THE RUSTAMID DYNASTY

Islamic history tells us that there was an Ibadite government in Magrib. It was the
Rustamids who successfully maintained their regime for over a century. They developed a
great advance in economical field as well as in intellectual field." Their political territory
boundary was close to the Aglabids (183-296 AH / 800-909 AD), the Idrisids (172-313 AH /
789-926 AD), and the Midrarids (140-296 AH / 757-909 AD).” Today Tahert (Tihart, Tahart,
dan Taihort),3 the Rustamid capital, is in Algeria,4 and Jabal Nafusah, their vital province, is
in Libya.” Their reign began in 160 AH (776 AD)® and crumbled in 296 AH (909 AD) when
the Fatimids destroyed them.” Although the Rustamids could establish their civilization,
many historical works still did not pay attention to them. The following article deals with
the moderate policy implemented by the Rustamids in their effort to establish Islamic

civiliation.

Before elaborating their policy, it is necessary to explain the meaning of several terms,
i.e. Magrib, policy, and moderation. Yaqut al-Hamawi wrote that Magrib included the area
between Milyanah (in Ifrigiyyah) and Atlantic Ocean, and then it also embraced Andalusia.®
Another information said that Magrib was divided into three parts, they were Magrib Adna
(Tunisia today), Magrib Ausat (Algeria), dan Magrib Aqsa (Morocco).” This writing takes

the definition of policy which means every decision made by goverment to control and
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regulate public society.'® Whereas the connotation of moderation is the behaviour that keeps
away from extremeness and radicalness.'' Its antonym is immoderation that indicated by
extreme behaviour or excessive deeds, and then followed by refusing the diversity of opinion
or the variety of belief and eliminating the tolerance or open-mindedness. '> To elucidate the
Rustamids government and their policy, this article utilizes Akhbar al-A'immah ar-
Rustamiyyin, the work of Ibn as-Sagir (a historian of that period who witnessed the
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Rustamid regime), as a primary source.

The accomplishment of the Ibadites to obtain political victory in Magrib was achieved
by severely struggle. Since the arrival of Salmah ibn Sa’d to Magrib in 95 AH (713 AD) to
preach Ibadite doctrines until the founding of Rustamid dynasty, the Ibadites have made
several great efforts, for instance the revolts that commanded by ‘Abd Allah ibn Mas‘ud at-
Tujibi in 127 AH (744 AD), ‘Abd al-Jabbar ibn Qais al-Muradi and al-Hari$ ibn Talid al-
Hadrami in 131 AH (748 AD), Isma‘il ibn Ziyad an-Nafusi in 132 AH (750 AD), and then
Abu al-Khattab al-Ma“afiri in 140 AH (757 AD). At-Tujibi led the Hawwarah, one of Berber
tribes, in Tripolitania to rebel against ‘Abd ar-Rahman ibn Habib, Umayyad adminitrator in
Magrib. But they were defeated easily by Ibn Habib. The Hawwarite revolt continued under
the command of ‘Abd al-Jabbar and al-Haris. This rebel ended when al-Haris and ‘Abd al-
Jabbar were killed suddenly. The failure also occurred in the revolt of Isma‘il who directed
the Nafusah tribe in opposition to Umayyad government. After several collapses, the
Ibadites in Magrib made intesive contact with the leaders of Ibadite community in Basrah to
prepare more careful and systematic struggle.'* Many emissaries from Magrib were sent to
Basrah. Those delegates, who were called hamalat al-‘ilm, lived for about five years (135-
140 AH / 752-757 AD) there. They learnt directly from Abu ‘Ubaidah Muslim ibn Abi
Karimah, the highest leader of the Ibadites, and other Ibadite personages.'”> Subsequently
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Abu ‘Ubaidah chose Abu al-Khattab as an Ibadite leader in Magrib. After coming back to
Magrib, Abu al-Khattab in 140 AH (757 A.D) could convince a number of Berber tribes such
as Nafusah, Hawwarah, and Zanatah in order to become a member of the Ibadites and take
part into Ibadite struggle until their accomplisment of mission. Afterward they were
successful to conquer Tripolitania, Jazirah Jirbah, Jabal Damr, Qabis, and even Qayrawan.
Unfortunately in 144 AH (761 AD) they were crushed by the ‘Abbasid military at the battle
of Tawurga. Ya‘qub ibn Habib who was known as Abu Hatim al-Malzuzi since 145 AH (762
AD) then occupied the Ibadite leadership. However in 155 AH (772 AD) the Ibadites were
also defeated in Jabal Nafusah. At this battle Abu Hatim and his army become the victims.
The similar result also occurred in 156 AH (773 AD) when Abu Yahya ibn Qiryas continued
the leadership. There was a significant result after the leadership of ‘Abd ar-Rahman ibn
Rustam.'® ‘Abd ar-Rahman could avoid the crush in the face of attack from Muhammad ibn
al-Asy‘as, the governor of Egypt sent by Abu Ja‘far al-Mansur, after escaping to mount of
Sufjaj. He even got a great support from many Berber tribes, such as Nafusah, Hawwarah,
Lawatah, Miknasah, Mazatah, and Lamayah.'” They subsequently went to Tahert and
installed ‘Abd ar-Rahman as the Ibadites leader in 160 AH (776 AD)."

