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CHAPTERS3

IBADI THEOLOGICAL LITERATURE

EUH UR: THE EXPANSION OF IBADISM

The same general conditions which allowed the ‘“Abbasids to establish their
power in the core of the Islamic world were also explaited by the 1hidis {the
chief sect of the Kharjjites') to establish states in parts of s periphery,
During the last decade of Umayyad rule their movement in Basra had been
transformed into a full-scale da‘wab under the guidance of Abii “Ubaydah
Muslim b. abi Karimah, propagating its ideology among two major
disaffected groups, the Berbers of North Africa and the Yamani tribes in
southern Arabia (notably the Azd). Basran political and social networks
were also exploited, parcicularly those of the merchants of the old Sasanid
Ard al-Hind, so that cells of Ibadism came into being in parts of Khurasin,
Kirman, Sijistdn and al-Bahraya. Lesser colonies also existed in other parts
of Iraq and even in Egypt: but Syria secems to have been barren ground,
Political activation of the movement in the Maghrib appears to have been
seet)in

precipitated by the rival propaganda of the Sufris (another Kharijjite
about 126/743-4, but the frst full realization (gabar) of an Ibadi state
resulted from a joinr “Umani-FHadrami-Yamani expedition which estab-
lished "Abdullah b. Yahya al-Kindi (T/ib ¢/-Hagg) in Yemen and took the
Holy Cities of Mecca and Medina in the bajy of 129/747. /Abdullah was killed
shortly afterwards. Following the suppression of this uprising, a rump
imamate survived for a while in the Hadramawt and a weak (a7} imam, al-
Julanda b. Mas®ad, was brought to power in “Uman: both areas however,
were early on brought under "Abbasid control. In the Maghrib the fortunes
of the numerous centres of Ibadism had a complicated history but,
reputedly in 144/761-2, a new colony, remote from the main Arab centres,
was founded at Tahart, and in about 160/776-7 was sufficiently strong
openly to proclaim “Abd al-Rabmian b. Rustam (d. 168/784) as the tmam,
A decade or so later the Mashrigi Ibidis began to exploit the internal
political divisions of "Uman and finally overthrew Julanda rule in 177/793
to establish a century of strong (shari) imamate rule. Some rime in the fourth

EoSee CHALUP, 2201, 4734
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decadle of the third/ninth century the old directing centre in Basra closed
and itg last “imam”’, Abl Sufyin Mahbib b. al-Rahil, returned to join his
son in the new state: Abl “Abdullah Muhammad b. abf Sufyian in turn acted
as a general adviser to the other Ibidi communities until his death in 260/
873. In Hadramawt a small (4/2°7) imamate existed based on the Wadi
Da‘wan.

The Ibadi community, however, was by no means unified. Following the
death of Abn “Ubaydah (shortly after the “Abbasids came to power), a
doctrinal dispute began to emerge amongst his followers, notably between
his successor al-RabT” b. Habib al-Farahidi (d. 170/786) and a group which
propounded views that threatened the integrity (¢ima’) of the community.

Surviving written material shows that amongst the issues involved was the
attitude that communal prayer was not indispensable, and that the views of
pfc:vimm generations over such issues as fifnah were not binding: associated
with this was an artempt to classify degrees of sin. Other matters at stake
reflected current debate elsewhere in the Islamic community, 7esbbib, gadar,
shaktk, ‘agl, the “creation” of the Qur’in, and se on. So internal divisions
began to emerge and an [bidi heresiography came into existence: politically
the most important breakaway group were the Nukkarites, the deniers of
the legitimacy of the second Rustamid imam, ‘Abd al-Wahhib b. “Abd al-
Rahman (168- 208/784-823). In the Mashrig the community was doctri-
nally threatened by HarGn b, al-Yamin, but Abi Sufyin managed to hold
the “orthodox™ line of what became known as Wahbivyah Ibadism in
Uman and Hadramawt; however, the Yamanis (who had never re-
cstablished an imamate) broke away.

