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An Overview of Ibadi Tafsir

Kahlan al-Kharusi
(Oriental Institute, University of Oxford)

Introduction

Our knowledge of the Ibadi' contribution to 1qfstr is seriously defective. There are
objective as well as subjective reasons for this state of affairs. The Ibadss, despite their
positive and productive role in the service of the Qurdn and its sciences, have failed
to make their works more widely known. However. during the last few years,
researchers have made some progress in investigating and representing some of the
Ibadi works of 7a/5ir but because of the constant tendency to treat Ibadi thought simply
as a facet of Khariji thought, the Ibadi role has not been considered in a proper
manner. Muhammad Hussayn al-Dhahabi.® for example, produced a huge study of
1afsir and mufassirin, but when he comes to the Ibadiyya he deals with them on this
basis, thus giving a distorted picture. [ am not going to discuss his views here - [ am
only giving an example of how such a respected scholar, intentionally or inattentively,
has failed to grasp the Ibadi contribution to this ficld. To remedy this, this paper will
try, as much as possible. to take a step forward in introducing Ibadi works starting
from the formative period of Ibadi thought until the late thirteenth/ninetcenth century,

In these circumstances, it scems useful to sct out the basic information concerning
1badi ¢afsir according to the latest information available. There are gaps, as some
libraries still fail to provide information about, and to give access to the manuscripts
they contain. However, this essay is, I belicve, a step forward in providing information
for all those studying the Ibadiyya.

It would appear that the following texts form the primary list of Ibadi works in the
field of 1afstr. The list is in chronological order followed by a detailed consideration:

The Diwdan of Jabir b. Zayd al-Azdi (d. 93/711).

The Tafsir of “Abd al-Rahmin b. Rustam (d. 171/787).

The Tafstr of “Abdu I-Wahhib b. *Abd al-Rahmin b. Rustam (d. 208/823).

The Tafsir of Abi -Munib Muhammad b. Yinis al-Nafusi (d. the first half of the
third/ninth century).

Ealbadl e

' This article is based on my master's thesis. written under the supervision ol Professor Alan Jones, |
am very grateful to him for all the help he has given me in the completion of this work.
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© M. H. al-Dhahabi. af-Tafsir wael-Mufassirios (Cairo, 1985), vol. 2, 291323,
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The Tafstr of Hiod b. Muhakkam al-Hawwart (d. in the second half of the

™ \pird/ninth century).  _ .
o t;;},.d;/: l;fll-Klwu:1::13{7:z’;‘at Aya by Abl l-Hawari Muhammad b. al-Hawari (d. the

tenth century). ]
i??nm%;- al-Kabir of Abt Ya®qub Yasuf b, Ibrahim al-Warjlani (d. 570/1175).

" A commentary on the 7afsi of Hiid b. Muhakkam al-Hawwari by Muhammad b.
" Umar b. Abi Sitta (d. 1087/1676 or 1088/1677). )
. Annotation of the Tafs?r al-Jaldlayn by Yiusuf b. Muhammad al-Mus©abi [-Maliki

T 1187/1773). ‘ o
S.Ii'aj.'sfr al-Muyassar by Sa‘id b. Ahmad al-Kindl (d. at the beginning of the

irtecnth/nineteenth century).
1. ?al?dz Tafsir (siras 103—114) by Iorahim b. Bahman (d. 1232/1817).
12. The Tafsir of Yusuf b. Haddun (d. 1236/1821).
13. (2) Magalid al-Tanzil. _ -
(b) Tafstr Ayat Mutashabiha min al-Qur’an.
Both by Ja‘id b. Khamis al-Kharisi (d. 1237/1822). )
14. al-Yumn wa-I-Baraka ft Tafstr al-Huda wa-I-Rahma by Muhammad b. Sulaymin
Adrisi.
15. (a) Himyan al-Zad ilé Dar al-Ma“ad.
(b) Taysir al-tafsir. .
() Da“i I-‘amal ild yawm al-gjal.
Al three are by Muhammad b. Yasuf Atfayyish (d.1332/1914).

] shall now attempt to describe ascribed works in as much detail as possible.

1. Abii 1-Sha°tha’® Jabir b. Zayd al-Azdi’ was born in the small village of Farq near
Nizwa in the interior of Oman. After receiving his early education in Oman he moved
with his family to Basra and scttled there. He studied there and in the Hijiz and is
thought to have studied with such leading companions of the Prophet as Ibn “Abbas,
Abi Hurayra, Anas b. Malik. *A”isha bint Abi Bakr etc.