There is no information about ‘Abd ar-Rahman’s genealogy in Akhbar al-A'immah ar-
Rustamiyyin. Tbn as-Sagir only said that the Ibadites moved to Tahert and then had the same
opinion to chose ‘Abd ar-Rahman as their leader who must do several responsibilties, for
instance helping the oppressed people, giving a verdict of guilty to every unlawful deed,
distributing a tithe, and so forth. ‘Abd ar-Rahman was designated because he didn’t have a
tribe or family that could protect him. According to Abu al-Khattab when he assigned ‘Abd
ar-Rahman to become an administrator of Qayrawan. Abu al-Khattab asserted that the
Ibadites would easily turn down ‘Abd ar-Rahman if he deviated from the Islamic law

because he didn’t have any defending tribe or family.'’

Al-Hariri said that the genealogy of ‘Abd ar-Rahman ibn Rustam referred to Bahram
whose lincage related to the Persian kings. At that time Bahram, ‘Abd ar-Rahman’s
grandfather, was a maula of ‘Usman ibn ‘Affan in Medina. Rustam passed away when he

made the pilgrimage to Mecca together with his wife and ‘Abd ar-Rahman, his son. His wife
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got married again with a man from Qayrawan and then took ‘Abd ar-Rahman there. ‘Abd ar-
Rahman grew up in Qayrawan where the Ibadite doctrines had been preached by Salmah ibn
Sa‘d. Being attracted by the Ibadite teachings, he followed this sect.”’ After that he was a
member of delegates sent to Basrah and struggled together with Abu al-Khattab to establish
a political authority for the Ibadites.

After his assignment as a leader of Magrib Ibadites, ‘Abd ar-Rahman started to build
Tahert to become their capital. First he received financial support from the Ibadite society in
Basrah. This assistance was deliverd because of vast information that there was an Ibadite
leader with a great honesty, justice, and humility. As a result of it, the prosperity of Tahert
people increased. Such condition fascinated every traveler, tourist, and merchant who came
to Tahert. Furthemore those men felt convenient to stay and live in Tahert. Therefore the
population of Tahert grew up and turned into assorted.”’ The affluence of life remained until
the death of ‘Abd ar-Rahma_ln.22 Before his death in 171 AH (787 AD),23 he had formed a
commission to appoint his successor. This board finally elected ‘Abd al-Wahhab ibn ‘Abd

ar-Rahman as a leader.”*

Although there were some political problems, ‘Abd al-Wahhab successfully led his
leadership. His achievement was denoted by stability and steadiness in administration as
well as in prosperity. Moreover, the Rustamids influence reached abroad indicated by their
encirclement of Tripolitania and triumph over Tilimsan. Another accomplishment was
getting a strong loyalty and allegiance from the people of Jabal Nafusah whose support was
very indispensable for the survival of the Rustamids.” Besides, he created tranquillity inside
the Rustamid territory until his death in 211 AH (826 AD).? Perhaps his valuable experience

during the reign of his father was the factor that helped him to run his government.?’

‘Abd al-Wahhab was succeeded by his son, Aflah, who had been chosen by his father
after he overcome the revolt of Banu Massalah when their political marriage with the tribe

of Lawatah was obstructed by ‘Abd al-Wahhab,” and the rebellion of Yazid ibn Fandin.*’
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The Rustamids achieved their glory during his sovereignty. The trade activity progressed
well and many foreign merchants come to Tahert. Hence the financial revenue multiplied
and the wealth developed rapidly.”® But the situation was bothered when Aflah‘s son, Abu
al-Yaqzan, made a pilgrimage to Mecca and then was captured by ‘Abbasid military. He felt
so sad for many years and finally died.’' His death in 240 AH (854 AD) ended his flourishing

32
goverment.

After that, some Ibadite people met Abu Bakr ibn Aflah to install him as their leader. At
that moment actually there was refutation from some citizens who disagreed with this
assignment, but most people ignored this rejection. The crucial problem faced by Abu Bakr
related to Muhammad ibn ‘Irfah who killed suddenly. Because Abu Bakr failed to deal with
the conflict, his rule did not sustain for a long time.*> Abu al-Yaqzan Muhammad ibn Aflah,
Abu Bakr’s brother, then replaced him in 241 AH (855 AD) and returned the political
stability.>*

Ibn as-Sagir, who beheld directly the leadership of Abu al-Yaqzan, said that Abu al-
Yaqgzan was similar to ‘Abd ar-Rahman ibn Rustam, the founder of Rustamid Dynasty. Both
of them were very pious and humble men. Besides, Di samping itu, Abu al-Yaqzan could
enhance the intellectual activity in Tahert. Many scholars from various sects appeared
during his administration, because he did not discriminate them.” His government took

forty years until his death in 281 AH (894 AD).*®

The Ibadites then elected Abu Hatim ibn Abu al-Yagzan to take the place of his father.*’
Although several clashes emerged and Abu Hatim was enforced to leave Tahert, he could
establish his authority.*® He restored the political situation and social conndition damaged

by internal dissension. However the miserable disaster happened. At that time, the
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Rustamids were defeated by the Aglabids in 283 AH (896 M) at the battle of Manu in Jabal
Nafusah.*® His reign persisted until his death when he was murdered in 294 AH (906 AD).*