LITERATURE OF THE PERIOD

The nature of such 1badi literature as exists from this period of gubir
may enly be understood in the light of the face that the tradition remained
oral, “*wfumgihafn ing the community was what marttered, and this came
through atceacting members ra a leading “alim’s majlis; notions CONCErning
the resulting states of association (w Mnﬁﬁ} or dissociation (bara’ah) with

[

other Muslims in due course came to cover “soundness” of legal opinions
{fatawa), and eventually elaborated to determine the conditions for break-
mng away and deposing an imam. ﬂL)mgxn:;tH}:a all missionaries (bamalas af-
“ Mw were trained 10 Basra, but as the imamates became established the
teading ulema developed their own centres locallv. In this wav the rrue
Emwunu was expanded spatially from node to node and temporarily by a
line of teachers who had inherited a communally developed ymwa" (not

taglid). Mutual debate was always preferred when resolving problems
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confronting the community, so that written exchanges were exceptional.
Ibadt theological literature therefore really only came into existence
when personal communication was difficulr. At one level we thus have
what is little more than fragmentary correspondence, inter- and intra-
community opinions and advice offered individually or collectively to
imams and other ulema. Such “letters™ are generally termed sirabs, and a
considerable quantity have survived in Various recensions; perhaps the
carliest is the only written work we know by Aba “Ubaydah, a treatise on
gakak written to a Maghribl. Wrirten communication with the Maghribi
community, encouraged perhaps by the bibliophile tendencies of the
increasingly urbane Tahart imams, in fact resulted in the only large-scale
recording of material from the eatl v Ibadi period, for the Mash rig remained
for some time the main advisory centre and there was no reliable conract
outside the Jaj/: most of these works remained mozre or less unknown in
“Uman for a long time. Perhaps the most important is a complex of falawa
from the carliest teachers: the Kizab Jabir (Abt Shatha’ [abir b. Zayd, the
supposed teaching founder of the movement who died in g3/7r1-12), the
Kitalb Dumam b. S5&° (the main teacher of Aba ‘U baydah Muslim b. abj
Karimah and the leading figure of “proto-Ibadism™) and the Ashar of al-
Rabi" b. Habib al-Farihidi. Much of this collection, in reality, seems to have
beensetdown by Aba Sufrah ‘Abd al-Malik b. sutrah (the Kétah Abi Sufrak),
probably in the first third of the third/ninth century; one of his main sources
was al-Hayrtham b. "Adi (d. r. 206/821-2). Another IMPOCant source was
the last Basran “imam®, Abo Sufydn, who himself really began to

rationalize Ibddi history in a biography of the early Ibadis written
specifically for the Maghribis: unfortunately this Kirah Ab7 Yufyan only
appears to survive in the recensions of al-Darjini, al-Barridi and al-
Shammakhi (seventh to ninth/thirteenth to fifteenth centuries). The third
major early work is the Mudawwanah,® repuredly written for the imam "‘Abd
al-Wahhab b. ‘Abd al-Rahman by Abt Ghdnim Bashir b. Ghanim al-
Khurasani, but almost certainly, like the Kitab AbI Sufyan, for his son the
imam Aflali: it conrains the legal opinions (faféwa) of seven of Abi
“Ubaydah’s pupils (including the “heretical” "Abdullih b, “Abd a?—’ﬂ.?ﬁz and
Abl "l-Mu‘arrif). The existing form of all rhese early works has E“w’ldsﬁﬂ-l‘]‘y
resulted from subsequent editing, but without ec;;urﬁﬁtmm_ﬁ:mm% a major
corpus of genuine early material, mostly set down in the first Ehlifdﬁ of ihr::;
third century of the FHirab. It shows us much about the early forms of
Ibadism: amongst the important features to note is that fafawd display
virtually no critieal apparatus justifying each opinion.

¥ Beirut, rgyg.
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Amongst the other more important intercommunity works to come
down tous are sirabs by Abi "Abdulldh b. abi Sufyin advising the Hadramis
and Yamanis (virtually all his fatawa have also been recmdacﬁ and a sirah
weitten by Abt “l-Hawirl Mubammad b. al-Ilawiri (late third/ninth
century} to the Hadraml community. This contains some important
information concerning early “Umani history in the context of an exposé
concerning the proper conduct of an expedition. This is an important
theme in Ibadi figh, for it emerges from the attitude adopted towards other

Muslims. The essential idea here is that they are ah/ al-giblah and that
therefore their property and persons are inviolate; the only blood-letting
permitted is in fighting an official war. Basically the blame for their
condition is seen as coming from the polirical leadership which had failen
nto the hands of the ab/ al-abdath, that is, innovating, unconstitutional
rulers ( jababirah), and deviants (mwin al-giblah &nffar), but not polytheists
(maishrikin).