Jabir s generally reckoned to be onc of the greatest of the carly Ibadis. Due to his
tact and organising ability, he effectively became the real founder of the Ibadi sect. He
was particularly well known for his learning and piety. winning the regard of such a
notable as Anas b. Malik.*

Jabir was probably the author of onc of the earliest collections of hadith. tafsir,
correspondence and legal opinion (fund), known as the Diwan.” [t is not clear whether

*See A, al-Shammikbi, Kitib al-Sivar (Oman, 1992). vol. 1, 67-72; A.H. al-¥ Asqalani. Tahdhib al-
Tehdhih (Beirut, 1948), vol, 2. 34,

*ul-Bukhiri, al-Tarikh al-Kabir (Beirut, 1936), vol. 1. part 2. 204.

* The Diwan has been ascribed to Jibir b. Zayd by meny writers such as Abl Zakariyya Yahya b.
Abb 1-Khayr (d. shortly after 474/1082) in Siver al-a*imma wa Akhbardum (Beirat, 1982), 33-5: A.S.
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this work was originally committed to writing or not - there arc arg
sides — though it should be noted that Jabir flourished at a time when ¢
surge in the use of written Arabic during the Caliphate of *Abd al-
Jabir was on good terms. on the surface at least). But even if J3
knowledge verbally. his work was recognised as a discrete entity, a
was committed to writing.

There appear to have been several copies, with one perhaps havin
Ibidis in North Africa. However. by the third/ninth century the sole known copy was
in the librarics of the Abbasids in Baghdad. where al-Ma miin is said to have set gff‘:
store by the work. Some time later it was lost. The importance of the oraj transmission
of Jabir's Diwan must be stressed. It should be remembered that his successor as
imam. Abi “Ubayda Muslim b. Abi Karima al-Tamimi was his student, and students
especially at that time, lcarned aurally and not from books. )

Unfortunately., it does not scem that any part of this work still exists, unjegs the
Kiab al-Nikéh and Kitab al-Salah by Jabir b. Zayd, which Ennami® found in Nor,
Africa, might be parts of his Diwar. This is just an assumption and cannot be proveq
yet, Beyond that we can look to the work of Pakoosh,” who brought together more
than forty examples of Jibir's tafstr (tafsir is of course subsumed in any major
collection of Hadlith). The examples show him to be a disciple of Ibn <Abbis byt his
crucial scholarly importance is in the transmission of this learning to the Ibid;
community.

uments op both
here was o eat
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2. “‘Abd al-Rahman b. Rustam and bis 7afs7r. “Abd al-Rahmin b. Rustam (datc of
birth unknown) came from a Persian family that was stranded in Mecca when his
father died on the Pilgrimage. Later his mother married a man from Qayrawin, and the
family moved therc. As 2 young man he traveled to Basra to study with Abi “Ubayda,
the sccond [badi imam.

‘Abd al-Rahman was elected /mam in Tahert in 160/777. He died in 171/787.}
having composcd numecrous works on /afs7r, adith and other Islamic sciences.

Most Ibidi sources’ agree that ‘Abd al-Rahman did write /afsir. but there is
disagreement about the time of its loss and the reason for it. One view is that it was
lost when the *Ubaydis sacked Tihert in 296/909 and burnt the Ma‘siima Library
there. A second view is that it survived but was sold on to someone who would not

al-Darjini. Tubagdr al-mashavikh (Algerda, 1974). vol. 2. 205: and 2 non-Jbidi, Hjji Khalifa alo
mentioned it, probubly from non-[badT sources, in his book Kushf ul-Zumnitn (Beirut. 1982). vol. 1. 781.

" Ennami. Sdies in Ibadisnm (Cambridge: Ph.D. thesis, 1971). 53.

;' Y.M. Pakoosh. Figh wl-imém Jabir b. Zayd (Beirut: Dir ul-Gharb al-Islimi. 1986). 79-91.

_on ul-Saghir. Akhbér al- imma al-Rustumiyvin (Beirat: Dir al-Gharb al-Iskinyi, 1956). 28-31.

¥ al-Darjini. Tabagar. vol. 1. 23: al-Burradi, Risala Ji Kutub al-thadivva (Cairo. 1994). 66 /\'DEI
Zukariyd. Siver. 37. There is also a mention of this work in some non-Jbadi sources. such as al-Zarkali.
al-A"lam (Tth ed. Beirut, 1986), vol. 3. 306,
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. - 10
t access to it. There is slightly more support for this view. The end result,

— the k was lost.
o e wasi tclzlsfégeﬁ‘ogcmzo:eading. no trace of the work has survived. It has been
s far 25 haykh Hid b. Muhakkam may have drawn on the zafsirs of both °Ab‘d
Rahhmén and his son Abd al-Wahhab and this may be indicatc?d by the phrase “in
i of our sect ...” This is an ingenious suggestion but lacking in proof and we
the :afsuzm that this first complete fafsir by a renowned Ibadi scholar has been lost
my;t aistracc. The loss is particularly regrettable. as we can tell from his corres~

