (“FElucidation of
the law”; Muhammad al-Kindi, 28:89).
Shortly thereafter al-Kindr’s cousin (also
a prominent scholar), Aba Bakr Ahmad
b. ‘Abdallah al-Kind1, made reference to
the work in his Ritab al-ihtida’ (“"The book
of right guidance”; Abtu Bakr al-Kindr,
51). The stra did not make its way to
North African Ibadi communities until
the twentieth century (Wilkinson, 205).
Thus, Salim b. Dhakwan does not seem
to be well known: his identity and dates
are confused in the sources (some Omani
Ibadt authors even placed him among the
generation of fourth-fifth/tenth-eleventh
centuries, Crone and Zimmermann, Intro-
duction, in Ibn Dhakwan, 11-2), and
Omani Ibadis do notseem to have associated
the epistle with him until the fourth/tenth
century (suggesting that it was written
outside Oman; Crone and Zimmermann,
Introduction, in Ibn Dhakwan, 14).
Given the confusion surrounding Ibn
Dhakwan, contemporary scholars have
proposed several dates for the composition
of the sira: 72/691 or c. 130/747 (Cook,
89-103), c. 82/701 (Madelung, 629ft),
c. 100/718 (van Ess, 1:171ff), the early
‘Abbasid period (Calder, 183), between
133/750 and 185/800 (Crone and Zim-
mermann, in Part 3, Ibn Dhakwan, 266—
99), or before 93/712 (Wilkinson, 209).
The work comprises four parts: the first
contains an “enjoiner to piety” (wasyya
bi-l-taqwa); the second provides an out-
line, from an early Ibadt perspective, of
Prophetic and early Islamic history down
to the first civil war (fitna). In the third
section Ibn Dhakwan engages in polemi-
cal arguments against militant Kharijts,
such as the Azariqa and the Najdat (as
well as their splinter groups, the ‘Atiyya,
the Dawuadiyya, and the followers of
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Abt Fudayk, d. 73/692), the Murji’a (an
carly theological group who opposed the
Kharyts on various doctrinal questions),
and an unknown group identified as the
Fatana. The final section provides a sum-
mary of early Ibadi stances vis-a-vis other
non-Ibadi Muslim groups (and one non-
Muslim one) (Crone and Zimmermann,
Introduction, in Ibn Dhakwan, 15-9). Ibn
Dhakwan’s sira thus provides an important
early source for understanding Islamic
sectarian divisions, as well as their early
theological positions. Crone and Zimmer-
mann’s 2000 critical edition and transla-
tion of the sia has made this early Ibads
text available to the scholarly community.

BiBrLioGcrAPHY

Ibn Dhakwan, The epistle of Salim Ibn Dhakwan,
ed. and trans. Patricia Crone and Fritz Zim-
mermann, Oxford 2000; Norman Calder,
review of Michael Cook, FEarly Muslm
dogma. A source-critical study, in JSS 27 (1983),
107-16; Michael Cook, Early Muslim dogma.
A source-critical study, Cambridge 1981; Mar-
tin Custers, al-Ibadiyya. A bibliography, 3 vols.,
Maastricht 2016% Sayyida Isma‘Tl Kashif, al-
Swyar wa-l-jawabat li-‘ulama’ wa-a’immat ‘Uman,
2 vols., Muscat 1986; Abt Bakr Ahmad b.
‘Abdallah b. Masa 1-Kindt, Riab al-ihtida’,
ed. Sayyida IsmaTl Kashif, Muscat 1985;
Muhammad b. Ibrahim al-Kindi, Bayan
al-shar, Muscat 1984; Wilferd Madelung,
review of Michael Cook, Farly Muslim dogma.
A source-critical study, in Journal of Theological
Studies 33 (1982), 628-33; ‘Abbas Ahmad
b. Sa%d al-Shammakhi, Kitab al-siyar, ed.
Muhammad Hasan, 3 vols., Beirut 2009;
van Ess, 7G; John C. Wilkinson, Ibadism.
Origins and early development in Oman, Oxford
2010.

Apam R. GAISER

Ibn Faraj al-Jayyani

Abt ‘Umar Ahmad b. Muhammad Ibn
Faraj al-Jayyani (d. 366/976) was a
poet, anthologist, and historian in fourth/

IBN FARAJ AL-JAYYANI

tenth-century al-Andalus who 1s best
known for his Kitab al-hada’iq (“The book
of gardens”), an anthology of Andalusian
poetry.

As his nisba indicates, Ibn Faraj was
born in Jayyan (Jaén, Spain). However,
as 1s the case with most early Anda-
lusian poets, the sources preserve very
little information about him. Most of
what we do know is from Ibn Hazm (d.
456/1064), the famous ZahirT theologian,
via his student al-Humaydt (d. 488/1095),
who recorded the information he received
from his teacher in his biographical dic-
tionary, Jjadhwat al-mugtabis.

Ibn Faraj dedicated the Kitab al-hadi’iq
to the Umayyad caliph al-HHakam II
al-Mustansir (. 350-66/961-76). This 1s
often taken to indicate that he was a poet
of the court, but historical chronicles do
not count him as one of the caliph’s poets,
nor do they record any of his poems.

Ibn Faraj died after spending the last
years of his life in prison. It is not clear
what led to his detention: According to
Ibn Satd (d. 685/1286), he was impris-
oned because of a lampoon he composed
about the caliph, but Ibn Khaqan (d. after
528/1134) says it was on account of Ibn
Faraj’s arrogance and irascibility. In any
case, al-Hakam II never forgave Ibn Faraj,
and the poet remained in prison for the
last seven or so years of his life, according
to Ibn Bashkuwal (d. 578/1183). It was
only when the caliph died, in Safar 366/
October 976, that Ibn Faraj was set free.
But, in an ironic turn, when Ibn Faraj
received this good news, he is said to have
died of shock.

Even while he was in jail, Ibn Faraj con-
tinued composing poetry and prose. Some
of this was probably intended to win the
caliph’s forgiveness, but none of these
compositions appear to have reached his
captor.