THE FOURTH ,f TEMTH TOQ SIXTH _Ff TWELFTIH CENTURIES

The collapse of the imamates tn both Tahart and “Uman in civil wars ar the
end of the third/ninch century profoundly revolutionized the 1badi move-
ment and brought to the fore the problem of how ta deal with occupying
powers and the application of fagiyyal a’whwnm dissimulation): the main
Umanl treatise was the Kitab al-Mubaribah of Bashir b. abl ‘Abdullih
Muhammad b. abt Sufyan Mahbiib al-Rahili (lare third/niath century). In

narch Africa the imamate was never to revive and eventually Ibadism only
survived m the Mzab, Jarbah Island and the Jabal Nattsah. Following
defenr by the Fatimids at the battle of | Baghay in 358/868 -9, the SUrviving
communities passed into a state of secrecy (&¢7wan) and the imamarte was
replaced with the organization of the ‘aggdbeb councils whose arrange-
menis began to be formalized ina Sirat ai-halgah by Abt’1-"Abbas Ahmad (d.
sa4/1111), wha based himself on the rulings of his father (Aba ‘Abdullah
Mubammad b. Bakval-Natasi, d. 440/ m.ﬁgh—-gp} Abl 1-"Abbas also wrote an
important treatise on land, the Kitgh Uil

alarddi (“Land Principles/
Rights™), clearly designed for the new colonies founded by the refugee
Hhiddis.

Associpted with such fundamental political changes came a rationaliza-
vion of the “states”™ of the religion (wasalik al-di) and an evolution of the
ideas concerning the stages of defensiveness (difd”) and expansionism
(shird). In "Umin, where the imamate was to re- emerge in the Afih/eleventh

Polnwearporated tee Kazdh ol N by AL ab- Aoz b Theihdm al-Thamint, BirGin, a1 ey,
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century, these categories were used ro classify imams and their powers and
past historv was rationalized accordingly: in fact a s6&7 imam basically
meant a permanent, plenipotentiary imam, whereas 2 difa’7 imam was one
who was appointed provisionally, for a certain purpose (usually to conduct
awar). Otherwise their powers were common. No conditions (shzrisf) could
be imposed on them, other than those emana ting from the law of God b ¥
which they governed (/7 bukm ills li-llak). Since it was the duty of every
Muslim to obey this law, the imam had no need of 2 standin g army.
Howevwver, he had no particalar starus in in terpreting the law and was bound
by the gimwa" of the community. Generally speaking, an imam could only be
deposed for a major sin (makfirak), and then only after consultation and an
opportunity to make atonement (fawbah). A farther type of imam whose
position was theoretically defined in this period was the da'if imam, an
appointment made for political expediency; in this case the condition {shar)
of compulsory consultation was imposed for an initial period. The idea of
leveloped in

the &ifman imam however, was an ex pas/ fucto normalization d
the Maghrib, and the nearest that can be traced in ‘Umin is the idea of the
imanm wihiasi (probably a much later development).

The fifth/eleventh and sixth/ewelfth centuries also saw 4 major cmer-
gence of Ibadism as a madbbab. In the second half of the third fninth century,
one can trace some attempt to record and structure the judgements of the
carly ulema, reportedly in the legal work of the Maghribi‘Amras b. al-Fath
(d. 283/890), and certainly in the major compendium of Abi Jabir
Muhammad b. Ja*far al-lzkawl, the Jaws Ibn Ja'far. Works of fafsir also
began to appear towards the end of that century with that of the Maghribi,
Hid b. Mahkam al-Hawwari, preceding that of the “Umani, Abi *-Hawiri
Muhammad b. al-Hawari (who also wrote a Jawd') by about rwo decades.
The subsequent rapid development of the figh apparatus can be judged by
examining Abt Sa‘Td al-Kudami’s (late fourth/tenth century) critique {(a/-
Mau'tabar) of the Jawi® Tbn Ja far, written probably about a century and a
quarter later, and the final grear exposé of figh principles _m‘i-‘” his quask-
contemporary and rival, AbG Mubhammad "Abdullah b, Mubammad b.
Barakah al-Bahlawi (first half of fAfth/eleventh century). Although the
doors of /itihad have never been closed, Ibn Barakah's [ami was to become
the standard work of reference for the great encyclopaedists of the nexr