;g:l;c‘:ncc“ that he was an excellent scholar.

suggested that S

3. <Abd al-Wahhab b. ¢Abd al-Rahmén b. Ru§tam. The son qf ‘Abd al-Rz%bmz’m
(énd of the second century and beginaing of the third century) is said (o have written a
book of tafsir. The only possible indication of thls'com.es frorq the re'dactor of the
tafsir of Hud b. Muhakkam al-HawwarT but he provides insufficient evidence to show

that the book existed. It remains only a supposition.

4. Shaykh Hud b. Muhakkam al-Hawwari and his f‘afstr. Hid b. Muhakkam was a
Berber tribesman from what is now Algeria. Hlezis a third century figure, who probably
died some time between 280/893 and 290/903.™ o ) o

Therc is no doubt that he put together a book known as Tafsir sz{; Allah al-*Aziz,
s it has survived and been published." However, there has been dispute about the
extent of Shaykh Had's role in the book. It is clearly based in part on the rafsir of
Yahya b. Sallam al-Basri (d. after 273/887). Close cxamination of the w‘ork shows that
Sha{ykh Had is far more than a summarizer. Crucially, he adds Ibadi views whencv?r
they are needed and he recasts and explains difficult passages and produces a tajl‘fr
that may be considered Ibadi. It is. thus, the carliest extant Ibadi tafsir and as such is
extremely important.

The published edition relies on one manuscript only in which the first few pages
are lost. As a result. we are lacking Shaykh Hid's Introduction and thus any remarks
he might have made about his aims and methods. Nor is there any clarification in the
marginal commentary by Shaykh Abu Sitta.'s It seems to me to be important to search
for other copies of the manuscript which may well exist in private libraries.

" The first view is adopted by contemporaries like Y. Dabbiz Bl Tardin, al-Shavkh Atfivéash wa
madlthabha ff I-tafstr (unpublished thesis)., 132 but he did not state his sources while the other view is
adopted by carly sources like al-Barridi and al-Darjini.

" See *Abd al-Rahhman, ai-Dalil wa-I-Burhan (2nd ed., Oman, 1997),

= B. Sharifi in H.M. al-Hawwari. Ta/sie Kitah Allah al-"Aziz (Behut: Dar al-Gharb al-Islami, 1990),
vol. 1, 15-25.

: al-Shammikhi. Kitah al-Sivar, vol, 2, 59.

In 4 volumes cdited and commented on by B.S. Sharifi, {Beirut: Diir al-Gharb al-Islimi. 1990).

15 . o oa s .
See section 7 of this article.
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5. Tafsir al-Khams-mi’at Aya. There is a difficulty with the authorship of this
has been published three times, first in facsimile by Salim b. Hamad al-Harthj
then by Muhammad Zandti in 1991, and then by Walid ‘Awjan of the Upiy
Mu’ta in 1994. All three editions give the name of the book as al-Dirdyq wa Kanz gl
Ghindva wa Muntaha al-Dirdya fi Tafstr al-Khams-mi*at Aya and say that the al;tho.
was the third century Omani scholar Abit [-Hawwari Muhammad b. al-Hawwar '
°{Jthman, who studied at Nizwi under Muhammad b. Mahbib (d. 250/864) and \Vhosc.:
principal teacher was al-Salt b. Khamis al-Kharusi (d. 278/891). He was certainly the
author of numerous works.

However, the ascription to Abli I-Hawwiri is based on one sentence that occurs
frequently throughout the work: *Abu 1-Hawwari said’. What the sentence really
indicates is that the opinions of Aba I-Hawwari arc frequently quoted. Sometimes
authors do refer to themselves in this way but it does not appear likely that this was 5,
in this case.'® Another suggestion is that the author was al-Salt b. Khamis al-Kharg @
This seems anachronistic and even less likely."” ;

Finally,” there is a suggestion that this is simply the work of Muqitil b. Sulaymin
al-Azdi (d. 150/767) because he has a work of rafsir with exactly the same name,
*Tafsir al-Khams-mi*at Aya®. So in order to judge this opinjon I carefully compared
the texts of the two works. From the first fow pages, I discovered how very similar the
tafsir ascribed to Abl 1-Hawwarl was to that of Muqatil b. Sulaymin. The only
significant difference was the additional Ibadi juristic opinions in Abu I-Hawwir's
work and also the expurgation of the non-Ibadi oncs. This makes me confident that the
basic author of this work is not the Omani scholar Abt l-Hawari but Mugstil b,
Sulaymin and the role of Abt I-Hawwiri is no more than a juristic refutation.