After this assassination, al-Yaqzan ibn Abi al-Yaqzan continued the Ibadite leadership.
But most people detested him and thought that he was involved to this political conspiracy.
As a consequence, his government did not run smoothly. In addition, the threat of Abu ‘Abd
Allah al-Husain, a Syi‘ite commander ordered by ‘Ubaid Allah al-Mahdi (the founder of
Fatimid Dynasty), came and eventually annihilate the Rustamids in 296 AH (909 AD)."!

The Rustamids fruitfully established remarkable civilization because of their moderate
policy. Undoubtedly this policy corresponded to the Ibadite doctrine that preferred a
moderate behaviour than extreme conduct to the non-Ibadite people.*> As a consequence of
it, the Ibadites were renowned as the closest Kharijite sect Ahl as-Sunnah wa al-Jama ‘ah or
the Sunnites.* The Rustamid policy to the non-Ibadites, either muslim or non-muslim, was
founded on the basis of tolerance. Such moderation was applied during the period of
Rustamid Dynasty from the first leader (‘Abd ar-Rahman) to the last leader (al-Yaqzan). For
this reason, there were various citizens who lived freely and peacefully in the Rustamid

territory without making any distinction or discrimination.

As mentioned above, ‘Abd ar-Rahman ibn Rustam, the founder of Rustamid Dynasty,
was famed of his humility, honesty, and justice. He ruled well, in order that all people were
very delighted of his headship. From the beginning of his sovereignty, he focused his
attention to make prosperity of his citizens. For that reason, many travelers and merchants
from abroad came to Tahert and dwelt there. They were from different homelands, for
example Basrah and Kufah. Additionally, there were non-muslim communities payed some
Jjizyah (head tax on free non-muslims under muslim rule). Because of this affluence, the

Rustamids smoothly rejected the financial assistance from the Ibadites of Masyriq that was
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sent for the second phase.* ‘Abd al-Wahhab continued ‘Abd ar-Rahman’s moderate policy,
hence the prosperity of his society went to a great extent.” The reign of Aflah enhanced the
wealth of his people. That enrichment was denoted by remarkable development and trade
activity operated by both national and foreign businessmen.*® But such conducive situation
was disrupted by internal dissension in the short period of Abu Bakr ibn Aflah.*’ After the
accession of Abu al-Yaqzan ibn Aflah, that political instability could be controlled and the
government was handled well. In addition to make a peaceful situation, Abu al-Yaqzan also
encouraged the pluralistic life.*® The situation of harmony and tolerance appeared during the
reign of Abu Hatim too.* The reign of al-Yaqzan ibn Abi al-Yaqzan was similar to his
predecessors. He also gave tolerance and equality to all citizens without discrimination their
sects.”’ The previous explanation clearly proved that the Rustamids from their early
government until their downfall contantly applied the tolerant policy to their people without

distinction of their sects.

The moderate policy of the Rustamids also clearly appeared in the economic activity.
The livelihoods that became the sources of Rustamid revenue were trade, agriculture (olive,
grape, palm, wheat), cattle breeding (sheep, horse, and donkey), industry (cloth), and mining
(iron). The greatest income was earned from trade. The exported products consisted of
earthenware, glassware, and perfume, whereas the imported commodities were composed of
gold, slave, and ivory that originated from Bilad as-Sudan,’' i.e. the land of the Negroes™ or

the dark-skinned group of peoples.”

Practicing economical policy, the Rustamids steadily upheld the value of justice,
equality, and public kindness. These worthy values are Islamic universal principles can be
implemented by every person who wants to successful be in the accomplishment of

leadership. One of the goverments who successfully performed these valuable principles was
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the Rustamids. They consistently gave the same chance to everybody to work on economical
activity provided that this activity did not diverge from Islamic teachings. All people must
obey the government rule established to make advantages for both society and government.
On another side, the Rustamids had to maximize the use of economical potentiality and
ensure that their economical activities run in a good way and condition appropiated for

Islamic principles.

Besides, the Rustamids effectively made the most use of governmental income received
from taxes, alms, donations, and jizyah for the necessities of government and society. For
that reason, the Rustamids had performed a redistributive policy because the government
took some wealth of people and then gave its benefit to them by means of governmental
programs.” The advantages of earnings were fulfilled by the government through a serious

development over the Rustamid territory until the prosperity of society could be achieved.

Thus, the Rustamids consistently perfomed the Ibadite teaching that appreciated all
muslim equally and took no notice of their various sects.”® Therefore, it can be declared that
the implementation of moderate policy was inspired by theological values, i.e. the Ibadite
beliefs. Because of this moderate performance, the Rustamids accomplished the government
peacefully thereby gave tolerant rule to all citizens under their administration. WA ALLAH
A’LAM BI AS-SAWAB
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