Diyya’, and the three works by members of a Kindah clan ()f E\Jémwﬁ? thu
Bayan al-Shar® of Mubammad b. Ibrdhim (d. so8/1115), thf: K;}{{&{jﬁﬂﬂ (wh ﬁgh
seems largely to have disappeared) of Ekrﬁ”u}p;mﬂ.mm;il b, Maosa and th:ci
Mugsamnaf of the prolific author, Abmad b. "Abdullah (d. p nr@b;a;bﬁ.js;' H'ﬁ
1162). Another influential work from this time was the Mukblagar al-khisal
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of Abi Ishag Ibrahim b, Qays al-Hamdani (frst half of fifth/eleventh
century), the last and only shari imam in the Hadramawt (his surviving
Diwén vecords, inter alia, his campaigns in Yemen). The Diawén of 1bn al-
Nazar al-Sam’ali (sixth/twelfth century) was also considered an exemplary
work and iospired commentaries through the centuries, rather in the same
way as did Aba Nagr Fath b. Nah al-Malashaw?’s Lasidah nimiyyab in rhe
Maghrib,

Unfortunately, Ihadism in “Umin became increasingly split by a doetri-
nal dispute over the issues that had led to civil war and which still underlay
current political alliances. The extremism of the so-called Rustaq party,
which rejected in numerous treatises the moderate Nizwi party’s notions
about suspended judgement (wugif: of. in particular Abt Sa‘id al-Kudami’s
Kitab al-lstigamah) finally alienated northern “Umin and the Hadramawt
and led to the total collapse of the imamate at the end of the sixthitwelfth
century in the core of the country: it was not to revive until the ninth/
1

treenth century. For the movemenr to survive, therefore, it became
essential that ir acquire an impeccable “orthodoxy™ which could challenge
that of Sunni groups and Foster its belief that it formed the ondy true Islamic
community. 5o we find an increasing tendency to calque the wadbbab on the
norms of Sunnism, but derive its teachin g from only its own doctors, This
meant normalizing the history of the movement and in the case of the’
Rustaq parry, developing a true missionary reacher line (hamalat al-"flmr )
down to its final great exponents in the mid-ffch/eleventh century, Ihn
Barakah al-Bahlawi and his pupii Abt “l-Hasan “Ali b. Muhammad al-
Bisyini {or Bisyawi). In the Maghrib it went even further and a Hadich
collection, reputedly originating from al-Rabi" b. Habib al-Farahidi, was

rrrrr

vealized in a Tarsib by Abi Ya'qub Yasuf b, Ibrahim al-Warjalani (d. 570/
1174). Trained in part at Cordova, Aba Ya'qub was an expert in Fladizh
scholarship (cf. also his Kidb al-" 44! wa-"{-ingdf) and Quranic exegesis (his

Lafsir only survives frag mentarily): however, it is in his Da/i/ wa-"1-burbis

that he presents his ideas on the general development of Ibadism. In “Uman
his equivalent was Abi “Abdullih Mu hammad b. Sa‘id al-Qalhid, writing
probably abour half a century later. His a/- Rashf wa-"{-bayan similarly
provides an exposé of the complete Ibidi theolegy through reburral of
other doctrines and, in emulation of the milad wa-"l-mibal liverature, finishes
by expounding it as the only true firgah: some of this is also expressed in his
Maqamah celebrating the reconversion of Kilwa in Fast Africa to Ibadism.
T

that transformed its figh into a school comparable to the four schools of

bus Ibadism went into political decline in an explosion of scholarship

Suani Islam and put irs theology inro the strait-jacker of Islamic orthodoxy,
This calquing process largely removed its originality and put in 1ts place a
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corpus of material that eventuall v led to claims by leaders of the #abidab vhat
Ibadism was the first of the orthodox schools, and thattheir theolo gy derived
from the very fount of Sunni Quranic learning. Some minor va riations over
mterprecation of the law, some small differences over ritual and a few
vestiges of theological debate reflecting early issues which for long had
ceased to stir Muslim thought, were all that came to distinguish rthe 1hadis
from the Sunnis, except for one vital matier: the theory and practice of
political community. To have removed that would have been to extinguish
Ibadism itself. So rhe Ibadis entered their political twilight ar the end of
‘Abbasid times with their theology refurbished but their political idealogy
intact.
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