Work. It
m 1974,
eIsity of

6. Abd Ya°qub Yusuf b. Ibrahim al-Warjlani. This [badi scholar was borm in the
Algerian town of Wargla at the beginning of the sixth century. After initial cducation
in his home town. he studied for several years in al-Andalus. He died in 570/1173
after composing many significant works for the Ibidi school. Onc of these was a

'* The first page of the ms. says: “this is the refutation of the outstanding scholar Abi I-Hawwia” bu
if the author were Abl |-Hawwiri he would not have described himsclf thus. See also the wa)'.h.c has
becn quoted in 144-47. Walid ‘Awjin. od., al-Dirava wa Kanz al-Ghindya wa Miniahd al-Dirdye i
Tafsir al-Khums-ini ‘ot Aya (Jordan, 1994). ) .

" This view is adopted by al-Barridi in his briel epistle about 1badi warks at the end ol al-Qthnu.-ul-'
Jawahir al-Muntagar (Cairo: lithograph, n.d.) but. unlike other places, without mentioning _thu! .b'-’ \“‘
the book or even that it has been described for him. However, he did not mention it at all in his Iat\:\]l
epistle. Risala fi Kutub al-Ihadiyya. Also al-Salt b. Khamis is Abi l-Hawwiri's teacher and it is unusis
for the teacher 1o quotc his student as would be the casc here. .

"™ There is indecd another opinion by Ennami. Stdies in Ihadism. that the author is al
al-Khariini, But this scoms to me to be a false impression occurring to Ennami due to § e
between the two names. otherwise his source here was al-Boarridi who aseribed it to al-Salt b. Khamis 00
Malik.

Sakt b. Malik
he similarity

\
1
i
R
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Tafsir al-Kabir as al-Salimi calls it.”* Both a{-Bmﬁ%f“ al;l.d al;iShammakhl
i , but despite much searching, 1o manuscript has been ound. . ox
sawsglx;xsevilg;: ofual-Waprjlﬁni’s method may be gleaned from al-]_3anad1 S des_cnpnonl
d from passages found in other works by him, such as a/-Dalil wq»I-Burhan gmd al-
zr‘;dl wal-Insdf. However, the information is fragmentary, and any views about it must

remain tentative.

tafsir, al-

ac Allzh Muhammad b. ‘Umar b. Abi Sitta. This eleventh century Ibadi
z;rﬁ.::l:-u(dﬁA ,;;%87/ 1676 or 1088/1677) earned the name aI-Mufl_c?sﬁshi for the large
amount of marginal annotations that he wrote on important Ibadi V&:Ofks. The most
important of thesc was on the fafsir of Had b. Muhakkam al-Hawwari. ’It stops part
way through Sirat al-Bagara, and was probably interrupte:d by‘ the.author S deagh.
Several copies of this work survive in a numbcr' qf libraries in North Afncg bn}t
there has been no access to any of them so far. Obtaining a copy of thg rpanuscnpt 1
important, as it would throw light on the lost first few pages of the original work of
Hiid b. Muhakkam.

3. Abit Ya‘qib Yisuf b. Muhammad al-Mus®abi -Maliki (d. 1187/1773). This
twelfth century Tunisian scholar is known as al-Muhashshi I-thint because like Abl
Sitta he wrotc marginal annotations on various books. One of these, in two volumes,
was on the TufSTr al-Jaldlayn, a copy of which is extant in al-Bartiniya Library in
Libya?

9. 8a°id b. Ahmad al-Kindi. al-Kindi is 2 member of a family of famous scholars in
Oman. Amongst his ancestors were Muhammad b. Ibrihim al-Kindi (d. 507/1113)
author of the Baydn al-Shar® in 73 volumes and Ahmad b. “Abdulldh al-Kindi (d.
557/1162) who wrote a Kitab al-Miusannafin 42 volumes.

Sa“id b. Ahmad appears to have been born between 1130/1718 and 1139/1727 at
Nizwa. He was a pupil of the outstanding scholar of the twelfth century in Oman.
Sa‘id b. Bashir al-Subhi (d. 1150/1737). He wrote various works including a
wefutation of al-Ghazali's Ifwa@” “Ulim al-Din and a tafstr entitled al-Tgfsir al-
Muyassar lil-Qur’an al-Karim. The manuscript states that the work was completed on
the second of Dhit I-Hijja, 1181/1757.* It was published in Oman in three volumes as

[: AL Salimi, al-Lam*a al-Murdivya (Oman, 1983), 23.
:1 Barridi, Risdla fi Kutub al-Ibadivya, 70.
- Al-Shammakhi, Kiab al-Sivar, vol. 2. 105.

~ He saw the first volume of the book and described § i
Hes, 3 v ed it as such a comprehensive commentary that he
has gc:\ Lbr‘hlc?(‘ suc_h a dC.l.’.l_lk)d tafsir before, Barrddi. Risila ff Kutub ul-thadiva, 70. ’ ¢
! dil:.{ r-ma:](:n:hl‘bmh:{nA(d: 1393/1973), Furh 1}’_0\}'6/1‘4”1 al-Qur'an (Oman, 1991), 6%,
See the ms. itselt but the last page of it is photocopicd in the printed work, 21.
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recently as 1998. It is fortunate that the manuscript has survived, as the work is

referred to either by his contemporarics or by later scholars. ot
Sa’id b. Ahmad sets out clearly in the introduction to his zafsir the main soyree

that he uses, and reading of the work corroborates this. They were: rees

. Ma‘alim al-Tanztl by al-Baghawt (d. 526/1132).

. Anwir al-Tanzil by al-Baydawi (d. 682/1 283), particularly important in vol. 3,
Madarik al-Tanzil by al-Nasafi (d. 707/1307).

Jawami® al-Jami¢ by al-Tabarsi -lmami (d. $48/1153).

. al-Kashshaf by al-Zamakhshari 1-Mu‘tazili (d. 538/1144), important in vols. 2 anq 3

e

In addition to these non-Ibadi sources. he drew on most of the earlier Ibadi sources
including Abi Sa‘id al-Kudami {fourth/tenth century) and Muhammad b. Mahbib b‘
al-Ruhayl (d. 260/874) and Ibn Baraka (fourth/tenth ceatury). For lcxicogr‘aphimi
problems he drew on the Qamis of al-Fayrizabadi.

Sa®id b. Ahmad shows broad, cclectic views in his fg/sir in drawing on the non-
Ibidi authorities quoted above and others. as well as Ibadi sources.

The work is not particularly systematic. Sometimes the writer refers to many
authorities and summarizes them. Elsewhere he quotes a single text in extenso and
without any change. Nor docs he show clearly when he is paraphrasing and when he is
quoting exactly. Nevertheless, Sa®id b. Ahmad produces a valuable work, which may
properly be considered to be the carliest Mashriqt 1badi fafsir that we have. ’

10. J5°id b. Khamis al-Kharasi. This author was an outstanding Omani scholar at the
end of the twelfth and beginning of the thirteenth century (b.1147/1734, d.1237/1821).
His scholarly abilities were noted at an carly age and he soon attained a position of
respect among his contemporarics. He wrote widely on many different subjects but
most of his surviving works have not yet been published.”

His son Nasir b. Jaid reports that his father was always criticizing Omanis for their
neglect in not writing a comprehensive 1badi (afsir and a complete reference work on
Hadith*

Jacid himself did not fill this gap., though he might have intended to do so. Two
works of rafsir survive. The first is called Maqalid al-Tanzil, of which 1 possess the
autograph manuscript (there are many other copies in Omani libraries). As it stands,
the work covers only the interpretation of Sivrat al-Fatiha consisting of 17 pages with
18-30 lines of writing. Nevertheless, Jaid states in his Jntroduction that it was his aim
to write a complete [badt 7a/s7r.”" At present we can only assume that most of the work
is lost or that he died before he could completc the bulk of the work. '

Study of the text shows that Ja‘id was not content 1o reproduce the work of his
predecessors. but brought a sharp critical and analytical mind to the subject. 1t would

3 More details about the author and his works can be found in my graduating papes on Maugaid ot
Tangil, submitied o the Instiute of Jurisprudence. Oratory and Guidance (Oman) in 1996,

- N al-Khartsi, ul-Hugy al-Mubin (uncatlogued ms.), vol. 3. 3.

=" ).Kh, al-Khardyi, Magéalid of-Ton=il (uncatalogued ms.), 2.
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appear that among his sources he referred to the Jami® al-Bayan of al-Tabari and the
g .Zamakhshari. '

Kas‘l{a;::{gaa]cemin Sufi coloration to Ja‘id’s language. most pr?bably. derived fr9m
the study of al-Ghazali’s Ihaya® “Ulam al-Din. Thxs puts him just slightly outside
orthodox Ibadi tradition, though he is st.rongly critical of Safi analyses and of non-
bdi works of 1af5r. Even this fragment is an important work.

jasid's other work on tafsir is a collection of .about for_ty verses from al-
Mutashabihat (where there is uncertainty on the meaning established by the verses)
with a full explanation.z“ He shows bricfly the Ibadi vicws on these verses and more
smportantly how they are to be linked with ghe Mub.ka.ms (clear or perfect verses) 10
reveal their dogmatic dimension. This collection 1s St‘lfl in manuscript form and. un.hkc
the Magalid al-Tanzil. has not been seriously studlefi yet. th.ough thcrc»:_ are vano_t:s
manuscripts in Oman. A good part of it also appcars m the printed Qamits al-Sharta
by Jumayyil b. Khamis al-Sa‘dr (fourtecenth/twenticth century).

11. Ibrihim b. Bihman al-Thamini. This scholar is largely unknown, as most of the
sources that introduce him are still unpublished. What I know about him is that he is
an Algerian scholar from Mzib born in the second half of the twelfth century who
studicd with the famous Ibadi scholar. his uncle, Diya® al-Din “Abd al-Aziz al-
Thamini (1223/1808). After a scholarly life, he died in 1232/1817 leaving many works
and 2 great library in Bani Yasjin in Mzib. One of his works of /afsir is al-Ma‘dan al-
Masiin “ala Sirat al-Kanz al-Madfiin which consists of a tafstr of Sarat al-Fatiha.

He also wrote Asdaf al-Durar wa Akmam al-Zahr al-Mawdi“a “ala Sirat al-“Asr
which is again a 7afsir of one sira (al-‘Asr). The third work is a marginal annotation
on the tafsir of al-Baydawi's Amwar al-Tanzil. A copy of the manuscript of this work
is kept in al-Istigama Library in Mzib. Finally, there is Tafsir Avat al-Nitr min Stirat
al-Niir, which is correspondence he wrote in 1225/1810.%

12. Muhammad b. Yisuf Atfayyish. Muhammad b. Yisuf b. *Js3 b. Silih Atfayyish,
from the Mzib in Algeria, was born in 1237/1821 and died in 1332/1914 at the age of
962 He is considered. with justification. to be onc of the greatest and most productive
of all 1badi scholars. He appears to have started teaching and writing at the age of
sixteen and by the end of the his long life he had written about three hundred works on
atwidc range of subjects: language. philosophy. dogma, jurisprudence. tafsir. fhadith
ete.

= . . S .
o 1 possess a photocopy of this collection which is in 19 folios, cach of 17 lines in a clear naskhi
seript,
1) I .
‘UA.U. ?akull:: in bis introduction to Tayiir Siirat al-Nir by Bayyld (Algeria, 1998), 14,
Yahyd b. Silih Bt Tardin, af-Shaykh dgfeayvish wa Madhtabuhn fi 1-Tafsir {(University of “Ayn
Shams, Egypt, master's thesis. 1989), 103. : ’
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Also known as al-Qutb, Atfayyish wrote three works of tafsir. Only two of o -
are complete. The incomplete work, entitled Da7 I-“Amal li-Yawm al-Ajal, was ;m -
ntended to write it in thirty three volumes. However hlz

Only ,

first attempt at rgfsir. He
changed his mind and started 2 second tafsir, Himyan al-Zad i Dar -al-Ma“ad,

four volumes of the Da‘T I-“Amal were completed. They start with Sirat al-Rafimgy

proceeding to the end of the Quran and then back to Sirat $ad. with which the worg - ok

stops.

book shows his immaturity in various respects. In particular, he was not aware of
some sources and reference works. Also he included weak traditions and Isr@iliyya®
Nevertheless. the work has been published twice, first in Zanzibar, and then in Om;m
in 1986.

Towards the very end of his life. al-Qutb wrote his last /af5ir, entitled Taysir o
Tafsir. This is a great refinement of his earlier work, and deals with a much wider
range of issucs. problems and ideas. It is thus a good example of Ibadi tafsir.
The Taysir al-Tafsir has been published twice already but without any redactory
study. A critical edition is now being made in Algeria and the first volumes have been
published. In addition, there are various studics of al-Qutb and his works.”

al-Qutb’s works enrich the Ibddiyya intellectually. and they have had a strong
influcnce. Many of his pupils"3 have turned their hands to 7a/57r and similar works but
they only appear to continue the Qutb school.

Doubtful Works

During my investigation of 1badl works of tafsir, 1 have cncountercd some doubtful
works. or more precisely, | could not find sufficient details to make accurale
judgments about them. Though some of them seem to be 1badi works and others are
claimed to be so. 1 found it hard to accept them as such. These works can be presented
by dividing them, according to the availability of information, into threc categorics.
even if each category consists of just one work.

The first category includes works that have been mentioned in 1badi sources merely
by name. The only work I found in this catcgory has been referred to by Jumayyil b.
Khamis al-Sa‘di (the thirteentl/ nineteenth century) twice™ in his book Qamis al-
Shari‘a. He gives the book the title of al-Jawhar al-Shaffaf al-Muntaza” atint
Maghasat al-Kashshdf. From the way al-Sa“di presents his quotation from this b_ook.
as well as the contents of the quotations. it scems reasonable to say that this work is an

M The author realized this himself as he stated in the TaysTr al-Tafstr (Oman: Ministry of Naticod!
Heritage. 19%6). vol. 1. 7.

‘: : The most advanced study is Bi Tardin, a/-Shavkh Atfivash. el

 Such e Sl b. <Usmar Latli d, 1347/1928) who wrotc al-Qunl al-1¥agiz i Tafiir Kuim dltdh o
*Azi= (ms.) and Tbrihim Abi 1-Yagzin (1393/1973) who has many works of rafsir: e.g. Fuil Nenvitfidh al-
Qur"j‘in, Ashi®“at ab-Niir min al-Nir.

M K. al-Sa* di. Qannis ad-Shari‘a (Oman, 1982). vol. 1. 26 and vol. 4. 50.

one can

His second rafsir, Himydn al-Zad was also written when he was quite young, The
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) i o it with other works of /57,
" 7 the title of the book and by comparing 1t with 0 -
Iafs 75 g;dfg: nt;aat it is an annotation on the Kashshaf of al-Zamztkhfhan. Butjlll
in uncertainties as the work is not referred to except in Qamis al-Shari‘a,

& . . ; a
m;s ecrtt:hn; information given i insufficient to draw a clear picture about the work and
wher

I ?tim;cond category CODSIStS of works indicated by their authors’ names. The

. ihis category is Tafsir ‘Amr b. Qa’id, which is quoted by Ibn Ja‘far
cxmp}ctiiot;?fd;gi;]:;s ccntfryr)yin hi{ Jami<.¥¥ Although not so much can be glfafxcd
ond ?,vhat has been quoted there to reveal whether this SAmr b. Qa%id is an [badi or
Eromthm appear distinct similarities between his opinions and those of Tbn Ja® far. But
rltz;:scovered in a recently published volume of the same source that Ibn Ja® far referred
io ll1im as a non-Ibadi author.? I then found that al-] ihiz refers to him with thf: name of
Abi Al ‘Amr b. Fa%id al-Aswiri.’ There is also a short biography of him in Ibn
Hajar in which he quoted many authoritics describing him as a I:ilu‘te}zdlte and
Qadaritc who lived in al-Basra and died shortly after the year 200/815.” Th{s makes it
clear that he is not an [badi, although quoted in Ibadi sources. and that his name 18
¢ _ F3°id and not Q"id.
Am],;:ﬂ;:,dsome resea.t%hers” claim that Abu “Ubayda Ma“mar b. al-Muthannd al-
Taymi (d.210/827), who wrote a tafsir called Majaz al-Qur’an, 1s an l!)ac.il schoia}r.
But there is no substantial evidence for such a claim and none of the Ibz’xc,hyya say thif.
nor does his work indicate that he adopts any distinctly Ibadi view. Similarly, Wghd
<Awjin claimed” that Mugatil b. Sulayman is an Ibadi scholar and that the [badiyya
consider him to be so but none of the Ibadiyya. as far as [ know, has agreed with him.
Even when | referred to the source™ on which he drew, 1 did not find any mention of
Mugatil there.

‘: M.J. 1ba Ja*far, al-Jdmi" (Oman. 1983). vol. 1. 91,

- Ibid. voi. 5,319,

AB. al-Jihiz, al-Bavan wa-l=Tubyin (Beirut, n.d.). vol. 1. part L. 368-9 gl-Huyawan {3rd ed.
Bclr‘\\:‘t‘ 1969), vol. 6. 1912 vol. 7, 203.

w 1on Hajar al-* Asqalani, Lisdn al-Mizan (3rd ed, Beirut. 1986). vol. 4. 372-3.

1o MLF. Sezgin, Majaz al-Qur-an of Abit * Ubayda Ma“mar b. al-Muthannd (20d ed. Cairo. 1970). 10.

Y “Awjan, ed., al-Dirava wa Kaaz al-Ghindya, 10.

S, Kashil, ed., al-Sivar wa-l-Jawahar af-"Umanivea (Oman., 1989), 352.
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Analysis and Comments

Before ending this paper. [ think it is essential to remember that although they

: o ints 1 c 3d1 7 e R C are
some important points in the ficld of Ibadt fafstr that need to be dealt with in detgj) ;
is very difficult, if not impossibie, to do so without having an overview of the \Vh‘ 111
field. which is precisely what I have tried to give. However, from this basic out]? e
some points emerge. Not Jeast of all is the richness of the Ibadi Maghribi wor?(c-
compared to the Mashriql (from our list, twelve works are Maghribt whilst five ar:
Mashrigi). This phenomenon requires some cxplanation. It appears that at least one of
the Omani scholars™ realized this fact and tried to fill the gap but to no avail, and even
had he succeeded it would have been too late (the thirteenth/nineteenth century). Some
writers try to give cxplanations such as the fear of entering this field, or the political
events that lead to many attacks on Tbadl literature.™ Personally. 1 am not convinced
of these reasons and if I am t0 give a superficial answer it is, T think. that the aura)
method was followed more extensively by Mashriqis to transmit knowledge from one
generation to another.

Another interesting observation is that a line of separation could be drawn after the
sixth/twelfth century down until the thirteenth/nineteenth century on the quality of the
works. One can see that the works before the seventhv/thirteenth century were creative
works. while those afterwards arc mostly in the form of marginal annotations or
fragmentary works until the appcarance of Ja‘id b. Khamis in Oman and Jbrihim b.
Bihmin al-Thamini in Algeria.

Also related to this issuc, in one way or another. is the influence of al-Zamakhshari
on the Tbadi works of 7afsir. Due to the similarity in many dogmatic questions between
the Ibadiyya and Mu‘tazila and because of his intellect as well as his linguistic skill,
his influence is obvious but nceds detailed study. This lcads to another important
point. which is how the general features of Ibadi tafsir compare to the Sunni, bearing
in mind that some Ibadl works are based on Sunni ones — as shown earlier. One can
fairly say that Ibadi 1afstr falls in the middle of two extremes. On the onc hand, the
Mu‘tazila. who over-used al-“ag/ (rationality. reasoning) in interpreting the Qurian. 3
method which has been widely rejected or at least criticised by Sunnis and is thought
to have led Mu‘atazila to contradict many explicit texts of the Quridn, and on the
other hand. the many Sunnis who rely largely on al-Nag! (tradition or irrationality)
which leads to insufficient use of the intellect and limiting the text © superficial
interpretations. This is what makes Ibadi fafsir distinctive.

These are complex issues which 1 am not competent to deal with at present, bul
they open the door for more detailed studies to be carried outata later stage.

ﬁ Sce section 10 of this article.
Bt Tardin. af-Shavkh Atfivash. 103-5.
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gome reflections on the use of the Qur°an in
monumental inscriptions in Syria and Palestine 1
the twelfth and thirteenth centuries'

Carole Hillenbrand
(University of Edinburgh)

» You live in a transient world, with but a brief span of life. So Jorestall your latter
end with the best deeds you can accomplis{: ..... .Cast away this world where God
has cas! it, and seck that which is lo come™.”

Introduction

Any overall analysis of the usc of Qur’anic quot-ations in mopumental epigraphy is
fraught with pitfalls. Accidents of survival, the size of t!rxe_sample chosen and qthcr
problems discourage generalisations. The sqattercd inscriptions which have survived
may present an incomplete or misleading picturc of 2 much more complex situation
which is now. after the passage of so many centurics. impossible to reconstruct.
Morcover, if a given arca of the medieval Islamic world is taken in isolation from
others, the conclusions drawn may well be skewed. Similarly, to take a limited period
of time. ignoring the evidence of what precedes and follows it, will also produce faulty
conclusions. A
Morcover. the study of how the Qur’an is used in mon umental inscriptions is still
at a very rudimentary stage. The sheer size of the medieval Islamic world and the
number of extant monuments make such a task extremely daunting. Dodd and
Khairallah have made a number of grandiose and cxciting statements about Qur anic
inscriptions on monuments in their book, arguing that layers and layers of meaning lie
bencath the surface, layers which scholars must uncover and interpret. Indeed. they
suggest that such inscriptions correspond to icons and images in Christian churches.
Having promised a great deal. they failed to extract much from their evidenee’ and
indecd to prove their own hypotheses. In any case, their sample was seriously flawed.

bnc?cd;ca}non ~ This short picee is af‘i’ccuonntcly dedicated to my csteemed fricnd and colleague Alan
m\fédaa ]c\ °l"d teacher who instilled in us all his fascination with Arabic. It is in his honour that 1 have
T me“:;‘c ‘:?":bm)’ ;lsu?;l arcas of rescarch in search of a subject which 1 hope will interest him.

hutbu al-wifdva of the caliph © 3 Y ces s of Arabic prose
(Onford: OUP. 1997, 7. aliph *Uthman, trans. A.F.L.Beeston. Sanples of Arabic prose
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1981y Dodd and §. Khairallah, The imuge of the word., 2 vols. (Beirut: American University of Beirut,





